Kriyapada
Chapter-1
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God Rudra, the ardent devotee, humbly bowed unto and enquired to
Parama Siva who is the indweller of the mount Kai lasa, the annihilator
of time, the ocean of compassion, the ground of the immeasurable
glory, the supreme God, the infinite substratum of the universe, the
ultimate cause of all causes, devoid of beginning, middle and the end,
non-differentiated, unperturbed and adorned with His owninnumerable,
mysterious, unthinkable powers (1-3).

God Rudra Enquires —

O the first among the gods, the ocean of mercy, who is adept in
performing the fivefold actions (creation, sustenance, destruction,
obscuration and grace)! You are the controller of everything, omniscient
and the essence of all beings (4). So, for the benefit of all beings, you
have revealed spontaneously like the inhilation and exhilation the
various sarnhitis of Agama and Nigama which are the base of the words
as well as theirmeanings (5). Makutagama, the crown of the expressions
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from your exalted mouth, has been manifested by you. O God! now I
pray to listen the later portion of this Agama (6). You have advocated
the supreme knowledge of ‘dharma’, the bestower of liberation to the
observer of Sambhavavrata in the later portion of this Makutagama’.
Kindly enlighten me (7).

Parasiva replies —

_ O Rudra! I shall illustrate to you the mystery of Makutottara
Agama and also the glory of ‘Sambhavavrata’ along with the way of
life of its observer. Please listen (8). .

The special kind of worship, means of collecting the various items
of worship and the kinds of the rituals of the last rites have also been
described here (9).

The person who desires to cross the ocean of the births and deaths
which is full of crocodiles of the various sufferings, should observe the
‘Sambhavavrata’, preached in the later portion of Veda and Agama
(10). The person who has dried up the ocean of the world in order to

~—ty—



Kriyapada 3

ATAITAAT R P ET: |
IGEERIRGEIEICHIELECIE SRR 1ngent
EI M C MG R Ea RGN C RS E I
AfhgA AR TAEArE: 1R
AAGieagHaay: fHefauret: |
JoTRATAYT I g T 113
fiied  weREHE  dE TEd |
T HEATEETET T [AAHTR] Haq 1 12%1
AILYTNESaS: TR
I I &% faiur @wa W
Faiag fagmamg g:ewr qasfd 11gull
T AWE g9 e mafestd |
TRAG: TATHITT IV ESagaqyq 112811

investigate three Lifigas (Istalinga, Pranalinga and Bhavalinga)
which is th purifier of the three eternal impurties (namely karma, maya,
and anava), the cause of the three bodies (gross, subtle and causal)?
(11); the person whose bonds have been pierced by the embracing grace
of Guru, who has been united with the beloved liberation by the
devotion playing as envoy (12); whose darkness of ignorance is
eliminated with the sun of knowledge, who has received the three kinds
of diksas viz. vedha, manu & kriya (13); attains the most secret
‘Sirovrata’ by which the state of karma-samya® is attained and no
transmigration occurs (14). O Rudra! If a person can attain immortality
after drinking the poison, then he can attain liberation without observing
the ‘Sirovrata’ (meaning thereby, as the attainment of immortality is
impossible if one drinks the poison, so also liberation is unattainable
without performing the ‘Sirovrata’) (15). One who is not blessed, does
not worship Me and is not keen for liberation. Such non-blessed person
can not obtain this supreme ‘Sambhavavrata’ (16).
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One who is the knower of all scriptures, always remains
absorbed in observing the principle of action, but does not fulfil the
rite of ‘Sambhavavrata’ is considered nothing but an animal (17).
One who raises any doubt regarding the eminence of
‘Sambhavavrata’, laid down here, is sure to undergo all kinds of
sufferings. There is no doubt in it (18).

Here ends the first chapter of Kriyapada
of Makutagama describing the glory of
‘Sambhavavrata’.

Notes and References

1. The place of Makutagama is 17thin 28 Siddhanta Saivagamas starting
from Kamika to Vatula. References are found in Tantralok and its
commentary Vivek. See Luptdgama sarhgraha. Present scripture is the
later portion of Makutdagama. Siddhanta Sikhamani advocates that the
doctrines of Vira Saivism have been asserted in the later portion of
Siddhantagama (v.14). It also calls this agama as ‘Makutottara’ (v. 8).

See Anubhava Sutra, v. 52-53.

3. Sivavrata is named here as ‘Sirovrata’ since it is the supreme among all
rites.

4. Karma-samya signifies the state of equilibrium between good and bad
(sin and virtue) action and which prepares the field for and occasions the
onset of divine grace.

5. Compare the verse with that of Svetasvatara upanisad (vi. 20) — “Ia&
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God Rudra enquires —

O the Lord of lords! the beamed ocean of virtues, the inner self
of all beings, please enlighten me about the regular procedure of
‘Ahnik’ performed by the devotees of Siva who are the wearer of
Istalinga and accomplished with Sambhavavrata (1).

ParasSiva replies —
I am describing the supreme penance of Sambhava and the regular

procedure of ‘Ahnik’ that terminates the bonds of the world. Please
listen attentively (2).

Devotee should getup in the ‘brahma muhurt’ (early dawn) and
bow unto the Mahesvaras (jangamas) after having touched the Istalinga
with the eyes keeping it on the palm of the hand and thinking of
‘dharma’ and ‘artha’ (3). One who beholds in the morning the devotee
of Siva who is the wearer of lifga and aregular observer of ‘vratas’ and
sacrifices, obtains the desired results (4). On the other hand if one
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beholds in the morning a person who is deceitful, fallen, cruel,
undevoted, abuser of gods, procures the undesired results (5).

Learned person should go far from his house and ease himself by
urinating and voiding excrement after having kept the sacred thread and
paiicalinga thread towards the back through the throat! and covering
the head (6). Then hands and legs should be washed with water till the
mind feels purified because unpurified person is sure to be degraded
(7). He should wash his mouth after washing hands and feet. Then
devotee, the observer of §ambhavavrata should observe ‘acamana’
after having dedicated three oblations in the name of arma, vidya and
Sivatattva? by uttering ‘arma tattvaya svaha’, vidya tattvaya svaha,
Siva tattvaya svaha’ (8).

Then he should clean the teeth with sticks of mango tree. After
washing mouth and hands he should observe ‘dcamana’ and take the
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morning bath by invoking Sivapilgrims (9). Performing ‘Aghamarsana’
and ‘Tarpana’ in the name of devas are being considered to be the five
parts of the bath (10). B athing in unflowing stagnant water of spacious
well, small well, pond etc., worshipping the feet of lingi brahmin,
reciting the Gayatri hymn and offering the oblation (arghya) are to be
performed facing the sun; Tarpana in the name of gods, saints and
ancestors should also be performed (11). Then clean cloth should be
worn after drying it in the sun; anointing the whole body with the sacred
ashes is to be performed after observing the rites of ‘Acamana’ and
‘Sankalpa’ (12).

Sacred ash prepared in the ‘Sivagni’* or by the procedure of
‘Kalpa’, is to be besmeared through out the whole body, by the process
of ‘Uddhialan’; ‘Tripundrak’ in the thirty two places of the body is to
be observed (13). Head, fore head, two ears, two eyes, two nostrils,
face, throat and two shoulders are to be besmeared with sacred ashes
(14). Wrists, elbows, heart, two chests, navel, two anus, two thais, two
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hips, twoknees, two muscles of the legs and two feet — these thirty two
places are considered to be the best for besmearing the sacred ashes;
then the procedure of wearing Rudraksa is to be observed after taking
the vow (sarkalpa) on completion of drawing the ‘Tripundrak’ and
besmearing the sacred ashes (15-16).

One Rudraksa in the crest’, thirty on the head, thirty six on the
neck and sixteen on each of the arms are to be worn (17). Twelve
Rudraksas on the wrists and five hundred on the shoulders are to be
worn. A garland of 108 Rudraksa beads should be made for the purpose
of jjapa-yajiia’ (constant recitation of the sacred hymn). Garland of
Rudraksa s to be worn always during sleeping, eating and waking state
(18). Wearing of one thousand Rudraksas is considered to be of
supreme value, five hundred of medium and three hundred of meagre
value. One should accept any of the three as per his desire (19).
Rudraksa is to be worn on the head reciting Isana hymn; on the face
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uttering Tatpurusa hymn and on neck enchanting the Aghora hymn
(20). Wise should wear Rudraksa on two hands reciting Aghora hymn
and the garland of fifty Rudraksas is to be worn on the belly by reciting
the ‘Vyomvyapi’® hymn (21).

Rudraksa garland of three, five and seven layers should be worn
with ‘Paficabrahma’ hymn such as ISana and six-anga® hymn or all the
Rudraksas and garlands may also be worn only reciting the original
hymn (Paricaksara, the five syllable hymn i.e. ‘namah Sivaya’ (22).

One should offer oblation three times to the sun residing in his
own body. Thereafter my goddess Savitri (Gayatri hymn) is to be
recited with deep concentration. (23).

Fire is my frightful nature. It should also be adored withrestrained
mind; Suvarna (golden), Kanaka (gold), Rakta (red,) Krsna (black),
Suprabha (effulgent) and Atirakta (deep red) — these seven are the
names of the tongue of fire (24). The position of Suvarana tongueis in
the west, Kanaka in the middle, Rakta in north and the place of Krsna
is towards the southern direction (25). Suprabha resides in the east,
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Atirakta is in south east (agneya) direction and Bahuripa resides in the
north east (I§ana) direction — these are the seven places of the tongue
of the fire (26). The oblations are to be offered to the Suvarna tongue
at the time of marriage, to the Kanaka tongue which is situated in the
middle, on the occasion of yajia (sacrifice); to the Rakta tongue during
the time of sacred thread ceremony; to the Krsna tongue of south on the
occasion of last rites for the ancestors (27). Oblation should be offered
to the Suprabha tongue of eastern side for the fulfilment of desired
action (kamya karma), to the Atirakta tongue of south-east (agneya)
corner to obtain peace and the oblation to the north-east (ifana) tongue
of fire namely ‘Bahurupa’ for the purpose of fulfilment of strong
actions, are always considered to be an accomplishment (28). Sivagni
should be meditated upon as the five faced red coloured having seven
tongues, ten hands and three eyes, decorated with all kinds of ornaments;
possessing ten personal weapons (ayudha) wearing the red clothes and
seated in a lotus posture on a lotus flower (29-30). Out of the seven
tongues namely Kanaka, Bahurupa, Atirakta, Suprabha, Krsna, Rakta,
and Hiranmayi, first three are situated in the upper face (iSana) and the
rest four reside in the four faces of God Rudra (namely Tatpurusa®,
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Aghora, Sadyojata and Vamadeva) situated in the four directions i.e.
east, west, north and south. Learned person should offer oblation
during moming and evening by meditating such Sivagni stated above
(31-32).

Devotee should pay obeisance to fire after completing the fire
ritual as per the procedures laid down and take refuge of the Guru and
Jarngama (ardent devotee). Please listen carefully (33). After holding
the box containing Liniga, firmly, one should keep the left hand beneath
the toe of Guru and get it in touch of (his own) eyes thrice (meaning
thereby the disciple should get in touch his left eye with the left toe and
the right eye with the right toe of Guru) and take refuge (34).

Aforesaidrites should be completed by one eighth part of the day.
Then the second part of the day is to be spent in studying Agama and
Nigama!?, performing japa and discussing the scriptures (35). During
the third part of the day, one should collect the articles for worshipping,
such as, fire wood, kusa and flowers etc. and earn the means of
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livelihood for the dependants (36). Bath of the evening should be
completed by collecting the earth and conceiving in it the pilgrimage
of Siva (37).

Then Tripundrak should be drawn after taking bath by the sacred
ashes. Householder should perform the five great sacrifices
(Mahayajia)"' daily after having performed the regular rites of worship
during day and evening'? as prescribed (38). After worshipping the
devas and rsis as per the rules laid down in the scriptures, one should
offer the sacramental water'® to the divine and non-divine ancestors by
applying prescribed procedures. Then the worship of the day is to be
completed after having performed the process of ‘Vaisvadeva’'*(39).

Three kinds of worships namely Mahafi, Gurvi, and Laghvi are to
be observed attentively. One should worship Me either six times!® (as
per the instruction of the scriptures) or three times during the regular
performance of ritual-worship (40). ‘Avasara’ worship is to be performed
without taking meal and ‘Anavasara’ should be observed after taking
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the food. Devotee should perform supreme worship (Mahapija) on the
‘satasthalas’ (six centres in the body) in accordance with the procedures
laid down (41). One should devoutedly perform worship with the
overwhelming emotion and religious sentiments, facing the north,
preparing the bed of sacred ashes and keeping the Istalinga on the left
hand which has duly been purified with the sacred hymns (42). He
should welcome the guest, whoever he might be —learned or illiterate-
thinking him as my image (43). One should always meditate on Me at
the time of taking food and praise Me by words. Such persons are never
considered to be impure, since I always remain pure (44). Thus,
Mahesvara devotee should take his food as my offering and wash the
hands and face, observe ‘acamana’ twice and touch the eyes (45). Then
allow the food to be digested by reciting various praisings of God and
earn the livelihood till the evening (46).

During dusk, after having been purified on taking ‘Agneya’ bath
one should devotedly observe two kinds'® of regular evening worship
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facing the west and perform the sacrificial rituals (47). After performing
the evening ‘avasara’ worship, sacrifice to Vai§vadeva is to be
fulfilled. Then one should perform the midnight worship and adore the
guests (48). ‘

Thereafter one should take the rest on comfortable bed, meditate
on Me with pure mind and go to sleep abandoning all the anxieties of
the world (49). O Rudra! I have narrated to you the regular rites of the
Saiva devotees. Worshipper attains the feet of Siva by observing these
regular rites. One who does not observe the same, suffers the miseries
of the hell for unending time (50).

Here ends the second chapter of the Kriyapada of
Makutagama stating the procedures of
regular worship.

Notes and References

1. Itis to be noted here that the sacred thread may be put towards back but
itis not applicable for Linga-Sitra. Istalifiga is to be tied up with Liniga-
Sitra and the rest of the sacred thread should be left to back side.
According to Siddhanta Sikhamani, Istalinga should never be worn
below the navel vi. 53. Sacred thread should be tied up with the ears at
the time of nature’s call.

2. The concept of atma, vidya and Siva-tattva have been defined in
Saubhagya Suddhodaya as — ‘“FHTMIEAE REcE FRRE W0
qfeeREY feaay” (1.89) see also Netratantra (Mrtyunjay Bhattarak).
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Water should be filled up in the right hand, it should be covered with left
hand and the water should be poured in around the person from the right
reciting the three hymn “S&d ¥ §& ¥ etc. This rite is named as
‘Aghamarsana’.

See the first Vidyesvar Sammhita (18.62-69) of Sivapurana for the
concept of ‘Sivagni’.

See Siddhanta Sikhamani “F@AREREEY” (7.54-58).

In Saivagamas "N AMAT” etc. verses have been mentioned.
“EqT: TETRETT, TYeT R, SERwls Y GRw:, Fed 9y, anear
9" — These five verses, of Saivagamas, are famous as Paficabrahma
(Taitt. Aranyak 10.43-47).

& T, s wer, e awe, Faad §, S ANg and SR — these
six are called the anga mantras.

It is stated in the vivek commentary of Tantraloka refering the Srikanthi
Sambhita that Garuda tantra has been emanated from the Tatpurusa face,
Bhairavagamas from the south face namely Aghora, Bhistatantras from
the west face namely Sadyojata, Vamatantras from the north face
namely Vamadeva, and Siddhantagamas from the upper face namely
Isana.

Here the word ‘Nigama’ refers to vaidik scriptures and the word ‘agama’
indicates Saivagamas.

It seems that here the five sacrifices of Manusmrti have been indicated.
The Parficayajfia of Virasaivas is different from that of Manusmyti which
is described as ‘Sivayajfia’ in Siddhanta Sikhamani.

There are two procedures of sandhya advocated by the Vedas and
Tantras. Both kindshave been prescribed for the followers of Saivagamas.
“orged T AT T w1 R sEge: B e age Sl
(2.6.50) This verse of Amarkosa points out that the tip of the fingers is
meant for devas, the root of the little finger signifies the ‘kaya-firtha’,
the place in between the thumb and fore finger is called ‘pity firtha’,
where as in the root of thumb ‘brahma-firtha’ isknown to exist. Tarpan
of different deities are performed with the respective portion i.e. of
deities by devafirtha, of sages by ‘kaya-tirtha’ and of ancestors by ‘pitr-
tirtha’. Brahma-tirtha is used for ‘acamana’.

Visvadevas are being sacrificed by the rite ‘Vi§vadeva’.

In the Kriyapada of Candrajnandagama (11.64) the whole day is divided
into six partsi.e. dawn, sunrise, morning, noon, after noon and midnight.
See note no.11,

e ok sk
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Rudra enquires —

O the eternal supreme teacher, the abode of all unknowable
qualities, the substratum of the world! kindly enlighten me regarding
the specific procedures of worship (1).

Parasiva replies —

O Rudra! I am describing unto you the superior kind of worship.
Please listen. Worship is said to be of three kinds namely Mahati, Gurvi
and Laghvi (2).

The person of first order should observe Mahati worship and the
person who belongs to the middle order should observe Gurvi worship
and the person who is unable to perform the above should observe
Laghvi worship. These are to be performed during evening and noon
time (3). Worship in the morning, noon and evening without taking
food, should regularly be performed. Wise person should observe
worship either for six! or three times (4).
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Padmamandal? for Avasara worship, Navapadma mandal for
Laghvi worship, Bhadra mandal for Gurvi worship and Tattva mandal
for Mahati worship are to be drawn (5).

Three lamps should be kindled in Avasara worship; nine or
twelve in Laghvi worship and thirty six or eighteen lamps are to be lit
in Gurvi worship (6). Further there is the tradition of enlighting
hundred and eight, three hundred or one thousand lamps in Gurvi and
Mahati worships (7).

Only one lightis to bekindledin Laghvi or Avasara worship. Thus,
four or two lamps are to be lighted in Mahati and Gurvi worships (8).

During the Laghvi and Avasara worships, the original five
letter hymn should be recited for hundred and eight times. So also
the original hymn is to be recited one thousand times in Gurvi and
Mahati worships (9).
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O learned one! three kinds of ‘Arati’ namely Dar$ana, Avasara
and Uttara have been prescribed in Avasara worship (10). Nine
processes of Nirdajan (Arati) have been laid down in Laghvi worship.
Those are named as Darsanakhya, Avasarakhya, Majjanakhya,
Mangalyakhya, Karpur, Sringar, Mahanirajan, Anandakhya and
Asankhyata (11-12).

Eleven kinds of ‘Nirajan’ have been prescribed in Mahafi and
Gurviworships. By adding Sanuraga and betel leaves, the total number
of Nirajan comes to eleven (13). One should not perform the process
of ‘Sarkalpa’ (submitting the purpose of worship unto God) without
litting the light. Rangavalli and light are to be adored with incenses
(14).

In Avasara worship there should be a small offering named as
‘Avasara’. O the wise one! a big offering should be offered on the
occasion of Laghvi worship (15). The offering that is capable of
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satiating the appetite is termed as ‘Maha-naivedya’ and the term
‘Avasara’ is used for that offering which is not meant for appeasing the
hunger (16).

Here ends the third chapter of Kriyapada of
Makutagama describing the specific
procedures of worship.

* %k %

Notes and References

1. See note no. 15 of Chapter 2.
2. See Karanagama (IV. 17-26) for the description of these mandalas.

* % %k
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Rudradeva enquires —

O Sankar, the abode of unthinkable glory, ocean of mercy! kindly
tell me about the varicus ingredients used in worship (1).

Parasiva replies —

A mixture of honey, cow-milk, curd, ghee, sugar in equal
proportion with the pure water is considered to be appropriate for the
sacred bath (abhiseka) of the deity (2). cardamom, khus, clove, musk,
and kumkum (vermilion colour powder) — these five ingredients are to
be added with the above sacred bathing water or as an alternative
process; camphor, musk and kumkum or cardamom and khus may also
be mixed up with the sacred water for the purpose of sacred bathing of
the deity (3).

The smell of the mixed ointment of recana, kumkum, cardamom,
camphor, kuta, black agara, musk (kastuart), sandle and inner stuff of
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bilva, kritamal and the devadar fruit is very pleasant to Me. Please note
(4-5).

The flowers enumerated here — Leonurus sibiricus (Drona),
Mineasops Ellengi (Bakul), calophyllum Inophyllum (Punnag)
calotropic gigantea (Mandar), Nandyavart, .S"riydvart, Oleander
(Karavir), and Ark, Centrifolia( S‘atapatra ), Kuvalay or Utpal, Lodhra,
Stramonium (Dhatura), Patal, Magnolia (Campak), Bilva-leaves,
Tamal and Karnikar or Kathcampa, Matulunga, Muni, Priyangu,
Devadar, Krtamal, Agnimantha, Echites (Malafi) and Mallika,
Nirgundi, Vikarni, Bahuparni, Ajita, Kalhar, Atasi, Kusumbha and
Lotus are considered to be very precious. So devotee should worship
Me with these flowers. (6-9)

White flowers are considered to be possessed with sattvik quality.
Worshipping Me with these flowers brings forth the liberation for the
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devotee (10). Red flowers containing the r@jas quality are the bestower
of the desired results. Flowers having various mixed colours and of
yellow colour confer both the enjoyment and liberation. Moreover
these are the bestower of many desired things such as son, grandson,
gold etc. (11). All black flowers except the blue lotus are known as
possessing tamas quality. So devotee should carefully discard it in
worshipping Me (12).

Nandyavart, Sriyavart, white Arka, white lotus, Laksmi Patal,
Punnag, Malati, Sankhini, flame of the forest (Palasa), ASoka,
Mineasops Ellengi (Bakula) and red Agastya — these flowers are
considered to be most esteemed for the morning worship (13-14).
Kritamal, Dhatara, Oleander (Karavir), Leonurus sibiricus (Drona),
Michelia champaka (Campaka), Patal, Lotus and Nymphea Lotus




Kriyapada 23

Fd o HE 9 hdw! fRd T |
sefmAsduitft e wiwaat: 119911
UIRSATd Waka 6 Wreasantaay |
TEATE U Tk T A ALATGRICART 1124 1|
PrateHfcean 99 FAamelg | |
i 9 faeaust o et f wefar 119111

FgifT renfor 7 ooy

iaent W=t 9 waat a Hrivsy |
TYE Wi A9 fawfid =g 7 11701
et aifent e fe wmatadg = |
FIUE FTewelt da weeanaft frgeay 11 R ¢ 1|
giterof o wfueet o fafsofiggs qor |
T it RS fatT:  11RR11

(utpal) — these flowers are known to be appropriate for the worship
during the noon time (15). Jati, blue Lotus, Antho cephalus Indicus
(Kadamba), Odoratissimus (Ketaki), Hibiscus Mutalibis (Sthala-
padma), Pug and Nagadanti — these flowers should be offered in the
midnight worship (16). Kanaka, Kadamba, Ketaki, Jati flowers are to
be offered only during the midnight worship, not in any other time by
the devoted person (17). Canna Orientalis (Parijata) flower in the
morning, Candrakanta in the evening and Jasminum Sembac (Mallika)
in the midday worship should regularly be used (18). Trikala Mallika,
Kanakambara, Drona and Bilva leaves are considered to be precious
in worships for all time (19).

Seekers of My grace should always discard Yuthika, Madayanfi,
Madhavi, Sirisa, Bandhuk, Sarjak, Vibhitak, Kunda, Langl, Dadim,
Dipta, Nimba, Karpas, Kusmanda, Salmali, Matsyaksi, and Sigru
flowers along with Srikama, Kapittha, Tintini (20-22). Bilva,
Aragvadh, Durva, Apamarg and Campak leaves, jambi, Kadamba,
Damanak, Drona and Maruvak leaves, S‘ar’zkhini, Lotus, Hyber and
Sindhuvar leaves are esteemed for my proper worship (23-24). Bilva
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leaf is said to be the best among all leaves. Thus blue Lotus and Karavir
are special and Drona, Aragvadh have the highest position among all
flowers (25).

The devotee who performs worship with hundred and eight or
fifty golden leaves or flowers becomes eligible for endless good results
(26). Leaves and flowers made of gold are not defiled after worship. So
the devotee should regularly worship Me with them (27). Such golden
leaves and flowers are never considered to be stale and hence that may
be used by collecting them again (i.e. by washing them with the water)
(28).

Now listen carefully the procedure of preparing the ‘dhip’
(incense powder) which Iam narrating to you. The mixture of Camphor,
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Agar, Takkol, Nutmeg (Jatiphal), Clove, Jatamansi, Rhus Succedenia
(Sinht), Cyperus Rotundus (Mustak), Sandle and ghee — these ten
ingredients is known as the ‘Dasanga dhup’ (a mixture of incense
powder having ten ingredients) of pleasant smell (29-30), a mixture of
Sandle, Agar, Camphor, Kasturi, Kumkum, Takkol Ela, Nag flower,
Clove and Cinnamon is named as ‘Yaksakardam dhup’ which is very
dear to Me. Please note (31). The dhip made of Sandle, Agar,
Camphor, Clove, Cinnamon, Rhus succedenia, Cardamom, Jatamansi
is famous as ‘Prajapatya’ (32). A mixed dhup prepared by the
ingredients of Sandle, Agar, Camphor, Musk, Tilak, Clove, Hasita and
Cyperus Rotundus (Musta) is the conferrer of victory (33). Camphor,
black Agar, Hyber, vermilion colour powder (Kumkum), Sausurialapa
(Kostha) and Sandle are to be mixed up gradually increasing the
quantity and honey is to be added in the proportion of one, two, three,
four, five and six times. Such mixture is named as ‘Sitari’ dhiip. Please
remember that this also is very pleasant to Me (34-35). Sandle, Agar,
Camphor, Rhus succedenia and Sarjaras are to be added with the
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powder of sausurialapa (Kostha) and Cyperus Rotundus (Musta)
Then the whole thing is to be added with the ‘Vijayakhya’ dhup. This
famous ‘Karpur kalyan’ dhup is known to be the means of liberation
(36). The dhup prepared by the powder of Sandle, Agar, Musk, Cyperus
Rotundus (Musta), Rhus succedenia (Sinhak) is named as ‘Amrta’
which is the bestower of immortality (37). The mixture of the powder
of Takkol, Pug, Camphor, Nutmeg and clove is named as ‘Sugandha’
dhip which is known as the bestower of both enjoyment and liberation
(38). ‘Guggul’ dhup alone destroys the sin of seven births. Thus the
dhip of Sandle also is capable of eradicating all the sins and ‘Saugandhik’
dhiip is considered to be the means to achieve the ‘Kama’ (enjoyment)
and ‘Artha’ (wealth) (39). The dhup prepared by white Agar is only the
conferrer of liberation. The dhup of Guggul mixed with ghee is the
provider of immense enjoyment (40). Dhip prepared by mixing the
Mabhisaksa with the powder of Tamal is pleasing to me and is the
bestower of the status of ‘Sayujya’ to the devotee. (41).
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Now I am narrating the procedure of enkindling the lamp. Please
listen to it attentively. O Antakasiidana (conquerer of death)! for the
worship of Siva, the ghee prepared from the cow milk is considered to
be of best kind, from buffalo milk of medium quality and the oil from
the sesamum seeds is known to be of the lowest kind (42). O son! the
oilof Margosa, Castor seed, Carissa carands which produce bad smell
should never be put in the lamp used in my worship (43). Any
auspicious work should never be initiated without enkindling the lamp.

Thus, any rite related to gods and ancestors becomes fruitless if
performed without enlightening the lamp (44).

O son! now I am telling you the characteristic features of Linga.
Please listen to it carefully. The Liriga made of crystal etc. associated
with Power, is to be adored. One should worship the Lifiga characterised
with ‘Paficasiitra’ for the accomplishment of his desires (45). The
length, breadth and the vertical height of the base of Liriga (Pitha)
should be equal to the circumference of the Liriga and Gomukh (upper
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outlet) should be half of the size of the circumference of the Linga.
Linga, possessing these five characteristics is named as Paiicasutra
Linga (46) The worshipper expires if Lifiga is larger?; loss of wealth
occurs if Sakti (base of Linga) is larger. Linga having Siva and Sakti
(i.e. Linga and its base) of the same size is the bestower of both
enjoyment and liberation (47). The size of the Liriga should never be
less than half finger® and more than one full finger. Worshipper should
always wear the Lifiga of the size of ‘Paficasutra’ (48). The Istalinga
awarded by Guru is considered to be the best and is endowed with all
attributes. No verification regarding the characteristics of the Linga
should be made since it has been purified by the touch of Guru (49).
Devotee should assume the abundance of the best possible flowers,
fruits and other items in his mind (50). The worship brimming with
devotion is known to be successful. I have narrated all the procedures
of worship to you. Now, what more do you want to listen? (51).

Here ends the fourth chapter of Kriyapada of Makutagama
describing the procedures of preparing various
articles for the worship.
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Notes and References

“wpfeeh et A (6.22) — Siddhanta Sikhamani. One of the Lin ga made
of crystal, stone, moon-stone and sun-stone may be accepted for
worship. The base (11.32) of the Linga is called ‘Sakti’.

See the verse “fUFER” (Bha. 3, p 41) of Kriyasar.
Size of the finger is equal to the size of eight Barleys.
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Rudradeva enquires —

O Lord! you are omnipresent. How to invoke you? How may the -
rite of ‘Sansthapana’ (installation) and ‘Sannidhanam’ (keeping face
to face) be performed? In which of your mouths the oblation should be
offered? Kindly explain to me (1). Things offered to you are said to be
eatable by some and unacceptable to others. Kindly explain to me as for
whom it is acceptable and for whom it is not? (2).

ParaSiva replies —

O learned Rudradeva! Invocation from one place to the other is
not possible as I remain all pervasive, but revelation in and through the -
specific Lifiga and desired image at a particular place occurs as per the
conception of the devotee. You can conceive it as invocation (3-4).
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Installation is known as my ifivocation in the Liriga which exists
in the lotus heart of Sadasiva and in the image (5).

Contemplating Siva facing towards one’s self is named as
‘sannidhanam’. Praying God to remain face to face infront of the
devotee, till the worship is completed, is said ‘sannirodhan’ (6).
Protecting one’s own body by chanting Sivakavaca (sacred hymns of
God) is called ‘avagunthana’. Performing nydasa on the point of heart
etc. is known as ‘sakalikarana’ (7).

Different letters of the original hymn are associated with the
nydsas of five points of the body viz. heart etc. Conceiving only my
nature in those parts is called ‘amrtikarana’ (8).

I always remain infront of the devotee in and through the
‘Sthandil’ and Caralinga’. ] remain seated in the pot etc. towards west
and I always exist in the fixed image facing towards the entrance (9).
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The devotee who aspires for both enjoyment and liberation
should take refuge in my south face (Aghora). Such person should
worship me sitting infront of south face (10). Contemplating hands,
heart, private part and feet along with my south face infront, devotee
should reveredly adore me (11). Various kinds of food, drinks etc.
which are the objects to be eaten, licked, sucked, have been prescribed
in the scriptures as the offerings to Siva, should only be offered to my
upper mouth (12).

Surrendering offerings to the five faces of Siva has got its unique
glory. Sadyojata face is of the nature of Acaralinga, Vamadeva of
Gurulinga, Aghora of Sivalinga, Tatpurusa of Caralinga and Isana is
of the nature of Prasadalinga. Mahalinga which is unique from all of
them and is only Me alone (13-14).

So, devotee should carefully accept the food regularly after
submitting it to these six lingas (15).
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The offerings and the food accepted by me are of four kinds i.e.
swallowable, devourable, gulpable and lickable which impart dharma
(spirituality), artha (wealth), kama (enjoyment) and moksa (liberation)
respectively (16).

The ‘nirmalya’ denotes, that which is undefiled, pure and can
never be abused. Such, all pure offerings (nirmalya) are not eatable by
impure and unauspicious persons (17). If the impure person, instead of
controlling his temptation of being pure, eats pure offering, will go
downward like that of abrahmm having drunk the wine (18). If a greedy
person and one devoid of Saiva culture accepts the offerings (nirmalya)
is sure to suffer the ‘Raurava’ hell (extremely painful hell for the
heinous criminals) (19). So the ‘acarya’ who has worn Sivalinga’,
remains absorved in Me and has taken my refuge, are eligible to accept
My offering, no one else (20).

The offering (food) of Canda is considered to be very abhorrent
and can never be offered to any body else. But Canda does not claim
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to have any right on the offerings of vanalinga, Caralinga, linga made
of iron and gems, self-emanated lifiga and other images (21)

Offerings submitted to own Istalinga is considered to be im-
mensely pure like the ‘Caru’ (offering) offered to the yajiia (sacrifice).
There is no doubt in it. Devotee should never eat, even in emergency,
leaves, flowers, fruits, water, cereals, drinks, medicines etc. without
offering Me (22).

The devotee for whom my regular worship is supreme, always
accepts the food offered to me in the worship, ever remains intensely
immersedin meditating on me, surely attains the state of ‘Sayujya’ (23)

Here ends the fifth chapter of Kriyapada
of Makutagama enumerating the
procedure of Invocation.

End of Kriyapada
% %k %k

Notes and References
1. See note No. 8 of second chapter; Praparicasara (6.6)
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The place cleaned for the purpose of sacrifice (yajiia)is called ‘Sthandil’
(Amarkosa - 2.7.18). -

Siva is of the form of five hymns. See Mrgendragama, vidyapada (3.8-
13) and Matanga Paramesvara, vidyapada (4.14-15).

See Karmakanda kramavali (pp. 32-34) of Soma Sambhu for the
description of the nature of Candesa and the procedure of His worship.
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God Rudra, out of compassion and for the welfare of the world,
approaches and most humbly bows unto Paramasiva, the greatest of
gods, the Lord of lords, the resident of great KailaSa, the supreme
among all the merciful beings residing on the mount Kailasa, endowed
with twenty five faces' and fifty hands, of the nature of Paricabrahma
hymn, immutable but ever engrossed in performing five-fold actions
and enquires (1-3).

Rudra enquires —

O the infinite substratum of the world, self sustained,
transcendental, the substance of all elements, the God of the gods! I
bow unto you (4). You have very clearly stated the procedure and nature
of Sambhavavrata in the later portion of divine Agama and Nigama
which is the immediate bestower of liberation (5). Please tell me the
ritualistic procedures of the last rites of devoted worshippers, the

b
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wearers of Istalinga, the dvija who always remains absorbed in
performing this sacred rite (Sambhavavrata) (6).

Parasiva replies —

Oson! youhave asked an apt question in view of the emancipation
of the devotees. I am elucidating the best possible procedure of the last
rites for the devotee. Please listen carefully (7). The person who is
initiated and endowed with the procedure, attains liberation early.
Oriented with this rites one is able to achieve the success of ‘Sambhava’
initiation easily. Even non-devoted person also reaches the ultimate
goal (8). For the devoted observer of ‘Sambhavavrata’ and wearer of
Istalinga onthe body, the procedure of ‘Sivamedha’®has been enunciated
in the scripture to attain my feet (9).

For those who have entered into the closest unison with Me
(samarasya), adoration itself is said as ‘medha’ (Sivamedha). Aspirant
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must observe ‘Sivamedha’. The specific kind of ‘Pitrmedha’ is known
as ‘Sivamedha’ (10).

Scriptural utterances like ‘Sarvasya pratiiva’ (Siva is ever
present) and ‘bhimistoyasya’ (earth is the substratum of wordly things)
indicate the procedure of the samadhi for the devoted worshipper (11).
It is supposed that the person observing only ‘Sivamedha’ attains my
feet notwithstanding being devoid of devotion and knowledge (12). If
a person is doubtful about the attainment of liberation, even after
maintaining devotion in Me, performing worship, possessing my
knowledge and observing ‘Sambhavavrata’, is sure to suffer the hell
(13). The non-believer and unwise person can never be relieved from
the hell if he does not keep faith in the prescribed ritualistic last rites for
the observer of ‘Sambhavavrata’ (14). The attendants of ‘Yama’ burn
the unwise person in the hell who inflames the body of the observer of
‘Sambhavavrata’ onpyre (15). Superior procedures of ‘samadhi’ in the
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last rite for my devotees who aspires for liberation, has been illustrated
in the ‘Pitrmedha’ (16).

T'have described the funeral to be performed with the fire for those
who keep themselves attached in the worldly affairs and consequently
remain within the cycle of transmigration (17). O son! for the devotee
who always wears Istalinga and does not come within the cycle of birth
and death, the highest procedure of last rite namely ‘samadhi’ has been
advocated by Me (18). The body of the person who has observed
‘Sambhavavrata’, should never be cremated in fire after his demise
whatever he might be, celibate, householder, retired from the active life
or sage (19).

The devoted observer of ‘Sambhavavrata’ does not get the
spirithood. So, the question of redemption from the spirithood does not
T an.e (20).

For the devotee who always remains immersed in the
contemplation of Linga, ‘apasavya’ (transferring the sacred thread
from left to right shoulder while performing the last rites) is not
necessary. So, no ritual to remove the spirithood of the devotee who
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keeps himself ever engrossed in observing Sambhava practice, is
performed (21).

‘Samadhi’ is the supreme procedure for the attainment of liberation.
It is considered to be exceptionable for the other rites and rituals. So,
once endowed with ‘Samadhi’, there 1s no question of lapse regarding
the religious practices (22). ‘Samadhi’ is the most apt means that
imparts proximity of Mine. The popular custom of the world to cremate
the body in fire, is only the means of achieving the sphere of the
ancestors (Pitrloka) (23). The only last rite of my devotee has been
narrated by Me is ‘Samadhi’. Those who do not maintain faith in the
means narrated by Me, are surely unable to come out of the sea of hell
(24).

Here ends the first chapter of Caryapada of Makutagama
praising the last rites to be performed for
the ‘Sambhava-devotee’.

Notes and References

1. Indian scriptures have been divided by the Saiva philosophers as Loukik
(empirical) Vaidik (scriptural), Adhyatmik (spiritual), Atimarga
(transcendental) and Mantra (hymn). Each is again divided into five and
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thus twenty five in total number. Here it seems that twenty five faces are
being imagined for the preaching of the twenty five kinds of the
scriptures.

The famous Pitrmedha rite of vedic scriptures is named here as ‘Siva-
medha’. See Sukla Yajurveda, Madhyandin sarihita, ch. 35. “Dharma
shastra ka itihasa” P.V. Kane (Part 111, pp. 1114-1122).

* %k %k
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God Rudra enquires —

O the supreme God, the soul of the universe, the cause of all, the
eternal! what is the immediate duty for the person who is ready to leave
the body through the procedure of ‘utkramana’? Kindly enlighten
me (1).

Parasiva replies —

If the devotee of Mine is about to expire, then he should be bathed
as per the procedures of ‘Agneya’ etc. for the fulfilment of the alms etc.
(2). He should draw the ‘Tripundra’ after observing the process of
‘Uddhulana’ with sacred ashes, wearing the washed clothes and
sitting on the ground on the seat of Kus§a. Then he should wear
Rudraksa on the head, neck and hands etc. as per the rules laid down
(3). If any body, whatever species he might belong, expires, besmearing
the sacred ashes and wearing Rudraksa, is sure to attain the status of
Rudra, what to speak of human being (4). Knowing the symptoms of
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‘utkranti’, one, after installing the fire in his own soul reciting the hymn
“ya te Agne”?, should besmear his body with the sacred ashes uttering
the hymn “Agnih”? etc.. (5).

If death (samutkranti) occurs without premonition, then his son
should observe the procedures as per rule, by installing fire within
himself (6). To quench the fire enkindled within self, he, after having
purified the six adhvas, should perform sacrifice (yajfia) in the water
(7). After appeasing fire within and performing sacrifice in the water,
he should donate gold, cow and Liniga as per the capacity (8). At the
critical time of demise (son utters) ‘I donate the cow namely ‘utkranti’
with the view to peaceful passing away of the soul (9). For the
attainment of eternal union with Siva (wherefrom there is no return), T
offer this holy Sivalinga to you’ (10). Daksina (last gift for the purpose
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of accomplishment of the worship) must be offered for the fulfilment
of the alms. O Saikar! everything becomes futile without offering
‘daksina’ (11).

O god! the result of the offering of crores of universes is equal to
the result of donating S‘ivalinga alone (12). Devotee should regularly
and attentively conceive the existence of Lingas (Acaralinga, Gurulinga
etc.) indifferent parts of the body till alive with the purpose of attaining
the state of ‘.S"iva-sdyujya ’ (enjoying the closest union with Siva) (13).
He should gradually consign the gross body to their respective causes
by observing the procedure of ‘Tattva-sanyojana’ and reciting the
hymn ‘@yusah pranam* etc. (14). The apertures of the body in space
(akasa), the stream of inhilation and exhilation in the air ( vayu), heat
of the body in the fire (agni) and the blood, pus and phlegm are to be
immersed in the water (ap) (15). The hard parts viz. the bones and the
muscles etc. are to be consigned to the earth. Likewise, the subtle body
should also be infused after submerging the gross one (16).
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O the bearer of Triden! please listen to the procedure of immersion
of the subtle body. Knowing the importance of the gods of the
concerned sense organs that provide inspiration to them, one should
attribute the senses and their objects to the respective gods (17). O
Sarva! one should consign the sense organ of mouth along with the
speech to fire, hands with all skills to Indra, feet along with movement
to Visnu, sex organ along with the sexual activity to Prajapati, and anus
aloﬁg with excreta to death (yama) (18); ear along with the sound to the
gods and direction, skin along with touch to the air, eyes along with
form to the sun (19); tongue along with the taste to Varuna, nose along
with the smell to A$vini Kumaras, mind along with the thinking process
to moon, intellect along with the knowing process to the four faced
(Brahma) and ego along with all the ego based activities to Rudra (20).
All attitudes of enjoyment and its observations are to be submitted to
‘Ksetrajia’. Thus citta along with all its objects of consciousness is to
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be surrendered to theirrespective like natured divinities, lastly evolving
citta should also be united with Me as Brahma (21). Evolutes like Earth
(Prthvi), five gross elements (Mahabhiitas ), Ego (Aharikaras), Intellect
(Mahat) and Prakrti (Avyakta) etc. should be assumed as being merged
gradually in their respective causes (22).

One should contemplate the association of the various parts of the
body with Liniga as long as the life (soul) remains in the body, for the
attainment of My ‘sayujya’ (the mostintense relation) (23). Realization
of the manifestation of all pervasive Liniga in all parts of the body,
occurs only on account of the knowledge imparted by Guru (24). The
only eternal, transcendental Lisiga that exists in the body, is revealed in
the form of name, form and action etc. (25).

Istalinga is established in outer, Pranalinga in the self (26).
Mahalinga is existing in the heart, Prasad linga in the ear, Caralinga

inthe skin and S‘ivalir’zga inthe eyes (27). Thus Gurulingaresides in the.

-
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tongue, Acaralinga is at rest in the nose (28). Existence of Linga in the
motor organs should also be conceived respectively as that of sensory
organs i.e. Prasadalinga in the vak or mouth, Caralinga in the hands,
Szvalmga infeet, Gurulznga in anus and Acaralinigain genital organ are
to be conceived (29). Siva is trans-rational, indeterminate, beyond the
consciousness and speech, omnipotent, omniscient and of the nature of
existence-consciousness and bliss (30).

The devotee who conceives such Paralifiga and attains the purity
of consciousness should observe the atonement {for the sins have been
committed) with the permission of ganas (ardent devotees of Siva) (31)
The acceptance of the sacred water washing the sacred feet of Guru,
Linga and Jangama immediately annihilate even the heinous sins
committed in the numerous prevmus births. There should not be any
doubt in it (32). For the observer of Saiva discipline, specially for my
devotee, no atonement is superior to the acceptance of the sacred water
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from my feet (33). At the time of expiry, if the sacred water of my feet
is given to the person — even non-virtuous — is sure to achieve the
exalted status. He also should recite my name attentively (34). The
person who recites the name of ‘Siva’ thrice before leaving the body,
for him only the utterance of the first word annihilates the fear of the
world and the rest two utterances cause the upliftment of the soul (35).
Thereafter, the son of the devotee should recite the hymns to his ears.
The sadaksari and the upanisad, the bestower of the eternal excellence
should be enchanted to the right ear (36). Then camphor should be
enkindled during the time of expiry (utkranti) reciting the hymn ‘anuh
panthah’’, so that the devotee may be able to achieve the elevated status
like ‘arci’ etc. (37).
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Here ends the second chapter of Caryapada of Makutagama
illustrating the duties to be performed during
the time of expiry (utkranti).

* %k

Notes and References

‘See ‘Astavaranavijiana’ (pp. 40-57) for the ‘bhasmasnana’ (bath of the
sacred ashes), bhasmoddhiulan (besmearing of the sacred ashes) and
Tripundra (Three lines of the sacred ashes).

‘T A ST BIRTT TTAT T: A AT A S G ... TR @R | (Taitt.
Sarithita 1.2.11.2).

“sifaifa Tl agRfa sel Sl T el s@| anfe s
(Bhasmajabalopanisad 1.3).

“HTY: W17 gl wenEaTe ¥y’ (Taut. Sarnhita 1.5.7).
U] g fa: gRon A gErs glamda| O 9R srftaf sefae: @i s
94 fageh:|| (Brhadaranyak up. 4.4.8).

* % %k
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Rudradeva enquires —

O the trans—empirical, the cause of the world, the substratum of
all, the transcendental! What duty should be performed by the authorised
person after understanding the time of demise (utkranti)? Please tell
Me (1).

Parasiva replies —

After confirming the death, the authorised person, with pure
mind, should take bath, wear Rudraksa and draw Tripundrak (2).

He should seek permission for the accomplishment of the last rite
after bowing to the ganas and donating as per capacity (3). The alms
offered at the time of last rite is considered to be special from other
religious occasions. So, one should donate as per his capacity to the
wellwisher of his father (4).

-

———
7
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If there is any defilement like ‘urdhvocchista’, then adequate
atonement is to be performed. For this purpose, items representing the
‘Prajapatya-vrata’ should be offered (5). If the death occurs on the cot,
Prajapatya-vrata* is to be performed. Cow or gold should be donated
to condone the above defilement (6). If the death occurs during the
night, dark fortnight and also when the sun is in southern hemisphere
(Daksinayan), last rites are to be performed with the oblation uttering
the six hymns like ‘tah suryah’ etc. (7).

After the expiry, the rite of bathing for the deceased, should be
performed enchanting the Rudradhyay of the scripture and worship of
Istalinga should be performed with the sacred ashes, Rudraksa and
incenses etc. (8). Then the Istalinga should be adored putting it on the
hand and then should keep It in the box (container of the Lifiga). The
body along with the Istalinga should be carried on the carrier (vimana)
to the place of samadhi with the auspicious sounds (9).
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The bearers of the vimana are named as Mahoksa, Vrsabha,
Nandi$a, and Nandikesvara. They are appointed to carry the vimana (10).

The son should go to the place of samadhi with the adored carriers
of the deceased. All the players of the auspicious sounds should gofirst,
then the items meant for the rituals and worship, after that performer of
the rites, lastly the ‘vimana’ followed by the friends should proceed on
(11). The carriers of the ‘vimana’ should be ‘niviti” (they should put
their sacred thread tied up with Istaliniga in the neck instead of on the
shoulder). All the kins should proceed on, enchanting the upanisad (12).

Here ends the third chapter of the Caryapada of Makutagama
describing the gradual position of the procession
leading to the place of samadhi.

Notes and References

1. The significance of the word ‘urdhvocchista’ is not clear here. It seems
thatif there is any Paficak or Tripuskar yoga during the time of the death,
then the rite for appeasing the evil effect has been advised to be
performed.
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Prajapatyais akind of atonement. See Manusmrti(11.211);P. V. Kane :
‘Dharmasastra ka itihasa (Part 3, pp. 1090-1091).

“IudTd T Mg EfW | A e sveatEay |1 In this
verse of Amarkosa (2.7.49) three positions of the sacred thread has been
described. The sacred thread hanging on the right side is called as
‘upavita’ (savya), on the left side ‘pracinavita’ (apasavya) and on the
neck ‘nivita’. Present verse refers to the third position.

* %k
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Rudra enquires —

O the effulgent immanent principle, endowed with the various
manifestations of the innumerable powers! kindly explain to me the
detailed procedure of ‘bhuniksepa’ (1).

Parasiva replies —

The samadhi of a wise person is to be located either near the
temple of Siva, in the garden adjacent to it, near the pilgrimage of Siva,
beneath the bilva tree or on the bank of a river. I am describing their
characteristics (2).

The shape of samadhi should be square; length and breadth
should be equal to five steps (walking steps) and depth of nine walking
steps. First stair will be of one step, second of two steps and third of
three steps (3). A triangular hole of the size of three walking steps
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should be dug within and towards the south corner of the samadhi. A
small dias or platform of the size of the three walking steps both in
length and breadth should be made within that triangular hole (4). Then
the samadhi should be anointed with the cow-dung reciting the hymn
“mavo risat”! and decorated with the ‘rangavally’ (traditional artistic
paintings using the ingredients like the powder of the rice and colours
etc.) and sprinkle the water reciting the hymn of Gayatri (15). Flowers
should be showered everywhere of the samadhi after preparing the bed
of the sacred ashes as per the rule laid on enchanting the hymn ‘agnif’?
etc. (6).

The place should be sanctified uttering the original five syllable
hymn (paficaksara) along with the six syllable hymn. In the midst of
various musical sounds of tirya etc. and showering the flowers reciting
the hymn ‘cittih, prthivyagnih’, the body of the deceased devotee
should be placed in a sitting position of ‘svastikdsan’ facing towards
the north and pray to God, ‘O Sambhu, kindly accept it as your
offering’ (7-8).
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The samadhi be filled upto the neck of the deceased with sacred
ashes, salts and earth reciting the hymn ‘rtam tapah” (9). The sacred
ashes mixed with water and earthen ball should be kept on the head of
the father (by the son) reciting the hymns ‘sarvasya prati Siva’ and
‘mirdhanamdivah’*; then the pit should completely be filled up with
the sacred ashes and the earth (10).

Samadhi is to be covered with the clothes and bath should be
taken. Then he (son) should get his hairs, beard and mustache shaved
after observing ‘sacail’ bath (11). The various sins like the killing of
brahmin and stealing of gold etc. remain attached to the hairs. So, I'am
stating the procedureof ‘kesavapan’ (12). The heinous crimes comparing
with the height of Sumeru and Mandaracal (mountains) reside making
the hairs as their base. So, one should clean the hair and beard reciting
the above two hymns (13).
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The crest (crown of the head) of the Saiva devotee is of the nature
of knowledge, powerful as the flame of the fire. Such devotee is known
as the real ‘Sikhi’ — the bearer of the crest. Others only bear the hairs

in the form of crest (14).

Here ends the fourth chapter of the Caryapada of
Makutagama illustrating the procedure
of preparing the ‘Samadhi’.

* %k %
Notes and References

1. ‘R afar aed 2 gt a:| Rareagureens sduaa g |” (Madhya.
12.95).
2. See note no. 3 of second chapter for the full hymn.

B T e G I e et s e B S A S e B E e A
(Mahanarayanopanisad, 8th anuvak).

4. “qui R o gfve daTRea stetawieg | i wEemal s O
SA= 117 (Madhya. 7.24).
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Rudra enquires —

OParama Siva, the beginningless, the ocean of infinite auspicious
qualities! kindly enlighten me by describing the rites to be performed
after the observance of the procedure of ‘bhuniksepa’ (1).

ParaSiva replies —

Son, with the view to achieving the divine state of his father,
should fulfil the rituals of shaving, bathing, besmearing the sacred
ashes, wearing the garland of Rudraksa and take the permission of
ganas to install the lifiga on the samadhi, duly scribed on it the name
of the father and decorated with five or nine bulls (2-3). Then he should
respectfully donate ten items, such as cow etc. and worship the linga
along with the bull kept on the samadhi (4). To quench the heat
produced because of putting the earth on it during the rite of samadhi,
he should satiate the Istalinga by bathing it with the milk (5). He should
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offer the handful of water three times for the welfare of his father and
should never offer water squeezing the clothes (6).

Son should enter the house accompanying the kins keeping the
lamp with him and then perform the worship named ‘Nagna-
pracchadana’ (7).

The lingakept on the samadhi should not beremoved for ten days.
If it is per chance removed from the place by any animal etc. then after
putting it on the properplace, pranayam for three times and ‘vyahrtijapa’
‘(aum bhuh, aum bhuvah, aum svah)’ touching the linga should be
observed. If the linga is destroyed, it should be installed again as per
rules laid down (8-9).

After the performance of rites on the first day, the head of the

deceased personis formed. Thus nose, ears and eyes are assembled after
the performance of rites of second day (10). Neck, chest and hands are
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shaped on the third day and on the fourth day genital organ, anus are
brought about along with the navel (11). Thais are produced on the fifth
and skins on the sixth day. Thus, all the nerves are fashioned on the
seventh day (12). Further, on the eighth day, the hairs of the body come
into being and after the ninth days’ ritual, semen are produced in the
body (of the deceased) (13). He (deceased) gets full satisfaction after
the completion of the rituals of the tenth day. Thus, the father with
divine form is to be adored after fulfilling the last rites consecutively
for ten days (14). Then he (father) attains the status of Rudra after the
observance of ‘ekoddista’ for him and obtains the state of ‘Mahesa’ on
the completion of the procedure of ‘Tattva-sanyojana’ (15).

On the first, third, fifth, seventh, ninth and eleventh day, the son
should fulfil the worship of ‘navaradhana’ (16). If the new moon day
or the sankranti day falls within these ten days, then others may
complete the rite (aradhana) on that day, not the son (i.e. other person
except son are allowed to conclude the last rites on the new moon day
or the ‘Sankranti’ day if that falls within ten days but the son should
observe rite of ‘aradhana’ for the full ten days) (17).

-
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If the son is not initiated (diksa) at the time of the death of his
father, then he (son) should entrust the authority of the last rites to sotae
one else (18). If the father is not initiated, then the aforesaid rites are not
to be performed. In that case, a body of the Kusa is to be made and the
rite of diksd should be performed. Thereafter all other rituals of
samadhi and regular duties should duly be observed (19). If the father
of the father (grand father) and his father (great grand father) expire
without having been initiated, then the rite of indirect initiation should
be performed in order to unite him with the ancestors (20). Keeping the
‘kizrca’ (body made of kusa) on the alter, the deceasedisto beinvocated
by name and thus after performing the indirect initiation, he is sure to
become a ‘lingi’ (the bearer of linga) (21).

Relatives, kins and the youngers (than the deceased) should get
shaved before the seventh and on the tenth day respectively along with
the person authorised to perform the last rite (22). Therite of ‘Tarpan’
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with the milk should be performed after taking bath and drawing
‘Tripundra’. Then ten kinds of alms should be offered properly as per
one’s capability (23).

The linga installed on the samadhi is to be wrapped in a cloth
along with the bull and to be taken to the pilgrimage and immersed in
the water with restrained mind (24).

After immersing the liriga in the water, he should take bath with
the water mixed with sesamum and Phyllanthus Emblica etc. and then
perform sacrifice named Ganapatya and Ananda etc. (25). All the
aforesaid sacraments are to be fulfilled in order to get the pleasure along
with the ancestors. Then he should proceed for home after reciting the
auspicious words (26).

Here ends the fifth chapter of the Caryapada of
Makutagama elucidating the procedures
Jor the installation of the linga.

Notes and References

1. The donation of cow, land, sesamum, gold, ghee, clothes, cereals,
Jaggery, silver and salt is considered to be the ten-alms.

e
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The rite of ‘Nagna-pracchadana’ should be observed after entering into
the room. In this rite one full pot filled up with cereals, one pot of ghee
and one pot filled up with the pieces of gold, silver and other coins as per
the capability, should be donated. The pot containing the cereals is to be
covered and tied up with the cloth. These two pots are to be donated to
a poor brahmin belonging to a higher family heritage in the name of
Visnu. (Dharma $astra, p. 1131)

See Dharma $astras for the verses 10-14.

See the verse no. 8 for the characteristics of ‘Ekoddista’.

See ‘Lingadharana Candrika’ for the procedure of “Tattva-Saryojana’
(pp. 271-277).

For detailed description of the ‘navaradhana’ please see Dharamasastra
pp. 1953 and 1279. It is to be noted here that the word ‘aradhana’ has
been used in the Agama of ‘Virasaivism’ signifying the last rite.

* %k %k
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Rudra enquires —

O Parasiva, the substratum of indeterminate qualities, the only
ocean of consciousness and bliss, the abode of compassion! Kindly
enlighten me regarding therites to be performed on the eleventh day (of
the death) (1).

Parasiva replies —

On the eleventh day, son should take bath, invite Mahe§varas
(Jangam) and fulfil therite of ‘vrsotsarga’ after observing the procedure
of Rudra-sacrifice (2). A bull of white, red or black colour is to be
donated, so that the proximity with Me may be attained by appeasing
Nandikesa. The rite of ‘vrsotsarga’® is not to be performed for the
devotee residing in the ‘Nirabhari A§rama’ (3). Sixteen kinds of
worships, commencing from half monthly, are prescribed for the
ancestors. Along with them, worship of Rudra and ‘vrsotsarga’ (offer
of bull) are also included (4).
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Along with the worship of six lingas and six sthalas, such as
dcdra etc.?, prime adoration of fifty Rudras are also performed (5).
First worship is performed on the eleventh day, iinmasik is to be done
before the completion of one month, ‘traipaksik’ after three fortnight
and ‘ansanmasik’ on the completion of six months, each month on the
day of death and lastly on the completion of one year. Thus sixteen
ritual-worships are to be performed during the whole year (6). On the
eleventh day, all the sixteen rites are to be observed and on the twelfth
day, the rite of ‘Tattva-sanyojana’ should be fulfilled by the son (7).
The rite of ‘Tattva-saityojana’ when accomplished for only one person,

~ is named as ‘ekoddista’ as per the rule laid down in the procedure of

‘ekoddista’ (8).

The worship of Vi§vadeva, in the above rite, is not performed, nor
the ‘abhi§ravana’ is observed. Pradaksina, visarga or Simantagamana
are also not done (9). On the eleventh day, eleven Mahesvaras should
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be invited and fed with delicious food. The rite performed as per the
capability is named as ‘Rudraradhana’ (10). One more Mahesvara
should be fed along with them to secure the benefit of the rite of
‘vrsotsarga’. One must perform this ‘vrsotsarga’ as it is very dear to
Me (11).

Fifty Rudras, namely Khadgesa etc. which are related to Satlinga
viz. dcara etc. and satasthalas are worshipped (12). Fifty Rudras are
related to lingas i.e. four to acaralinga, six to gurulinga, ten to
Sivalinga , twelve to jangamalinga, sixteen to pranalinga and two to
Mabhalinga. All are related to satasthalas (13).

Khadge$a®, BakeSa, Sveta, Bhragisvara, Chhagalandesa,
Dvirande$§a, Mahakalisvara, Bhujange$Sa, Pinakisa, Darukesa,
Ardhanarisa, Umakanta, Asadisa, Dandisa, Atrisa, Mitresa, Mesesa,
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Lohitesvara, Sikhis§vara, KrodheSa, Canda, Pancantake$vara,
Sivottama, Ekarudresa, Kurmesa, Ekanetra, Caturananesa, Ajesa.
Sarva, Somesvara, LangaliSa, Sanvartakesa, Srikantha, Anantesa,
Suksmesa, Trimurfisa, Amaresa, Arghe$a, Bharabhutesvara, Atithisa,
Sthanvisa, Hara, Jhintisa, BhautikeSa, Sadyojatesa, Anugrahes$vara,
Akrure$a, Mahasena, LakuliSa and Sivesvara are the fifty Rudras to be
worshipped respectively (14-20).

Here ends the sixth chapter of the Caryapada of Makutagama
advocating the procedures of the rituals
performed during eleven days.

Notes and References

1. Donating the bull in the name of ancestors has got immense value. See
‘Dharméastra ka itihasa, Vol.3, pp. 1291-92.

2. See the verse 12-13.
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The recitation of the vedic hymns by the brahmins at the time of taking
the food on the occasion of sraddha is named as ‘Abhisravaka’.

See Prapancasara (3/39-44) for the names of the fifty Rudras starting
from Srikantha to Sanvartaka. There are similarities despite of some
differences. In the contemplation of the sixfold lirigas and the six sthalas
in the six centres (satcakra), the Rudras are being imagined as the
representative of the meditative colours.

* %k k
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Rudra enquires —

O the all powerful, the illustrious embodiment of all the divine
qualities, the all embracing immanent! Kindly explain to me the full
procedures of ‘dvadasa’ rituals (the twelfth days rites) (1).

ParaSiva replies —

The creaturehood is eliminated along with the fourth state' by the
performance of “Tattva-sanyojana’. The rite of ‘Tattva-sanyojana’ is
performed for the elimination of the fourth state. By the observance of
the rite, the creaturehood also comes to an end along with the fourth
state (meaning thereby after the performance of Tattva-sanyojana’ on
the twelfth day by the son, the deceased leaving his secluded fourth
stage conjoins with his ancestors) (2). The devotee who remains
attached with the Siva-linga (Istalinga ) obtained from Guru at the time
of diksa attains oneness with Sivaby the incessant contemplation as the
insect is transformed into a bee (3) The rite of twelfth day is not done
for the deceased who althrough bears linga on the body. The rite of
‘sapindya’ 1s not to be done for him as he is not affected by the
spirithood (the ‘sapindya’ tite is performed for the elimination of
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spirithood, so the observance of this rite is not required for the
lingt — the bearer of lifiga) (4). The knower of Agama is fully aware of
the fact that Sivahood is manifested in place of creaturehood at the time
of initiation owing to the attainment of oneness with Siva (5). By
borrowing the ‘kalas, the constituents (through the rite of Tattva-
sanyojana) from the fore fathers who have attained the state of non-
duality with SadaSiva etc., worship should duly be performed by
imposing those ‘kalas’ to the deceased (6).

The son should perform the procedure of ‘Tattva-sarnyojana’ for
the wearer of the linga for the cessation of his creaturehood and unite
him with the three generations of ancestors (7). On the twelfth day, the
authorised person should invite Mahes$varas and take vow after seeking
permission from gana (ardent devotee) (8). ‘I am uniting my father with
his forefathers who have attained the nature of Mahesvaras, by
adopting the procedure of Tattva-sanyo;ana with the view to attaining
the state of ‘Siva-sayujya’ (enjoyment of the nature of Siva by being
immersed in Siva) (9). I shall worship with determination the thirty six
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elements?of father, thirty eight kalas, the Vi§vadevas namely NandikeS$a
and Mahikila etc., the grandfathers of the nature of Mahesa’ (10-11).
Invoking and worshipping Visvadeva, ancestors, elements and kalas,
he should perform the rite of ‘Tattva-sanyojana’, fulfil the procedure
of ten alms and donate cow respectively (12). The performer of rite
should take the seat near the place meant for father and ancestors who
are of the nature of Mahesa along with the copper plate filled with rice
(13). The performer of the rite should take the shelter of the place of
father, invoke ancestors and assume their touch on that container (14).
He should unite his father with the controller of tfattvas namely
Candrasekhar etc. reciting the hymn ‘Sadyojatam prapadyami” etc.
(15). '

Kalds namely Saini etc. should also be attached gradually
uttering the hymn ‘i§anah sarvavidyanam’ (16).
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The copper-container should be handed over to Mahesvara seated
in a place for father. Then the container should again be handed over to
another MahesSvara assuming him as grandfather and uttering ‘I am
uniting my father with grandfather’ (17). ‘I am attaching the grand
father who is of the nature of Mahesvara to great grand father’ —
uttering this he should dedicate that copper container to the Mahesvara
assuming him as great grandfather (18). Thereafter uttering, ‘I am
uniting the great grandfather who is of the nature of Sadasiva, to great
great grandfather’; he should surrender that copper container to the
Mahesvara seated at that place (19). ‘I am uniting the great great grand
father who is as pure as Siva to formless Paramasiva’ — uttering it he
should contemplate his immersion into that formless Siva-tattva. Thus
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the fourth state of the departed soul comes to an end by the observance
of the procedure of Tattva-sanyojana’ (20-21).

Here ends the seventh chapter of Caryapada of Makutagama
illustrating the procedure of the rite to be
performed on twelfth day.

Notes and References

1. Thenteof ‘sapindakarana’is prohibited in Viragaivism. The procedures
of Tattva-sanyojana of the Kalas of the deceased with the elements of
father, grand father and great grand father have been replaced.

2. See Lingadharana Candrika for the description of 5 Kalas and the
procedures of the sanyojana of 38 Kalas, pp. 271-277; Virasaiva diksa
vidhi, pp. 8§3-84.

3. " Yy FETar 3 T | 9 99 A 99 HaE A FEE{w T
(Mah&n&r&yar_zopani.;ad, Chapter 15).

4. U SERETTrE: ST | Senftafisern s Rufsen R & srg waRars gl
(Mahanarayanopanisad, Chapter 19).
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Rudra enquires —

O omniscient supreme God, the substratum of the universe,
adored by all divinities! Please tell me the procedure of ‘Prakirnaka’ (1).
Parasiva replies —

If the son arrives from outside within ten days of his father’s last
rite being performed by his brothers!, he should first perform all other
rites except samadhi and join his brothers for the rest (2).

Eldestson should performthe ‘udakadana’ and ‘Tattva-sanyojana’
rites himself for his father even if already performed by his youngest
or other brothers. Once fulfilled by the eldest, younger need not
perform it again (3).

If the wife of the performer is menstruated after the completion of
the period of impurity (for the death) is over, she should perform the
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other rites except the rite of ‘Tattva-sanyojana’ (4). If the wife of the
deceased gets menstruated during the performance of the rite of
‘Tattva-sanyojana’, then she should fulfil therite of ‘Tattva-sarnyojana’
after being pure on the fifth day (5).

Rite of ‘Tattva-sanyojana’ is not performed for the eunuchs,
corrupt women, boys under twelve years and celibate (6). The sacrifice
named I§ana has been prescribed for ‘naistik brahmacari’ and sage
(yati). If therite of ‘Tattva-sanyojana’ has not been performed, then the
yearly rites are also not to be observed (7).

The whole procedure of last rite is to be fulfilled with the
‘Parvanasraddha’. Therite of ‘udaka kumbh’ etc. should be performed
with vow within the period of one year (8). Son should not perform for
the whole year or six months the rite of ‘Parvanaradhana’ except the
rite of ‘astaka’ provided the ‘Tattva-sarnyojana’ is performed at the
time of lastrite (i.e. if ‘Tattva-sanyojana’ is performed during the last
rite, then ‘Parvanaradhana™ need not be done, only ‘astaka’ is
enough) (9). Son should perform the rite of ‘Parvanasraddha’ every
month and year for his father Who has attained the nature of Mahesa
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through the rite of Tattva-sarnyojana (10). If the son does not accept the
remaining portion of the food prepared during the worship of divinities
and ancestors, then all the rites, even if perfomed properly, become
futile (11). The last rite is allowed to be performed respectfully in the
night, in the event of emergency, naktavrata and eclipse during day
time (12). Wise person should satiate the ancestors by performing
‘tarpan’ with pure water and rice during the time of eclipse, at the
pilgrims of ancestors and on the day of moonless night and on the last
day of the month (13).

On the occasion of the last rite of the ancestors who have attained
the nature of Mahesa, the devotional worship of forefathers is named
as ‘aradhana’ (14).Inthis ‘Gradhana’ Nandi, and Mahakala are named
as Vi$vadeva and father, grandfather and great grand father are
respectively named as Mahes$vara, Sadasiva and Siva. Sambhu is said
to be the protector of all (15).
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Sraddha (last rite) is said to be of two kinds i.e. one is for the
residents of the sphere of ancestors and the second one for the
indwellers of the region of Siva. O Rudra! now I shall gradually
illustrate the various procedures of the §raddha that provide pleasures
to the inhabitants of the sphere of ancestors. Please listen. Oblation to
fire (hom), tyaga, pinda, Visvadeva, sesamum, kuia, the sect of
ancestors, the container for oblation (arghapatra), raksa satra (the
protective thread), apasavya and vikir are known as the various
accessories and ingredients of the ceremony of the last rites for the
ancestors. Now I am describing the ancestors who dwell in my sphere
(Sivaloka) (16-18).

Sacrifice (hom), pinda (offering in last rite), sesamum, darbha,
vikir, container for oblation (arghapatra) and apasavya, these seven
iterus are prohibited for the ancestors residing in Sivaloka (19).
Vi§vadeva, place of ancestors, tydga and protective thread (raksa
sutra), these four are the accessories and ingredients of rite for them
also. So, these items should be utilised (20).
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The person who performs ‘sapinda §raddha’ for the observer of
Sambhavavrata, is sure to fall in the hell along with the seven
generations of ancestors (21).

This worship is said to be of three kinds, namely with regard to
householder, nirabhari and sankalpika (22). Vi§vadeva, pitrddesa,
tyaga and sanraksaka are included in case of householders. For the
nirabhari, the rites of Vis§vadeva, pitrddesa, tyaga, sanraksaka sitra
are prohibited (23). Only conceptual worship is performed in case of
‘karunik’? and the rites of Vi§vadeva, raksasutra, tyaga, and avahana
are redundant (24).

The worship of the person who is well-versed in the knowledge
of Saiva scriptures, adept in the wisdom of satasthala, worships Siva
three times during the whole day, faithfully devoted to Linga and
Mahesvaras, is considered to be the main worship. The person who
worships only once aday is said to be of medium category (25-26). The
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person who accepts food without offering Me, never worships linga
and jealous of my devotees, is always to be abandoned (27).

Here ends the eighth chapter of Caryapada
of Makutagama narrating the
procedure of Prakirnaka.

Notes and References

See Dharamasastra ka itihasa (Vol. 3, pp. 1149-1153).

2. The §raddha performed on the day of astami of the bright fortnight of
the month of Marga$irsa is known as the ‘astaka’. This rite is performed
for Indra, Visvadeva, Prajapati and ancestors with the ingredients of
‘apup’ and vegetables. See Dharmasastra ka itihasa (Vol. 3, p. 1207).

3. The §raddha performed in the name of father, grand father and great
grand father is known as ‘Parvan’. This is the most important among all
the §raddhas. See Dharmasastra ka itihasa, (Vol. 3, pp. 1240-1277).

4. In the commentary of Brahmasitra by Bhaskar, a Saiva sect namely
‘Karunasiddhanti’ has been mentioned along with the Siddhanta §aiva,
Pagupat, Kalamukh and Kapalika. Here it seems that by the word
‘karunik’, the jangama of the above mentioned secthas beenreferred to.

* %k
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Rudra enquires —

O the Lord of the universe! you remain unperturbed amidst the
self created multiplicity of the universe. Please enlighten me regarding
the procedure of the Pratyabdik (annual last rites) (1).

ParaSiva replies —

After perfoming the regular duties, one should respectfully invite
and bow down to the brahmin enkindling the lamp and decorating with
the incenses etc. (2). One should approach and bow unto ganas like
NandikeSvaras with sacred ashes, betel leaves and money as offering
contained in a vessel (3). Then he should encircle the Mahesvaras with
intense concentration reciting the hymn ‘nama avyadhinibhya™ and
ringing the bell three times (4). Now having performed ‘Gcamana’ and
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duly praising the space and time, vowing ‘I shall fulfil the rite of
‘aikyapadan’ for the pleasure of my father’, he should worship the pot
(5). He should wash the ingredients of worship thinking that all the
accessories that annihilate the sins are meant for the purpose of
adoration of Mahesvaras (Jargamas) and then gradually surrender
them one by one (6).

Apasavya, sesamum, darbha, pindadana, havana, vikir and
arghapatra are the seven items of §raddha prohibited for the Saivas
(who is initiated with the original hymn) (7).

In the last rite ceremony, father is said to be Mahesvara,
grandfather is of the nature of Sada$iva and great grandfather is the
embodiment of Siva. These three are the divinities to be worshipped in
the last rite ceremony (8).

People, through the penance and wisdom attain lofty positions,
but for the purpose of donation, feeding and worshipping, there should
not be any discrimination (9).
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By offering flower, rice and turmeric (ksana) to the place of
Vi§vadevas’ viz. Nandi, Mahakala etc. and ancestors like MaheSvaras
etc. and also to the place of Sambhu — the protector, one should pray for
grace (10-11). The invited MaheSvaras should observe silence with
pleasant gesture contemplating on Me, lest they should fall
downward (12).

Two kinds of mandalas i.e. internal and external are to be drawn
reciting the hymn ‘arangam’? for the purpose of worshipping the feet
(13). There should be a distance equal to six fingers in between these
two mandalas, so that the water used for the washing of the feet does
not touch the place meant for the ancestors and divinities (14).
Offerings on the feet of ancestors and divine beings are to be dedicated
after drawing two mandalas and worship also is to be performed on the
same place with the sacred ashes, incenses and other ingredients (15).
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Invited Mahes§varas should be offered respective seats with
ovation and their feet should be washed reciting thehymn ‘sanno devih’
(16). He should sprinkle the sacred water washing their feet on his own
head and clean their feet with cloth; thereafter the feet of MaheSvaras
should be worshipped with sacred ashes, rice, incense, flowers and
bilva etc. along with sandlewood, lamp and offerings, reciting the
hymns. Then the holy feet of Siva, the protector, should also be washed
respectively along with the Vi§vadevas and ancestors and both the
performer and enjoyer of the last rite should accept that water (17-18).
The performer of the last rite should observe pranayam and dedicate the
rice kept in a vessel with hands to the vistaro® uttering ‘svaha’ and
‘svadha’ in the name of divinities and ancestors respectively (19).

He (performer) should please the Visvadevas and ancestors
invoking them by name and lineage, adore them with incenses, flowers
etc. and donate clothes and gold as per his capacity (20).



84 Makutagama

foantd o WAy TR A |

IR AT ST AT 36 W |

ARV U sareat FHatgrue ad: 11311

MR S

I wE AgeE  urEgmtEEd |

TEHET HAHATSIRAS A 11?11

Uy weawisaie yate fafamefa o

FHLSFBIAT,

TRAT: WEAFaHIUaay 11R311

Fal 3 Wfew gegea WA

e FHel gigat @ U =il 11%11

W 9 USAd WeEI&T dqd: |

TEAE TR { TEgs FEvE 11411

@Rl Jafigadon]
MHERHAAHA  T@da aweaq |
e T YR WG WISy 11§11
Sacred ashes should be sprinkled on the food assuming it for the

Mahesvaras. Then ‘aradhana’ should be performed after meditating
on the pilgrimage Gaya, God Mahesvara and ancestors viz. Mahe$a etc.
21).
() Reciting this hymn and for the eradication of the impurities of the
food, ‘abhidhanam? is to be done enchanting the five hymn namely
‘Paficabrahma’® (22).

Then enough quantity of food should be served on the vessel.
Thereafter MaheSvara should offer food to the Istalinga. Worshipper

should purify the vessel uttering the hymn ‘deva savitah”, then he

should hold the thumb of Mahesvara® and put it into the offering reciting
thehymn ‘prthvi te patram’ ‘yacchanyo’, ‘tryambakam’’etc. (23-25).

Conceiving the enjoyer, self and food as the expression of
Brahman, contemplating on earth, pilgrim Gaya and God Siva — the

~
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bearer of triden — (26) uttering the name, lineage and relation, the
offering is to be dedicated in the name of divinity and ancestors reciting
for them ‘svaha’, ‘svadha’ and the hymn ‘namah’, ‘na mama’ etc. The
water along with the rice should be poured in, (27) praying for the
results equal to the offering dedicated to the feet of Sri Rudra in Gaya
and Srisailam (28). During the fulfilment of rite of uniting the deceased
with the ancestors, one should pray for their unending pleasure caused
by the cessation of transmigration (29). Now the Jprayer should be held
forthe accomphshment of the eternal union with Siva and the performer
should assert thus — “whatever is required to be dedicated has duly
been fulfilled’ (30).

Then water should be poured for ‘Gcamana’ in the name of
divinities and ancestors respectively. ‘Let the eminent God Mabhes$vara,
the embodiment of IS@na who is the form of ancestors be pleased with
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me; let the Sadasiva, the Lord of the lords, the supreme Self be pleased
with me, let the God I5a, the form of the ancestors be pleased’, uttering
these words, he should pour water (31-32).

Then the invitee Mahe§vara should offer oblation to his own
prana, reciting the hymn ‘§raddhayam pranah’' etc. Performer of the
rite should recite three verses viz. ‘Madhuvata, Madhu’ etc.'> and
request the Mahe§varas to eat food at ease, without any hurry They
(Mahe§varas) also should reciprocate the same (33). If Siva is
remembered during the recitation of hymns and performance of any
rite, then billion times of results is produced (34). Mahesvaras should
demand for expected food of their liking and reject the undesirables.
They should eat food sitting with a peaceful healthy mind (35). During
the time of accepting the offerings, they should enchant the hymns of
upanisads and thehymn of Jabala concerning therite of ‘§raddha’ (36).

After submitting the offerings (to the Mahesvaras), the hymn
‘madhuvata, madhu’ etc. should be recited. The performer of the rite
should enquire regarding their satisfaction and they (Mahesvaras)
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should be requested to express explicitly that they were satisfied (37).
One should get their hands washed after feeding them (Mahesvara ) and
ask them to recite the hymn ‘Sraddhayam pranah’ (38).

Human soul is of the size of thumb and is also existent on the
thumb. God is the Lord of the world. Let the protector, the Lord of the
world be pleased (39).

Let the Mahesvara bless by uttering, ‘this worship (of the
ancestors) performed by you be the bestower of imperishable results’,
andrecite thehymns ‘rce tva'’? ‘prthvi santa’ (40). Then he (performer)
should go round the Mahesvaras three times, request them to utter
‘svaha’ and ‘svadha’ and address them in appropriate respectful
language (41). ‘My life has become blessed by worshipping your lotus
feet, my ancestors have attained the heaven by your grace (42). I have
given trouble by offering leaves, branches etc. to a great person like
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you. Kindly pardon me by wiping out those sufferings from your
mind’. He should bow down before them and again seek their blessings
by uttering these words (43).

‘Let the ancestors bestow with joy the longevity, subjects, wealth,
knowledge, heaven, liberation, various worldly pleasures and kingdom’.
Uttering this one should see the Mahesvaras off upto the boundary of
the premises (44). The difference between the worship of last rite and
the worship of pilgrims is that of aim only, not in practice (45).

The lineage of mother and father are worshipped on the day of
Mahalaya every year. This has been described in scriptures (46). Firstly
father and mother are to be worshipped, then step mother, thereafter
maternal grandfather with his wife, lastly one’s own wives (47). Then
comes the turn of the son, brother, uncle, maternal uncle, daughter,
sister, son of the daughter and son of the sister are the next in order (48).
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Paternal aunt, maternal aunt, son -in-law, father of the daughter-in-law,
brother-in-law, brother of the wife, master, teacher and the person from
whom the money is borrowed come next (49).

O Mahesvara! despite of all efforts, if the Mahesvaras are not
available, then all the rites of worship of the feet of ancestors should be
accomplished on the ‘Vistar’ made up of kusa and putting the bell and
the ball of sacred ashes on it (50). The offering of foodin the name of
ancestors should be given to the cows and ‘daksina’ (offering in terms
of money) to the brahmins. One can also secure the great result of
worship by performing it in the above process (51).

One who observes the worship for the parents as per the procedures
laid down here, acquires a long life, wealth and all happiness of the
children and achieves respect in the sphere of Siva (52).

One who does not perform the rites of worship of the ancestors on
account of being atheist or lethargic, takes the birth of a crow for
hundred times and lastly is born as a dog (53).
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Makutagama

Here ends the ninth chapter of the Caryapada
of Makutagama describing the procedure
of the last rite to be performed yearly.

Notes and References

T s ffyaig 9 g (Madhya., 16.24).

TR IR T ) TR S Ry | ooy STHAT T 1| (Madhya., 11.52),
“a < TdRfreT sy qag 0| of AR g 7:1” (Madhya., 36.12).
“faerrgEm T afst R " (Kriyapada 6.5). 1t is stated in

Mrgendragama that the systematic combination of twenty fibres of Kusa
1s known as ‘Vistar’

In vedic ritual, pouring of the unbroken flow of ghee from one corner to
the otheris called ‘vyadharana’. Same rite is named here as ‘abhidharana’.

See the note no. 7 of the second chapter of Kriyapada.
‘%wﬁa:wgauﬁngamﬁmmlﬁwﬁm:méﬁmmawﬁm
1 ¥3g WwE” (Madhya., 9.1).
‘W%mﬁaﬁrﬁaﬁmg@a@ﬁm”t

See verse 39.

ST AT T gy | SATeHT T AT S FaT | (Madhya.,
3.60).

et o faem & s (Mahanarayanopanisad, p. 39).
“HYAT KA, HYFES:, FYH TR (Madhya., 13 pp27-29) —

these three hymns have here been referred to.

WY R @1 Ry | (Madhya., 13.39).

* %k %k



Chapter-10
Q9IH: Qecl:
3 A
IPHAEER AR Fur=g |
TR fawra: siyemiafaed fawt 11211
TEEAYRY HAAIIETC: |
WESTEAAT ARy qaaiay 111
IYAY &Y T W AT |
T ¥ v fefa wdFEEEnR 11311
wiE sa=
|Y YE @ a0 TR |
T THCHIG FeATH QrEad=a-: o] 11%11
YA TR AT T
Bt CERECAR IR R C IR RG IR L |
gfeuni  AgErRgENIEETE: |
TS T WIUTEETHRTIAT | 141

Rudra enquires —

O Parama Siva, the boundless basis of the universe and at the same
time baseless ocean of mercy, the all pervasive! I have got some doubts
regarding the eradication of the state of impurity (1). How the persons
who are purified with the practice of Sambhavavrata are touched with
impurity, as they leave their bodies observing the Sambhavavrata and
in constant meditation?(2). They attainimmortality. How the impurities
be associated with the bodies of such persons? O the ocean of all
wisdom! Kindly remove my doubts (3).

Para$iva replies —

O son! you have asked an appropriate question for showering
mercy on the honest devotees, though the answer of this question is
quite secret, but I shall explain it to you. Please listen to it carefully (4).
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The person who always remains pure by observing Sambhavavrata and
keeps himself engrossed in my service, is capable of attaining liberation
because such person is free from the possibility of contacting the
impurity after death because he is not affected by the impurities like
other beings (5). Still for such yogi who is associated with the world,
impurities on account of birth and death is sure to cccur. The sage who
is unassociated with the world, remains unaffected with this impurity
(6). Attachment with the world is the main cause for the contact of the
impurity. If the performer of Sambhavavrata remains attached with the
worldly affairs, then know it for certain that he will be affected by the
impurities caused by the birth and death (7).

Despite the state of impurity, worshipping Me is not supposed to
be obstructed, because the diksa (initiation) bestowed by guru is
capable of removing all impediments (i.e. nothing can create any
obstruction in worshipping S‘ivalir‘zga i.e. Istalinga) (8). But as for the
‘nitya’ and ‘naimittika’ and other karmas (regular actions and rites on
special occasion), the initiated has to observe the same rules and
regulations concerning the state of impurity as the non-initiated person
(9). One who has infused fire in himself by performing the sacrifice of
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‘som’, even the demise (utkranti) of such person is sure to cause the
state of impurity to the relations and friends (10).

Impurity is said to be of two kinds i.e. of birth and death which
is again divided into four, such as short, long, complete and incomplete
(11). The impurity that endures for short period is called ‘short’ and that
prolongs for a longer period is named as ‘long’. Impurity for three
nights is called ‘incomplete’ and the impurity that lasts for ten days is
called ‘complete’ (12).

In case of abortion', mother is affected for three days’ impurity,
but the other relations are not supposed to be affected by the impurity.
In case of abortion, the duration of impurity for the mother depends on
the duration of the pregnancy, where as for father, it is only for three
days (13). The duration of impurity is ten days for the brahmin, twelve
days for the ksatriya, fifteen days for the vaisyas and one month for the
Sudras (14). If one is informed about the birth after ten days, then he
is not affected by any impurity, but in case of receipt of information of
the birth of his own son, (even after ten days) he should bathe in water
in order to attain immediate purification (15). If the child expires just
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after the birth, then relatives get purified at once, but the parents and
brothers attain purification after ten days (16).

If the child expires before teething, then also the relatives are
purified at once. If the child expires before the ritual of hair-cut, then
the impure state should be observed for only day and night (17). If the
son expires before hayin g the sacred thread ceremony, then the parents
should observe impurity for three nights and if he dies after havip g the
sacred thread ceremony, then full time impurity of ten days should be
observed (18). Regarding the above, kins should observe the state of
impurity for full ten days, near relatives three ni ghts?, the person of the
same lineage should only take bath for purification; for later generation
and for others no purification is required (19).

On the expiry of maternal undie etc. three nights’ impurity and on

the death of kins and friends two days’ impurity should be observed
(20). If the news of expiry is received after three months, then three
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nights’ impurity is tobe observed, two days’ impurity on the information
after six months and one day and night’s impurity is to be observed if
the information is received after one year. After that, purification is
attained on bathing only (21).

If one is affected with various impurities (due to demise of many
persons), then purification is attained at a time. The impurities of the
same days or less days come to an end with the first impurity (22).

If the impurity caused by the birth and death coincides, then the
impurity caused by the death is to be considered important. Thus the
expiry of parents should be considered as the obstructive to the other
impurities (23). If the death of mother occurs within ten days of the
expiry of father, then after observing the full impurity and last rites for
father, impurity for mother for two days more should be observed (24).

If one accompanies the funeral procession of any brahmin,
relatives or friend, then he achieves purification after taking bath,
besmearing the sacred ashes and having my ‘darsana’ (25).
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Naistik’ (one who performs prescribed rituals regularly), one who
has retired from active life, ascetic and brahmacari (avowed celibate)
are not affected by the impurities caused by births and deaths (26).

In case of alms giving, marriage, sacrifice, war, revolution in the
country, emergency and immense suffering, immediate purification is
prescribed (27).

‘Sandhya’ (regular adoration) and the worship of Istalinga should
never be abandoned even on the occurance of impurity caused by birth
and death. During such time regular worship and the worship of
Istalifiga should be performed by ‘trikarana’, the process of upansu
(with mind, speech and body i.e. during the impurity worships should
be performed in such a way that the recitation of the hymn should not
be within the hearing of-the other people) (28).

Thus, I have narrated, in brief, the rites to be performed by the
observers of the Sambhavavrata. One who keeps faith in it, attains
freedom, where as non-believers suffer on account of attachment (29).
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This religious scripture namely ‘Makuta’ is the gem of the crown of all
the scriptures advocated by Me. One who seeks my grace, should study
it carefully (30).

Here ends the tenth chapter of the Caryapada of the later
portion of Makutagama narrating the procedures
for the purification of the impurity.

End of Makutagama.

Notes and References

1. Abortion upto four months is called ‘srava’; on fifth and sixth months
is called ‘pdta’ and on the seventh months and onwards is named as
‘prasiati’ (Dhrama., p. 1161).

5 In Dharamasastra, the last rites (Sraddha) performed for the ancestors
are named as ‘sapinda’, ‘sodaka’ and ‘sagotra’. Sraddha performed for
the seven generations upward is called ‘sapinda’, upto fourteen
generations upward from seventhis called ‘sodaka’ and upto twentyone
generations is named as ‘sagotra’ (Dharmasastra, pp- 1161-1162).

3. The defilement that occurs owing to the birth and death of the kins, is
considered to be empirical. Strict celibate, person retired from the active
family life and sages -are exempted i.e. remain untouched with the
defilement.
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