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Mount Sumeru is the pleasure-abode of God Anantarudra who is
the epitome of all virtues, whose flag is adorned with the symbol of the
great bull, who occupies the supreme position in the huge congregation
of the principal ‘ganas’ (ardent devotees) of the God Rudra; to such God
Anantarudra! Brhaspati, the most intelligent teacher of the devas came
and repeatedly bowed down (0 his feet with folded hands to seek his
mercy and enquired with all humbleness (1-3).

Brhaspati? enquires—

0. the ocean of Grace! the only substratum of all knowledge, O
God! if you would not have invented the different Sarnhitas of the
Agama scriptures, then the whole world would have been plunged into
the deep darkness of ignorance due to the absence of the light of
knowledge (4). No onc is more ignorant than the person who thinks
himself learned in this world without knowing the Agama scriptures
advocated by you (5). T have been able to be the teacher of the devas and
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solve their problems only after receiving the nector of the Agamas by
your grace (6). I have learnt the different passages of the benign
Candra)nanagama? Now please convey to me the main teachings of
Lord Siva (7). I have heard that the means of attaining moksa
(liberation) have specially been described in this portion of Agama. If
you enlighten me with this knowledge, I shall be enriched with all the
attainable knowledge (8).

Anantrudra replies—

O Brhaspati! the teacher of all the celestial beings, you are quite
intelligent. You have put an appropriate question. Please listen to me
carefully. I shall convey to you this teaching of Lord Siva (9).

Lord Siva, the bearer of Trisal (symbol of Iccha, Jiana and Kriya)
and the controller of all devas is called ‘Pasupati’ because He keeps
under control all the beings from Brahma to the animates and vegetations.
These pasus are always entangled in the riddle of maya (10). By virtue
of being the Lord (controller) of these pasus (souls) Lord Siva is called

the ‘Pagunati’. He hinds (he pasus with mala (ignorance) and maya, hence
undar aanteal slltha beinae fram Rrahma ta the animates and vegetations.

He is termed as the pati (Lord) of the pasus (11).
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Lord Siva is again the only redeemer of pasus from their bonds*
provided they adore Him with all sincerity and devotion. Twenty four
elements of prakrti which have been weaved by the rope of maya and
karma are the objective bonds through which He keeps the soul bound
(12). Right from the Brahma to the stage of vegetation, Maheswara, the
Lord of all beings makes them act as per His will by binding them with
these bonds (13). As per the will of Lord Maheswara, Prakrti creates the
Mahat (intelligence) for the enjoyment of Purusa. The Mahat
(intelligence) creates the Ahankara (ego) and eleven organs and five
Tanmatras have been produced from Ahankara.’ All these have been
created by the will of the Lord of the lords— the all grace Siva (14-15).
Under the noble control of God Siva five gross elements have
successively come out from the subtle elements, the Tanmatras (16).
The gross elements only create the different types of bodies from the
Brahmi to the grass as per the will of Lord Siva (17).
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Mahat (intelligence) determines, Ahankara (ego) imposes
attachment to objects, imparting consciousness is the function of the
chitta® and willing is the function of the Manas (mind) (18). Ear and
other sense organs associate themselves with their own objects i.e. sound
etc. as per the will of God (19). Speech and such other five are the
motor organs. By following the will of God, all these motor organs
perform their duties only, nothing else (20). The object sound etc. are
associated with their respective organs ear etc. Speéch etc. are uttered by
the motor organ mouth because no one can ignore the firm discipline
of Lord Siva (21). Following the control of the Lord, the all pervasive
akasa (space) provides the resort to all elements (22). Vayu (air) takes
different forms like prana’ etc. and protects the world internally and
externally according to the will of the Lord (23). Agni or fire conveys the
offerings for the devas and the ancestors. The same fire also cooks the
food for the human beings as per the will of God (24). Water preserves
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all the lives of the animates by the will of the Lord. Earth who is able to
sustain the world, does it only following the rule of the Lord (25).

Devendra® by distroying asuras protects the devas, the universe
according to the unsurmountable instruction of the Lord (26). By
following the rule of Lord Siva, Dharmaraj gives diseases and sufferings
to the non-believers during their life time and tortures after deaths (27).
All the results of the deeds of the persons who perform their religious
rites arbitrarily, without maintaining the code of religious scriptures are
destroyed by Nirrti? Devi (the Goddess of ill-luck) as per the instruction
of the Lord Siva. Such persons are possessed by the nocturnals (evil
spirits that move in the night), that means such deeds are more
favourable to the asuras than to the devas (28). Varuna controls over the
seas and waters in accordance with the injunctions of the Lord, and
imprisons the sinners by his weapon Varunapasa (29). Following the
will of the Lord Siva, the Tripurari who has established his full
command over Tripura, Yaksesa Kuber, the Lord of wealth bestows
offluence upon the souls in accordance with their virtuous deeds (30).
According to the discipline of the Lord I$ana, god Sesa carries the world
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on his head. As per the will of Siva he always bestows wealth and
property to the virtuous. He is also the distroyer of the wicked (31).

Placing himself in the disciplined order of the Lord, four faced
Brahma assumes the role of trinity!? and creates, sustains and finally
destroys the world (32). Visnu protects the world and by taking different
forms, creates and finally annihilates it under the directions of the Lord
(33). Remaining in the ordered discipline of that Lord, god Hara finally
destroys the whole world but creates and protects it by assuming triadic
form (34).

Kala creates all the subjects in accordance with the will of its Lord
i.e. Mahakala and also protects and liquidates them (35). By being
endowed with this trinity, Strya deva, the sun god moves around the sky
spreading light and ushering rain on the world under the order of the
Lord of the lords (36). As per the will of Lord Siva who adorns himself
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with the moon—the Candra deva, bestows, medicinal qualities in the
vegetation to usher happiness to all human beings and nector to the
divine beings (37)!!. Whatever is seen and heard in this world such as
twelve Adityas!?, eight Vasus'3, eleven Rudras!4, two Avinikumaras!S,
l Marutas!®, that roam in space (akasa), rsis, siddhas, serpentiles, human
beings, animals (38);

birds, insects, sthavaras, trees, vegetations, rivers, seas,
mountains, jungles and lakes etc. (39); four Vedas with their six parts
(angas)!’, various scriptures!8, different types of mantras, som etc.
sacrifices, all the bhuvanas (spheres) with their controlling principles
starting from Kalagni to Siva, innumerable universes (Brahmandas)'®,
and their escorts (40); all the objects of the present, past and future,
sides, corners and different Kalas and Kalas (41);

whatever is seen and heard in this world is sustained by the will of
Lord Saiikara (42). As per the instruction of that Sankara, the world is
sustained. Mountains that balance the world, seas that carry the water,
moon that remains in the sky, sun and stars, the bearers of the light,
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devas of Indras etc., all the trees, plants, inanimate, and animate objects
have their existence in the ordered system of the Lord Siva (43).

The Lord Siva is the master of all the four footed and two footed
beings and it is a confirmed truth that their bondage and liberation are
under the will of the Lord (44).

During the process of innumerable births and deaths, the mala,
maya, karma etc. — the bonds are accumulated. Diksa is the only
powerful means for the aspirator (of liberation) to depend on (45).
Without the Grace of Lord Siva%, the soul cannot get release from the
bonds and His blessings can never be obtained without the procedure of
diksa. This is the injunction of the vedas as well as the will of the Lord
Siva (46).

This great Sambhava penance?! advocated by the Vedas and other
scriptures is enriched by the three kinds of diksas?? (initiation) namely
vedha, manu (mantra) and kriya, which purify sadadhva?? and is
endowed with the compassion of guru. In this procedure, the pure ashes,
Rudriksas and the Istalinga is borne by the worshipper. This penance
only aims at acquiring the Grace of the Lord. By maintaining this
discipline worshipper can be released from the ocean of the world (47-
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48). In the scripture or Sruti (Veda and Agama) each of the phases has
been considered enough to be the cause of the liberation. If all the phases
are performed together, then what to speak of attaining moksa? That
means liberation becomes easier (49).

Here ends the first chapter of Kriyapada named
as the Stvadhtkyakathana the later portion of
Candrajnanagama presented in the form
of discourse between the Anantarudra
and Brhaspati.
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Notes and References

Anantarudra is considered to be the Vidyeswaras who evokes impure maya to
create the world.

Brhaspati is the teacher of divine beings and is considered to be a very wise Isi.
Candrajfianagama also known as Candrahasa is one of the 28 Saivagamas.
Kumardeva has referred to this Agama in his commentary on Taftva- -prakash
by Bhoja.

Mala Maya and Karma are commonly called pasa—the bond in all the $aiva
scriptures which binds and cause the sufferings to the souls.

Only twenty five elements of evolution have been described here as in Sankhya
system where as Saivagamas describe thirty six principles. First five are pure,
next seven are pure-impure and the last twenty four principles are the i impure
realm of creation.

Yoga, Vedanta and Saivigamas include ‘chitta’ in ‘antahkarana’ along with
Buddhi, Aharkaras and manas admitted by Sankhya.

Prana, Apana, Vyan, Saman, Udana, the five kinds of vayus admitted in Sankhya
and Yoga systems.
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Candrajiianagama

Indra is the King, the ruler of all the celestial beings.

Nrrti is described as the goddess of sin in Rgveda—""'ga frsieeen searerma: "'
(10. 160. 1) : Sayana explains thus—'* Frkean wrd eam gas TG
“Trimurti’ is the combination of the three principles of creation, preservation
and destruction inherent in Lord Siva.

Oblation of a creeper named ‘Som’ in the sacrifice of ‘Som’ was customary.
The creeper was thought to be related to moon. Divine beings used to be happy
to drink the juice of the Som creeper.

Indras. Dhata, Bhaga, Twasta, Mithra, Varuna, Aryama, Vivasvan, Savita, Pusa,
Ansumana and Visnu are the twelve Adityas.

Dhara, Dhruva, Som, Vispu, Anil, Anal, Pratyusa, and Prabhasa as per
Mahabharat. They are named in Bhagvata as— Drona, Prana, Dhruva, Arka,
Agni, Dosa, Vastu and Vibhavasu.

Aja, Ekapata, Ahirbudhnya, Pinaki, Aparajita, Tryambaka, Mahe$wara, Vrsikapi,
§ambhu, Harana, [§wara are the eleven Rudras.

The twin, Asvini Kumars are the physicians of the divine beings. Their names
are Nasatya and Dasra.

Seven Marutas reside in each Vatskandhe like Avaka, Pravaha etc. Their total
number is 49. They are known as marutas in Veda, Purana.

Siksa, Kalpa, Vyakarana, Nirukta, Jyotis and Chhanda are the six constituents
of the Veda. .

Rk, Yajuh, Sama, Atharva are the four Vedas. Rk, Yajuh, and Sama are
combinely called the ‘tray1’.

The description of 224 bhuvanas (Spheres) are found in Saivagamas right from
Kalagni upto Anuttara Siva. Number differs in different Agamas.

Creation, preservation, dissolution, concealment anugraha are five-fold actions
of God Siva. Descriptions are found in almost all the Saivagamas. Anugraha is
termed here as Prasad.

The details of Sambhava-vrata will be seen in the next chapters as astavarana
(eight-fold sheathes), Pancacar (fivefold disciplines) etc.

The three kinds of initiation as Vedha, Mantra, and Kriya have been described
in the chapter of ‘Guru Karunya-Sthala’ of Siddhanta-Sikhamani.

Siva and Sakti are inseperable as the word and the meaning. Word is manifested
as varna, pada and mantra where as artha is developed as the Kalas, Tattva and
Bhuvana. This manifestation is called as ‘Sadadhvatmak’ world. At the time of
initiation Guru purifies these six fold adhavas found in the human body. Detail
descriptions are found in the scriptures of Saivism.
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Brhaspati enquires—

O Anantarudra! the ocean of knowledge, the abode of compassion,
please teach me the important features of ‘Sambhava’ penance (1).

Anantarudra replies—

Guru, Linga, Jangama, Tirtha, Prasada, Bhasma, Rudraksa and
Mantra — these eight fold are the famous sheaths termed as
astavaranas' (2). These eight fold elements protect the devotees of Siva
from the evils of the world (3).

I am gradually describing in brief, the nature and distinctive
features of these eight fold protective coverings from the beginning to the
end. Listen to it attentively (4). The initiation for the attainment of
liberation can only be obtained from the Guru. Without the help of Guru
no penance could ever be helpful in producing the (desired) result (5).
Guru teaches the pupil. He becomes the object of glory for the desciple
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and enhances his (pupil’s) dignity. Hence the desciple must have
immense regards for Guru (6). Guru is Siva Himself and Siva is called
Guru. Whether Guru or Siva, both of them have been accepted as the
epitome of vidya. Vidya is not different from both of them (7).

Siva is knowledge and knowledge is Guru. Thus the same result is
obtained by worshipping the Siva, knowledge and Guru (8). Guru is the
abode of all divine beings and all mantras. Hence man should bow down
and obey the orders of Guru with all humility (9). One who desires well
being, should never think of violating the order of Guru because the
adherent of order of Guru is sure to achieve the wealth. of knowledge (10).
Whatever man does, like walking, sitting, sleeping and eating etc. should
be performed in accordance with the instructions of the Guru (11). One
should not behave arbitrarily before Guru or at the place of Guru
because Guru is equal to God and his place is a divine temple (12). As
the man in the company of the sinner acquires the result of his sin, so
also in the company of acarya the man acquires the results of his
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virtuous deeds (13). As the gold forsakes its impurities after coming into
the contact with the fire, so also man abandons all his sins in the
company of Guru (14). As the burning fire burns the wood fully, so
Guru who is pleased with his pupil, eradicates his sins within a moment
(19). B

One must not perform any deed either mentally, verbally or
physically as to irritate Guru; arouse anger because Guru’s anger
destroys the life, glory, knowledge and all good deeds of the desciple
(16). The anger of Guru makes the penance (yajfias) fruitless. Yama such
as non-violence and niyama like the disciplines of purity becomes
meaningless for him, there is no doubt in it? (17). One must not utter
anything that goes against Guru. If he does it, then he is sure to fall into
immensely torturous Raurava naraka (18). If one propagates the non-
virtuousness of Guru, then he himself becomes the embodiment of non-
virtuousness, and if he praises the virtuousness of Guru, then he
becomes the incumbent of all virtues (19). Man should perform the
pleasant and benign duties directed by Guru both in his absence and
presence (20).
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Seeing Guru coming towards his house, one should bow down
with reverence and should take seat after offering him the honourable seat
and getting his permission (21). One who drinks the water with
reverence after washing both the feet of Guru and washes his own body
with that water, becomes free from all sins (22). Sandle, rice, flower,
gold, betel leaves, and clothes, whatever the desciple desires to offer to
his Guru should offer him in a plate, not with bare hand (23). Wise
person should take food only after offering it to his Guru. One who takes
his food beforehand is called the ‘enemy of Guru’ (24). Good betel leaves
kept in a plate should be offered to Guru after the meal. Then he should
beg his pardon after offering all the desired objects (25). One should
adore Guru with reverence after offering him clothes, golden ring and
ornaments etc. on the auspicious occasions such as marriages etc. (26).
Disciple should worship Guru by observing the above mentioned rules in
accordance to his capacity (27).

——
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Visit to Guru, visit to deity and pilgrimage are the three kinds of
visits. Among these, visit to Guru is the most fruitful one (28). One who '
visits Guru with reverence is considered to be the most virtuous person. |
He becomes favourite of all the gods (29). Desciple should walk on foot
on reaching the village of Guru; he should get down from the vehicle and
remove the shoes on coming to Guru’s house (30).

The desciple who desires to see the Guru happy, should not visit
him empty handed since Guru is a person to be adored like the King
(31). Hence fruits, flowers, betel leaves etc. whatever could be obtained
easily, should be offered first to Guru at the time of worship (32). The !
desciple may be virtuous, worshipper, learned knower of the scriptures,
may belong to the cultured family, but he should unhesitatingly bow
down to his Guru (33). Of all the etiquettes two are praised verymuch. |
One is sweet words and the other is the bowingdown. All other |
etiquettes except these two are considered meaningless (34).
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Guru should be adored, if seen ahead. One should meditate on him
and should encircle him reveredly as per his capacity (35). The tactful
person who knows the encircling process, should not use long and
lengthy steps. He should neither do it hurriedly nor should unnecessarily
talk to anybody (36). He should take steps using both the feet slowly and
alternately, should take the round uttering the praising poem and
meditating him in the heart (37).

Desciple should never indulge in criticising other people
unnecessarily before Guru. Thus he should not also use exciting and
intolerable language among themselves before him (Guru) (38). One
should never use false, unpleasant or murmuring words with Guru. He
should not talk to Guru without using clothes or covering the mouth with
hands (39). Guru should be addressed as the master, Bhattarak, Acarya,
Deva, Sri Guru etc. Desciple should never address Guru except these
epithets (40). Desciple should never use the word ‘tvam’3 for Guru. He
should never surmount his injunction and sit on the same seat (41). The
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man who wants his own progress, success and welfare, should not use
the seat, the vehicle, the clothes, the ornaments and the beds of the same
kind as Guru does (42). The desciple who has lost all respect towards

Guru also should not touch his belongings such as utensils, bathing
water, shadow and garland (of Guru) with the legs (43).

The adoration of the desciple becomes fruitless if he considers
Guru as an ordinary person, a man only; O Brhaspati! there is no doubt
in it (44). No body will be considered a bigger sinner and is sure to
suffer in Raurava naraka who disregards his Guru, the bearer of all
mantras and devas (45).

O learned one! the desciple who possesses deep regards for the
master, nothing is unavailable for him in this world and beyond the
world. Everything is easily accessible for him (46). One who is
endowed with all the virtues and always readily performs the desired
duties advocated by Guru is able to maintain his virtuous duties (47).

One who is virtuous, learned, capable of ushering the enjoyment of
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supreme bliss, possessor of sattva guna, devotee of Lord Siva and is able
to bestow the freedom (liberation), is only worthy of being a Guru.
Otherwise, he can not be the Guru (48). Guru is the knower of the tenets
of Saiva philosophy. He is the knower of the mantras and the process of
the rituals. He is the bestower of liberation, merciful, unattached and
devoid of jealousy (49). One (Guru) who possesses the definite
knowledge of all the metaphysical and religious practices from action to
knowledge i.e. the four processes — the kriya, charya, yoga and jfiana,
belongs to the family of Guru and acquires knowledge through the
tradition of teacher and pupil* (50). One who is fully conversant with the
difference between Linga and anga sthala, who always remains engrossed
in explaining the mystery of six-fold sthalas (Satasthala) (51), one who
is devoted to Siva and Guru, whose mind is fully engrossed in Siva, who
always remains absorbed in worshipping Siva and who practices an
unflinching meditation on Siva, can, in the true sense, be the Guru (52).

Guru should be a family man. A sage can never be accepted as
Guru. The result of regarding a sage and a retired householder
(vanprastha) as a Guru is unproductive (53).

Lot of people as Guru are common who squeeze the money of the
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desciples but rare are those who are able to remove the pain (of the mind)
of the desciple (54). True wisdom emerges from the state of supreme
bliss (ecstacy), i.e. the person who is immersed in bliss, is capable of
imparting the true knowledge. One who knows this truth, and in whom
the supreme bliss is manifested can only lead the desciple to the supreme
bliss (55). On the contrary, one is called Guru in vain, if the true
Kknowledge has not emerged in him. Such unenlightened person is unable
to redeem others. Is a stone able to save another stone? (56). Some
philosophers regard the liberation as a dormant state. It is simply a state
of no use. On the contrary, a wise person being himself free is capable
to liberate others also (57). How can he be enlightened who is debarred
of the true knowledge (Sivajﬁz‘ma)? How would he be able to know
himself (his own nature)? One is called pasu who does not possess the
knowledge of his own self (58). Pasutva (finitude) can never be
eradicated by another finite being. Hence one who has attained freedom
by enlightening himself with the true knowledge, is able to liberate others
(59). Allis in vain, if the person is devoid of the knowledge of truth
even if he possesses all the qualities, well versed in all scriptures,
religious duties and means of liberation (60).
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One should never admit a person as Guru who is addicted to evil
practices, dwarf, hump-backed, ill tempered, crooked, evil, unsteady,
having more or less limbs, sinful, plaintiff and of low caste (61). One
who is ill, irrational, wrestler, foul-mouthed like a crow, contemplate
like a crane, abuser of Guru, god, twice born and husband of an unchaste
woman can never be regarded as Guru (62). One who has a large lips,
curved nose and a leper, quarrelsome, fault-finder undignified, should
not be accepted as Guru. (63). One who sees low, unmannerly, always

runs after selfish end, cunning, pretends humility, such deceitful brahmin
should never be admitted as Guru (64).

One who is able to enjoy the truth (supreme) remaining immersed
in it and the pleasure is evoked on seeing and talking to him, is fit to be
welcome as Guru (65). Sensible man should recognize the person as
Guru whose company awakens happiness and solace, not the other (66).

For this purpose one should approach a person who is wise, lucky,




Krivapada 21

AAEAUEAR  hEUThHaq |
A § WA T wHon fRr ngen
AEERrEAToE: THAISHl Joee |
aRmT vE e W e wad e

TGN T &afor =0 TEor <0 |
quUIHT | SIS A | ool

At A g, waAr famrgend: |
famomed 1 gela adrw W TR ek

| @aaélwmwzm|

fii o = auEg 9d a Feedq eRw

e ayE WEH G waiiEy |

waw aret o fred agerm wag wesn

w1 e @ gwar, R |

aar Y& wag o@ T Al ga: e

éiiuaalgl‘an' RATT T9: QIeEeEa: |

fomr @@ wd A TEEAHEIEH eyl
good looking, and well versed in veda, vedant and worship him as Guru
(67). One should try to please his Guru whole heartedly with his mind,
action and speech who is the bestower of all knowledge and whose heart
is full of mercy (68). Disciple should serve the Guru till his contentment.
All bonds of disciple are immediately shattered by the graciousness of
Guru (69). Hence disciple should entrust wealth, gems, farm, house,
omnaments, clothes, vehicles, beds, seats, etc. to Guru (70). As far as
possible the disciple should offer these objects respectfully to Guru
without any miserly attitude; ultimate goal may be attained by doing so
(71). Only Guru is his father, mother and brother. He is also his friend,
well-wisher and is regarded as the only wealth. Hence everything should
be surrendered to him (72). After abandoning these things he should
renounce his whole family, son, wife etc. and live as per his advice (73).
If the disciple fully surrenders himself to the Guru, the living form of
God, then he becomes the God himself, becomes free from the cycle of
birth and death (rebirth is abolished for him) (74). God himself in the
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form of Guru annihilates the bonds of the pasu (soul) and restores him
to the ultimate state, there is no doubt in it (75).

Guru should keep the disciple on probation—one year for the
brahmin, two years for ksatriya and three years for vaisya (76). Disciple
should randomly be asked to offer the life, or the articles etc. and the
disciples who belong to high caste should be asked to do the work of a
low rank and the low caste one should be ordered to perform dignified
work (77).

That disciple is considered to be pure, capable and eligible for
receiving the Siva-diksa who never feels unhappy and annoyed despite of
being abused and physically illtreated (78). Non-violent, merciful, ever
vigilant, ego-less, wise, devoid of jealousy, sweet-tongued, simple
hearted, soft-spoken, pious, modest, decisive, neat and clean, humble,
devotee of Siva, twice born, righteous - such disciple should be
welcomed and well-treated by purifying his speech, mind, body and work
(79-81).

Guru protects the disciple if God becomes angry but God does not
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save him if Guru is annoyed with the disciple. Hence one should always
remain absorbed in worshipping Guru (82). Siva turns away from the

person who worships Him (Siva) leaving aside the Guru, he is doomed
to hell (83).

Knowing this, disciple should always worship Guru. Lord Siva
bestows him ‘sayujya (closest) liberation being pleased for the devotion
to Guru (84). One should offer flowers, fruits and leaves on every
monday of the month of Kartik (Oct-Nov). If possible the disciple
should worship Guru steadfastedly thrice or six times in a day or in dusk
during the whole month of Kartik (85). Besmearing the sacred ashes,
wearing Rudraksa and reciting the five-lettered hymn (Paficaksara), the
disciple should approach immediately and bow down to the lotus feet of
Guru; thereafter he should respectfully invite him to his house (86).

While taking Guru to his house on palanquin, elephant or horse,
disciple should respectfully follow behind along with the beat of the
drum (87). On reaching home, he should wash the feet of Guru and
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sprinkle that water on his own head and on others also (88). Guru, the
eternal one should be taken home respectfully holding his hands, should
be offered best possible seat and worshipped delightfully as per tradition
(89). Wise disciple should possibly kindle daily 108 or 36 lamps during
the time of worship of Guru and adore him in a gorgeously decorated
place on the auspicious day like ‘trayodashi’ (thirteenth day of a
fortnight) etc. (90). Good disciple should carry out the order of the Guru
whether possible or impossible with his wealth and life (91). Determined
disciple ought to welcome along with his wife atleast five, ten or hundred
of Mahesvara-devotees, worship and feed them. He should accept his
own food only after dedicating it in the name of Guru and taking his
permission (92). He should worship Guru by offering wealth, paddy and
shoes, and also washing feet, bathing him, besmearing and by offering
food to him (93).

Worshipping Guru is actually the worshipping of Siva. Whatever
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is left off of the food is considered to be enough for the spiritual
upliftment of the disciple (94). After learning properly the principle of
action and knowledge from Guru, disciple should perform them for the
attainment of both the worldly pleasures and spiritual liberation (95). The
disciple who is able to obtain the mercy of Guru, only acquires the
capability of attaining moksa. There is no other way of liberation except
the grace of Guru (96). O, the teacher of gods! thus I have preached the
nature of first avarana (sheathe) named as ‘Guru’ due to the compassion
for the people. What more you want to listen (97).

Here ends the second chapter of Kriyapada of Sri
Candrajnanagama describing the nature of Guru
presented in the form of discourse between
the Anantarudra and Brhaspati.

% % %k

Notes and References

. Theetymological meaning of the word ‘dvarana’ is ‘covering’, camouflaging and
also protecting the objects from outside influences— '* 3TITA TEfeH A7 ]
ST "' defined by Dr. Chandrasekhar $ivacharya Mahaswamiji in his book
‘Astavaranavijiiana’ (pp.: 3).

2. Accordingto Patanjal Yoga Sitrayamais ahirnsa, satya, asteya, brahmacharya,
aparigraha and niyamais §auca, santos, tapas, svadhyay, isvara pranidhina. The
number of yama and niyama differ in other scriptures.

3. V'R EFE EHA T N aea:- ' See verse 104 Guru Gita.

4. SceSaivadar$ana prakarana of Sarvadar$an Sangraha.
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Brhaspati enquires—

O Anantarudra Deva, the reservoir of infinite knowledge! you are
always willing to shower your mercy on the ordinary people also. I am
blessed and immersed in the ocean of joy after listening to you about the
boundless glory of the most exalted Guru (1-2). Now I pray to you, 0]
Merciful, to describe the nature and celebrity of the Sivalinga, the second
avarana, protector and purifier of everything (3).

Anantarudra replies—

O Brhaspati! I shall elucidate the grandeur of that Mahalinga by
knowing which people immediately attain freedom (4).

Days previously gone by, when the water of the sea was roaring all
over the universe, all the vegetation and animate world were destroyed,
then the most luminous, lusturous, firy Linga was emerged from the

ocean (5). That Linga was covered with the garland of the mass of light.
All the divinities remain immersed in this divine, indeterminate,
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stainless Bemg at the end of every ‘kalpa’ (the duration of creation) (6).
Gayatri,!"the greatest of all the divines, resides in the heart of lhlS nga
All the Vedas with their six parts and the padas, kramas etc.? remain
immersed in the head of this Linga at the end of each creation (Kalpanta)
M.

All the animates and the vegetations dissolve into the stomach of
this Linga and again emanate from there. Hence it is called the absolute
ultimate Linga (8). This Linga is also called unmanifested. It is infinite,
undecaying and immutable. God, in the form of Linga, endowed with the
three gunas,® performs the creation, preservation and destruction (9).

This absolute Linga is Sivalinga. It is divided into four — the
transcendental bindu, transcendental nada, emerged bindu (apara) and
manifested nada. O Brhaspati, the adored by gods! these four are
considered to be the higher and the lower levels (10). Lowest
manifestation is the ‘para bindu’, higher than that is the ‘apara nada.’
Transcendental bindu is higher than this stage and the transcendental
nada is regarded as the highest among the four (11). Pranava or Onkar is
the substratum. Nada in the form of Linga is inherent in it. O Brhaspati!
Lord Siva is eternally immanent in this Linga where bindu and nada are

in the unison (12).
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The whole animate and inanimate universe is inherent in bindu-
nada. Here bindu is synonymous with Sakti where as nada with Siva
(13). The universe is pervaded with Siva-Sakti. Bindu is dependent on
nada and also bindu is the basis of the universe. Thus bindu and nada are
the substratum of the universe (14). Only with the help of bindu and
nada, ‘sakalikarana’ is possible and thus the whole universe comes into
existence undergoing the process of sakalikarana; there is no doubt init

(15).

Liniga, in the form of bindu-nada is said to be the cause of the
universe. Hence one (the seeker of liberation) who is desirous to be free
from the cycle of births and deaths should worship the Sivalinga (16).
Bindu is the form of Goddess Sakti and nada is the form of father Siva.
As the wealth provided by the parents is the means of all enjoyments in
the world, so also one should adore Linga to acquire the glory of Siva-
Sakti (17).

Goddess is the mother and Lord Siva is the father of the whole
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universe. As the earnest service to the parents increases their favour, in
the same way Siva-Sakti also bestows bounteously all kinds of affluences
to the worshipper (18). Hence O, the supreme saint! one should adore
Sivalinga like father and mother to achieve the inner bliss (19).

That which is partless, motionless, quiet, flawless and pure, where
all the differences ends; that which is only known as ‘being’, that which
is unknowable, that which is the object of direct inner experience rather
than expression, is called Mahalinga (20). This absolute transcendental
Brahman is ‘rt’ (righteousness) and truth, of the nature of existence
(sat), consciousness (cit) and bliss (anand). Nothing is beyond this
Brahman. Hence all devotees should always meditate on It (21). Leaving
aside everything, worshipper should meditate on Mahalinga. One should
be immersed in meditating on It being free from all attachments and
egoism (22).

This Mahalinga assumes three aspects from the point of view of
bestowing Grace to the virtuous people. First is Bhavalinga, second
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Pranalinga and the third is called Istalinga. Thus Mahalinga assumes
three phases (23). Out of them Bhavalinga is formless (niskala). This
transcendental Linga can only be realised through meditation.’
Pranalinga is both with form and without form (Sakala-Niskala). This can
be realised through the manas (mind) (24). Istalinga is with form and
can be apprehended by all the sensory organs like eyes etc. This Istalinga
bestows siddhis (attainments) and eliminates the adverses (25).

Above mentioned Lingas are again divided into two. Bhavalinga is
divided into Mahilinga and Prasadalinga (26). Pranahnga has got two
divisions namely Caralinga and Sivalinga; Istalinga is divided into
Gurulinga and Acaralinga (27). Among them, Acarahnga is said to be
non-different from SadyOJatamukh and Gurulinga is of the nature of
Vamadevamukh (28). Sivalinga is of the nature of Aghoramukh and
Caralinga is regarded as non- different from Tatpurusamukh (29).
Prasadalinga is ISanamukh and Mahalinga is undifferentiated Siva
Himself® (30).

Lord Siva is pleased if He is worshipped and meditated upon in the
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form of these six Lingas. Because He is inherent in Lingas, He should
be worshipped and meditated in the form of Linga (31). So, O the
Jearned one! the transcendental Lord Siva is to be eternally worshipped
in the form of Istalinga and He should always be meditated upon in the
form of Linga. (32).

The nature of Pranalinga is regarded as golden in muladhara, like
vidrubhgem in the heart and like flame of the lamp in between the
eyebrows. Hence Pranalinga is to be contemplated upon as such (33).0
learned! Lord Mahesvara is to be meditated upon on these jyotirlinga
(lustrous , luminous linga). Deep concentration on the jyotirlinga leads
to the meditation of transcendental Siva (34). The place of benign
Pranalinga is the lotus of the heart; mind remains absorbed in it.
Pranalinga is worshipped only by the mind as the aforesaid forms (35).
This lustrous place has been considered to be the main abede of Lord
Mahesvara. If meditated upon on this abode Lord Siva releases the soul
immediately (36).

Existence, consciousness, bliss, tranquility, devoid of beginning,
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middle and end, formless—such impersonal nature of Lord Siva is to be
known as ‘Bhavalinga’. O learned! this can only be attained through
conceptual meditation (37). This transcendental category is beyond both
the positive and negative state of Being. This auspicious state can only
be realised through reflective contemplation. This is the real cause of
Kala’. So it is termed as Bhavalinga (the contemplative Linga) (38).
Ascetic (yogi) attains the ‘amanaska’ state® by controlling and
introverting all organs, achieves turiyafita state and meditates on It (39).
The holy souls who have discarded the worldly enjoyments, immersed in
intense meditation on the undifferentiated Being as Siva, are always able
to realise this transcendental Bhavalinga (40). Meditator who has
enjoyed the transcendental Bliss of the ocean of nectar through the
incessant meditation of Bhavalinga; such desireless, fearless, and quiet
contemplative ascetic attains freedom during the lifetime (jivan mukta),
there is no doubt in it (41).

The effulgent Pranalinga is existent in the lotus of the heart.
Worshipper should meditate this Pranalinga in the heart and in between
the eyebrows in the state of turiya (the state of unity with supreme Being
in an uninterrupted deep meditation) (42). Istalinga is the object of gross
meditation and the external worship of Siva. So the seeker of both the
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worldly enjoyment and the emancipation from the bondage should
worship Istalinga in waking state (43). Thus Pranalifga is the centre for
inner meditation. The seeker of the freedom from the bondage of the
world should contemplate on It in the turiya state (44). It is considered
that Istalinga is related to the gross body, Pranalifiga to subtle body and
Bhavalinga to causal body. Thus Linga is related to these three kinds of
bodies (45).

Impurities like anava, maya and karma are beginningless. These
three dirts are associated with the causal, subtle and gross bodies
respectively (46). Guru advices about the above mentioned three Lingas
only after burning these three dirts (bondages) through three kinds of
initiation (diksa) (47).

The devotee of Siva after receiving the initiation and advice from
Guru for the three Lingas remains engrossed in worshipping the
Istalinga, meditates on the Pranalinga and assumes or enters into the
Bhavalinga; thus his bondage of death is shattered (48). This Linga is

inherent in the form of all divine beings. Siva Himself remains in it and
showers grace upon the devotees. So Linga must certainly be
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worshipped (49). All the holy and undefiled places are existent within
this Linga. So Linga must be worshipped (50). Space (akasa) is said to
be the Linga and earth is the base. These are the refuge of all living
beings. It is called Linga since It has absorbed everything within (51).
One who regularly worships this Linga, the Lord of the three worlds,
attains the ability of getting into the kingdom of liberation (52). The
whole universe is immersed in Linga. The universe is existent in Linga.
So, the man who desires liberation must worship Linga (53). O, the
Guru of the devas! I have thus explained to you the nature and the eternal
glory of Sivalinga. What more you want to listen (54).

Here ends the third chapter of the Kriyapada, the later portion of
Candrajiianagama describing the essence of Linga
presented in the form of discourse
between Anantarudra
and Brhaspati.

* %k %

Notes and References

1. Gayatriisthe mostimportant mantra (hymn) of the Vedas - Rgveda V.. iii. 3.9.10;
Suklayajurvedaiii. 35; Samaveda, ii.8.12.
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See Rgveda cdited by Satvelkar where the six evolved forms of vedato protect the
padas and kramas have been described with illustrations.

Sattva, Rajas and Tamas are the three gunas admitted in all traditional Indian
thoughts.

‘Sakalikarana’ is the process of purification of the body with mantra. “geafe

mmmalmm:mmw '~ Som$ambhupaddhati.
Verse. 145. See the 1st part of the first chapter of the book published by the
Indological Research Institute, Pondicherry.

Only conceptual realisation is possible for this transcendental Linga.

Sadyojata, Vamadeva, Aghoramukh, Tatpurusamukh and I$anamukh are said tobe
five faces of Lord Sivasignifying the different aspects of manifestation of God.

Nivrtti, Pratistha, Vidya, $anti, Santyatita are the five kalas mentioned in almost all
the Saivagamas. Apart from that 38 Kalas are mentioned in Netra Tantra(22.26-
34).

Accordingto Saivascriptures 3% jsthe vedic pranava, B is the $akta Pranavaand
{is the Saiva Pranava. Apart from 3% Sand { Vindu, Ardhacandra, Rodhini, Nada,
Nadanta, Sakti, Samana and Unmania the subtle states of

nada, are inherentinit. The last state ‘unmand’ may be considered as the ‘amanaska’
state. See Amanaska yoga, yogini hrday, varivasyarahasyafor detail reference.
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Brhaspati enquires —

O the ocean of mercy! the omniscient, one who is always eager to
usher mercy to the devotees, the ocean of nectar of Agamas, O, the
Anantarudra Deva! I bowdown to your feet (1). I feel blessed in
listening the endless splendour of Sivalinga. Now kindly be gracious to
tell me the nature and glory of Jangama (2).

Anantarudra replies —

O Brhaspati! I am describing the grandeour of Janigama to you.
The description of its nature is concealed in the later portion of Agamal.
One who knows it, achieves the state of immortality (3).

Jangama (movable) and Sthavara (immovable) are the two
expressions of God Siva. Out of them there are two divisions of
Sthavara— self evident and established (4). Lingas like Vi§ve§vara of
Kasi is self evident and the images installed by acaryas by adopting the
rituals from the cultivation of the land to the installation of the lingam?,
are the two expressions of God Siva (5).
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Jangama is also described in the scriptures in two forms—
‘Mantrik’ and ‘Sahaja’. The Jangamalinga invoked by the power of
mantra is named as ‘Mantrik’. It is also called Caralinga. This is worn
by the Vira Saivites (6). The ‘Sahajajangama’ is called Mahesvara. Cara,
Bhakta, and Saiva. These are the different names of Sahajajangama as
per the order of God (7).

There are three stages of this Sahajajangama — Brahmacari, grhi
and nirabhari. Among them one is superior to the other, i.e., grhi (house
holder) is superior to brahmacari (the observer of the life of celibacy)
and nirabhari (non-obliged) is superior to grhi. They are to be
worshipped as per rule (8).

Now I am describing to you the characteristic features of the
devotion of Siva. Devotee of Siva is pleased to wear the Rudraksa, hag.
strong faith in besmearing sacred ashes, and putting tripundraka® and
regards the sacred Paficaksara as the auspicious hymn (9). His intense
attachment to Siva makes him eager to possess the Linga with him and
develops a deep regard towards the other devotees of Siva. He maintains
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a control over his mind to work for Siva (i.e., concentrate himself on the
adoration of Siva by withdrawing his attention from other objects) (10).
He develops a deep regard for the scriptures of Saivism. He regularly
studies and teaches these scriptures. All these characteristies of devotees
become explicit in Jangamas (11).

O Brhaspati! there are ten external marksof identification of the
devotee of Siva. First is the besmearing of the sacred ashes, wearing the
Rudraksa and keeping the Linga with him. Second is serving the Guru
and the third one is the reciting the sacred hymns confering in the name
of Siva (12). The fourth characteristic is reciting the name of God and
the fifth one is worshipping Siva, the Lord of lords (13). The sixth of the
characteristics is to enquire the inner meaning of the S'aivdgamas and the
seventh one is to listen to the S'ivapurc'znas, please note (14). To bow
down to the Jangamas is the eighth and to serve food to the devotee of
Siva in his own home is considered to be the ninth characteristic of the
Jangamas (15). To donate the desired objects to Janngamas and Guru has
been regarded as the tenth sign of the Jangama. Thus these are the ten
external characteristics of the devotee of Siva (16).
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There are three internal signs of the devotee which have also been
described by the saints. O learned one! please listen to it. The first of
them is the manasa-japa®* (17). Internal worship with manas is the second
sign and the third one is the direct apprehension of Lord within one’s
own self (18). The person possessing all external and internal
characteristics also further develops ten signs of the devotee (Jangamas)
(19).

First one of them is the distorted voice. Second is the chocked
voice. Throbbing of the tongue is the third and shaking of the lips and
vibration of the body is the fourth characteristic: of devotion (20). The
fourth sign of devotion is the trembling of the body and the fifth one is
the excitement. In sixth stage sweating starts (21). Devotee becomes
restless in the seventh stage and tears roll out in the eighth stage. Devotee
starts weeping in the ninth stage and in the tenth stage he looses control
on himself. These are the ten characteristic marks of devotion described
by the Lord Siva, the carrier of ‘Trisul’s (22). Such devoteesof God
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Sankara, in whom all the above mentioned characteristics are explicit,
are able to purify the whole world® (23).

Who can describe the immense glory of devotion? The Lord of
lords Siva respects such devotees more than Himself (24). Saint Agastya
who is born from a pot, drank the whole water of the vast ocean only by
the glory of his devotion. This is to be considered as the highest
achievement of the devotion (25). Such is the glory of the devotion of
Siva that the smallest becomes the greatest and the greatest turns into a
smallest; land is transformed into a sea and the sea into land (26).
Everything is possible by the will of such person who is endowed with
the grace of Siva and whose glory is beyond the speech and mind. Who
can describe the nature of such devotee? (27). Hence the devotee is
regarded as the best among all the persons by Siva. So, whatever is
desired by them, I immediately provide that, however rare that may be in
the world; this is my eternal commitment (28).

Not only he gets the pleasure of this world or the world beyond,
but also he achieves the liberation easily. So the combination of Cara and

- ——
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Jangama is able to fulfil the desires of all beings (29). Actually home is
that which is purified by the dust of the feet of devotees. Else are as
good as forest. So the person who desires his own welfare, should
worship the Jangamas as per his capacity, because they are truly the Lord
in the form of the human beings (30).

More intense devotion possessed by the person to Carajangama
than Istalinga, is called the supreme devotion. Equal intensity of devotion
towards these two is known as the medium kind of devotion (31). Less
devotion to the Cara and Jangama than Istalinga is known to be the
inferior kind of devotion. So matured person should always take refuge
in the supreme devotion (32).

Worshipping Cara and Jangama is considered to be greater than
having bath in sacred places, performing sacrifices and adoring all
divine beings (33). Mahesvara bhaktas ought to be bowed down on
seeing them coming from the distance and they should be invited to the
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residence and worshipped. This is the instruction of Siva (34).
Carajangama prays for the welfare of all beings. So I must remain
absorbed in providing his necessities; one should adore him thinking him
as such - this is the injunction of Saiva discipline (35). The worship of
the person becomes fruitless who adores me without worshipping
Jangamas - this is the order advocated by Siva-Sastras (36). So one who
desires his well being must worship Carajangama first. Whatever
pleases him signifies the real worship (37). O Brhaspati! I have
described to you, in brief, the glory of Carajangama who is the bestower
of both the worldly enjoyments and the liberation. What further you
want to listen from me? (38).

Here ends the fourth chapter of Kriyapada, the later portion of
Candrajianagama illustrating the characteristics (special-
features) of the Carajangama presented in the form of
discourse between Anantarudra deva
and Brhaspati.

* % %k

Notes and References

1. Asthelast portion of veda is called vedanta, in the same way the last portion of
Agama is called Agamanta where specially the doctrines of Virasaivism are
propounded.

2. IntheKriyapada of Agama, detailed descriptions are available regarding all the
rituals prescribed for the installation of the idols.

3. ‘Tripundrak’isthe three horizontal lines drawn on the forehead with the sacred ashes
by the devotees of Siva.

4. Secretrecitation of thehymninthe mind.
“Tridl’ is atrident stick carried by Sivasignifying action, knowledge and devotion.
6. See Naradabhakti-sutra, verse 68.

* %k %
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Brhaspati enquires —

O Anantarudra, the abode of infinite knowledge, ever merciful to
all beings, the ocean of boundless glory! I bow down to you (1). O the
soul of the universe! I feel blessed to listen to you the eternal infinite
glory of the devotees of Siva named as Cara, the Jangamas (2). O the
Lord of the world! now I intend to know the glory of the sacred water
meant for washing the sacred feet called ‘pada-tirtha’ and ‘prasad’, the
offerings to God. Kindly enlighten me (3).

Anantarudra replies —

O Brhaspati! Listen; I am describing the nature and glory of the
‘pada-tirtha (sacred water) and ‘prasad’ (offerings) as explained by God
Siva (4).

Pada-tirtha is of three kinds — pertaining to Siva, Guru and
Jangama which are called respectively diksa-padodak, $iksa-padodak and
jiana-padodak (5).
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One who desires liberation from the bondage of the world should
always drink this sacred water washing the sacred feet of Guru, Istalinga
and specially Jangama (6). In case of non-availability of the ‘padodak’ of
Guru and Jangama, one should assume these two in the sacred water of
Istalinga (7). Likewise the sacred water from the feet of the Guru also
may be assumed and accepted as the combination of the sacred water
from the feet of Guru and Jangama (8). If the sacred water from the feet
of Jangama is available, then one should also assume and drink it
thinking the sacred water from the feet of Guru (9). Devotee should
recite the Paficaksara mantra (five syllable hymn) and Satadhara mantra!
while collecting the saered water from the feet of Guru who is the i 1mage
of Lord Siva (10). Boundless benefits are obtained by putting this holy
water on the head and by drinking it with ‘rtam’ and ‘satyam’ mantra?;
infinite blessings are achieved (11). The benevolent sacred water of
Istalinga is the annihilator of the untimely death, remover of all
sufferings and extinguisher of all sins (12). Padodak that provides
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goodness to all good things, purifier of all pure things, the eradicator of
the evil effects of the stars and is the bestower of the ‘siddhis’ (the
spiritual attainments) (13). This sacred water is the destroyer of all
miseries, eradicator of all calamities, bestower of all spiritual attainments
and the cause of the immediate liberation for all (14). Guru, Linga, and
Jangama are the three aspects of one and the same God Siva. So the
sacred water of the feet of Guru and Jangama is to be accepted as the
sacred water of Istalinga (15).

This sacred water is so unique that it absorbs the mud of the sins,
enhances the light of knowledge and abolishes the world of existence (the
cycle of births and deaths) (16). The purity of mind attained by taking
baths in all the holy places of pilgrims is possible only by putting the
sacred water of Guru’s feet on the head (17). The result of bathing in all
the holy places of pilgrims located in the seven seas can never be equal
to even the thousandth part of one drop of the sacred water from Guru’s
feet (18). Who can describe the glory of the sacred water of the feet of
Jangama as it is capable of bestowing immediate release from the
bondage to all beings? (19).
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Now listen to the nature and glory of prasad. The remaining
portion of the offerings to Guru, Linga and Jangama that they accept, is
termed as prasad (20).

Prasad is of three kinds — Suddha prasad, siddha prasad and
prasiddha prasad. It is also a means to liberation. It should be regarded
and accepted in the same way as that of the sacred water of the feet® (21).
Food and water reveredly offered to Siva should be accepted by the
devotee; incense reveredly offered to Siva should be enjoyed by the
devotee. This is called the ‘Sanatan dharma’? (22).

Fools that enjoy the food without offering it to Siva, practically eat
the insects and commit sins (i.e. his food becomes equivalent to insects
and a combination of sins). Spiritually they are driven downward
perpetually’ (23). Leaves, flowers, fruits, water, food, drinks, medicines
etc. should never be accepted without offering them to God SadaSiva
(24). Sound, touch, form, liquidity and smell are the five subtle elements
which should not be accepted without surrendering them to Lord
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Umapati (25). Sensuous pleasures also should be enjoyed as the prasad
after offering them to the God (26). Even an iota of pleasure derived
from the union and parting with the desirables and the undesirables
should always be enjoyed after dedicating them to Istalinga before
accepting the same (27). Offerings are of two kinds namely subtle and
gross. Things offered to Istalinga without discriminating it as sound.
touch etc. are called gross offerings. This is a part of worship (arca) (28).
Offering of gross sound, touch etc. in their conceptual forms, not in
gross way, is called the subtle offering (29). Gross offering is a part of
worship. The subtle aspect of it probably is the object of enjoyment.
During the process of enjoyment of sound. touch etc. and their
distinction should be consciously surrendered to God for ever. This is
called the subtle form of surrender (30). The object enjoyed by the
particular sense organ is to be surrendered to the respective Linga. This
is called the subtle form of surrender (31). The devotee who is perfectly



48 Candrajnanagama

AL AfgH .
wuftda:  JECHRSRUTETHE I |
yOead faEm: wHegEd: 133 »
w W@ W FEyaE Wad |
QUEETE Afedr T a1 qudd waq N3
L2 EaETST ety fagea: |
TJOE: YEER] g9 ufasedd: 13yl
JAEHEATSTaa: WAl S A9 |
Mo waad fenrasgrafassfa wasn

sia sftEregslIaoTa ITTHIIsSeTTSggaata-Adars fraemra
fepaTuTe UIRlesyRIG-2asy feresuvi A udH: ued: 11911

well versed with the process of this surrender, receives the immense
blessings of the Lord without any effort (32).

Offering by the devotee that gives pleasures to the Lord is famous
. as prasad. This gives enormous pleasure to all beings (33). Para
Brahman is worshipped as the Righteousness (%3. rt), Truth, and
Immortality. Who can describe the glory of Prasad (34). The remaining |
part of the offerings to Guru and Jangamas after their acceptance which :
is called the purodasa®, is certainly the great purifier (35). O, the teacher '
of the devas! the unthinkable glory of prasad has been described unto

you. This should carefully be kept confidential. What more you desire to

learn? (36).

Here ends the sixth chapter of Kriyapada, the later portion of Siva-
Sastra named as Candrajianagama containing the description
of the nature of ‘padodak’ and ‘prasad’ presented in the
form of discourse between the Anantarudra and
Brhaspati.

* % %k

Notes and References

1. ‘a8 famfavaar 3@ vfaamfa geeume | wfaa g a8 wfado waaio ga ey s:
' - JEEsde Weat< dfed, ¢ R.



Kriyapada 49
v e R R T e | et fereed e 4 ;1" - g S Lo,

R,

There are two kinds of acaras, the ritualistic discipline. Prasad that is accepted
directly and normally is called the sahajacara where as the prasad thatis enjoyed
after assuming its inseparable relation with other offerings is named as

sambandhacara.

Compare verse no. 9.70 of Siddhanta Sikhamani. Commentator has quoted Jabala
upanisad.

“ g ¥ S T A TR - ST 38R,

Purodasa is the name of the offering prepared by the powder of the rice used as
the oblation to the sacrifice (yajfia).
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Brhaspati enquires —
O Anantarudra, the omnipotent Lord of the world! I humbly bow
unto you. I feel blessed to listen to the glory of the Prasad (1). Now

Kindly bless me by describing the supreme glory of the sacred ashes, the
sixth protective aura (avarana) (2).

Anantarudra replies —

O Brhaspati I am describing unto you the procedure of preparing
the sacred ashes, the ritual of besmearing and also its importance. Please
listen to me carefully (3).

Knowledge as power is the essence of all the power inherent in the
objects. Knowledge is the substratum of three gunas and at the same time
gunas are the basis of the knowledge (4).

Three attributes take the form of cow. Vidya (wisdom) turns into
the sacred cow-dung and upanisad is the sacred urine. The best of sacred
ashes may be prepared by these three contents (5).
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First of all the cow should be purified by the paficaksara hymn,
thereafter the water and the grass should be purified by uttering
Paficaksara hymn 108 times before offering it to cow for consumption
(6). Devotee should observe fast on the fourteenth day of the month
(either in first or second fortnight) and after getting up in the morning
should purify himself and practice meditation (7). After taking the bath
devotee should put on clean dresses and prepare the cow for milking. He
should make efforts to inspire the cow and accept the sacred urine after
purifying it with Gayatri mantra (8). Sacred urine should be collected in
the golden, silver, copper or earthen pot. It may also be collected in the
leaf of the lotus, palash or in the horn of the cow purifying it with the
Paficiksara mantra and the sacred cow-dung should be collected and
accepted before it touches the ground (9-10). Learned devotee should
purify the sacred cow-dung and urine by uttering the miila-mantra
(Paficaksara hymn) eight and ten times respectively (11). Chanting the
hymns ‘bhavaya-namah’! the sacred urine of cow should be mixed up
with the cow-dung and with ‘sarvaya namah’? fourteen round pieces of

B BECE AL EEANEIEE miia £3T is:
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cow-dung should be prepared (12). Now the round pieces of the cow-
dung after drying them by the sunrays should be kept in the previously
mentioned golden and silver pots chanting the five syllable for seven
times (13).

Then the fire should be lit and worshipped as per the instruction
laid down in Saivagamas.3 The round pieces of sacred cow-dung should
be kept into the fire reciting the original five syllable hymn putting the
pranava (3%) in the beginning and also in the end (14). The round pieces
of sacred cow-dung should be put into the fire reciting the six syllable
hymn both in direct and reverse order* uttering the word ‘svaha’ at the
end (15). Then the disciplined worshipper should offer the apportioned
part to the fire 23 times by reciting the six syllable hymn and by uttering
the hymns ‘nidhana pataye’> he should surrender the oblation and by
reciting the ‘pafica brahma hymn’6 and ‘namo devaya sambhave’ he
should offer ‘ghee’ (butter milk) to the fire (16). After completing the
above mentioned rituals,offerings in the elght names of Bhava, Sarva,
Mrda, Rudra, Hara, Sambhu, Mahe$vara and Siva should be dedicated
by adding the Pranava with the above names in the form of fourth case




Kriyapada 53

Teef Y9 q Frded goiames qer |
G e R i £ S L vt o 1 AR F R |

JETHTEH

USSR WA qerel IRfE fayug
Ty q s foyg A faffeeg o
Pt Sfyor T IR gEERRL IR0
YrarmERefn wE et wER |
WA @ YAhySTEanagq, IR
AU § afg qARySEaq ad: |
fife <ot BIE Yotk Ty N
SO SSTAE ekl W 3 ardd: IRRN
ferdur afs a1 wew fea@sgan

g ar g o1 v EireT faare: 130

YETIREEREA:  LEWETTATT: |
TH= = Yolch e E=aat, IR¥1

of grammar.’ Then three offerings to the ‘svista krd’® sacrifice chanting
the five syllable hymn should be devoted in the name of Siva (17-18).
Thus after completing all rites, pure hearted devotee should perform
‘tarpan’ (worship with water) with the container full of water, chanting
the supreme hymn (Paficaksara) hundred and eight times (19).

Then that water should be sprinkled on the heads uttering the
‘Pafica-brahma-mantra.” Purified water should be sprinkled towards the
ten cordinal directions uttering the hymn. After that devotee should
collect‘pulaka’® and seek peace by offering gifts to Saiva saints (20). “1
collect the ‘pulakas’ to secure the rituals performed by the Saiva
devotees. O Agnideva! now I envelop you with ‘pulakas’ (21). Reciting
this, hymns the fire should be covered up with pulaka. The covering
method by which the fire is retained for three days is called ‘pulaka’.
Thereafter the devotee should respectfully offer the food to the
Brahmanas observing silence before taking himself (22). After three
days or first, second or third day the devotee should put on white clothes
after taking the bath (23). The devotee should wear white sacred thread
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and after besmearing the sacred ashes he should remove the ‘pulaka’ and
obtain the sacred ashes chanting the ‘miila-mantra’ (Paficaksara) (24).
Then that sacred fire, named as Saivﬁgni‘o should be calmed after
performing the sixteen sacred rites of ‘Avahana’ etc. (25).

The sacred ashes should be purified with sadyojata hymns!! and
then powder should be made reciting the Vamadeva hymns. Thereafter
scented water or the sacred urine of Kapila cow may also be added (26).
Camphor, Kumkum, Kasturi, Khas, Sandle and two kinds of Agaru
should be made powder and mixed up with the sacred ashes (27). Then
the learned worshipper should prepare big pills of sacred ashes reciting
the Paficaksara and Aghora hymn affixing the Pranava, ten times (28).

Now I am telling you a brief method of preparing the sacred ashes.
The sacred cow-dung should be accepted reciting the Vamadeva mantra
and then purified with the Sadyojata mantra (29). Sacred cow-dung ball
should be offered to fire reciting Aghora mantra and obtained with
Tatpurusa mantra. Devotee should always besmear carefully the sacred
ashes on his body uttering the Isana mantra (30).

e —————
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Sacred ash is divided into three parts namely Santika, Paustika and
Kamada. The sacred ash prepared by the sacred cow-dung directly
collected by hand (should not fall on the ground) and purified by the
Pafica-brahma mantra is called the Santika ash (31). Cow-dung directly
and carefully collected by hand duly purified by reciting Sadanga hymns
isnamed as ‘Paustika’ ash (32). Collecting the sacred ashes prepared by
the cow-dung that naturally fall on the ground and duly purified with
Prasad hymns is called the Kamada ash (33).
The sacred ash prepared by ‘Sivagni’ is befitting for the Sivayogi.
O, the great saint! the sacred ashes prepared through the fire of viraja
rites is also considered to be fit for besmearing (34). The sacred ashes
prepared through the Aupasana fire'? and samidha is fit for the house-
holder (grhastha) and the young celibate (Brahmacari) respectively (35).

The sacred ashes prepared in Agnihotra (sacrifice) is fit for all the three
castes. Sacred ashes prepared from the fire of the kitchen of the Srotriya-
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devotee (one who performs srotriya sacrifice) is fit for the Sudras (the
people of the fourth category of caste system) and for the rest i.e. other
than the fourth castes, the ashes prepared by the fire of the wood is to be
besmeared (36).

Now I shall describe the procedure of the bath of sacred ashes that
destroys all sins. Taking the sacred ashes in the hand and duly purifying
it with the hymns prescribed in the Samhita, the devotee should bathe
himself by sprinkling the sacred ashes from the head to the toe (37).
Chanting the I$ana hymns devotee should carefully put the sacred ashes
five times on the head. Then reciting the Tatpurusa hymns and Aghora
hymns the sacred ashes should be besmeared four times on the face and
eight times on the chest respectively (38). Sacred ashes should be
besmeared thirteen times on the anus by reciting Vamadeva hymns and
rubbted!3 on the legs by reciting Sadyojata hymns respectively.
Thereafter the devotee should conclude the sacred bath by putting it on
the whole body through the head with the Paficabrahma hymn (39).

Uddhulan, Avagunthan and Tripundra are the three famous
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procedures of besmearing the sacred ashes (40). Besmearing the sacred
ashes carefully from the legs to the head without using the water and
reciting the Paficabrahma hymn or Paficaksara hymn is called the
Uddhulan (41). Besmearing the sacred ashes mixing with the sacred
water purified by the hymns is called Avagunthana. Now the nature of
Tripundrak is being explained (42). Three horizontal lines of Tripundrak
on the forehead symbolises the Brahma, Visnu and Mahe$vara. Sacred
ashes to be put with the three middle fingers reciting the five syllable
hymn (43). Tripundrak should be put on 32 parts, 16 parts, 8 parts, or 5
parts (of the body) (44). Head, forehead, 2 years, 2 eyes, 2 noses, mouth,
throat, 2 shoulders, 2 elbows, 2 wrists, chest, 2 lungs, naval, anus,
penis, 2 hips, 2 thais, 2 knees, 2 muscles of the legs, 2 feet — these are
the thirty two parts of the body on which putting the sacred ashes is
considered to be the superior procedure of besmearing (45-46). 8
Astamarti Sivas,!4 8 Vidyesvaras,!5 8 Dikpalas.!6 and 8 Vasu,!” are
known as the divinities (adhipati devata) concerning these thirty two parts
of the body. Learned devotees should put the lines of the sacred ashes
uttering the names of these divinities (47).
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Thus Tripundrak is to be put on sixteen parts of the body such as
head, forehead, 2 ears, 2 shoulder, 2 elbows, 2 wrists, heart, naval, 2
sides of the chest, 2 backs and hips. The names of the divinities of these
sixteen places are Siva, Sakti, Sadasiva, I§vara, Rudra, Nasatya, Dastra,
two Agvini-Kumaras and the nine Powers (Saktis) such as vima'® etc.
These sixteen devas are to be meditated upon at the time of putting the
sacred ashes on the above mentioned sixteen parts of the body (48-50).

Tripundra may be put on in the following sixteen places of the body
such as head, mouth, 2 ears, 2 nose, 2 hands, heart, naval, 2 thais, 2
knees, 2 feet and back (51). ‘Sri’ and Prajapati are the divinities of the
heart and naval respectively apart from Siva, Skanda, Moon, Sun,
Vighnesa and Visnu (52). Naga and Naga-Kanyas (serpent girl) saints
and the daughter of the saints, sea and the holy places of pilgrims are
considered to be the divinities of the thais, legs, feet and back
respectively (53).
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Thus two divisions of the sixteen parts of the body have been
described. Now the following eight places are the head, forehead, 2 ears,
2 shoulders, heart and naval. Brahma and the seven sages!” are regarded
as the divinities of these parts of the body (54-55). Sacred ashes may
also be put in the following five parts of the body i.e. forehead, 2 hands,
heart and navel. Pafica-Brahma are regarded as their controlling agents
(56). The three celerated principles of putting the Tripundrak on the
different parts of the body should be observed considering the time and
place. The devotee who fails to perform the Uddhulan should observe the
principle of Tripundrak (57).

The upper first line of Tripundrak denotes Samaveda, the second
one Yajurveda and the third or the last line represents Rgveda. So sage
should perform the principle of Uddhulan with the sacred ashes, mixed
with the water, reciting the hymns of Trayusa,?’ Agniritri bhasma?' of
Jabalopanisad (58-59). All the Brahmins, religious people and the
knower of the Veda should always draw the Tripundrak reciting the
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Trayusa hymns (60). Brahmacari (adherent of celibacy) should regularly
put on the sacred ashes mixed up with the water reciting the hymns like
‘Medhavi’? etc. (61). Grhastha (house holder) and the Vanprastha (aged
people who have retired from the family) should draw the Tripundrak
reciting the hymns of Trymbaka,?? Pranava or Paficaksara (62). Devotee
(saints) should regularly draw the Tripundrak reciting the ‘Hansa
Mantra’ three times adding the Pranava with it (3% 9:). This is the
injunction of the scriptures of Saivism (63).

Sacred ashes have been described as the light of the scriptures.
Devotee attains the state of liberation by besmearing the sacred ashes
(64). Only besmearing the sacred ashes produces the results of the
pilgrims of holy places. All the sins are destroyed only by putting the
sacred ashes (65). This ash represents the light of God Sambhu.
Meditating on the sacred ashes means to meditate on the God Siva.
Seeing it produces the result of seeing the God (66). Ghosts, evil spirits,
demons, intolerable diseases etc. all go away on the presence of the
sacred ashes only, there is no doubt in it (67).There is no other means
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more effective than sacred ashes to get rid of the ghosts, to destroy the
sins and to attain liberation. This is the instruction of Siva (68).
Immense is the glory of the ashes. That can never be counted. Still I
expressed it to a some extent to you. (Now) what more you desire to

L3 v

listen? (69). y
Here ends the sixth chapter of the Kriyapada, the later portion of 12
Candrajiianagama describing the nature of the sacred ashes in ]
the form of discourse between Anantarudra and Brhaspati. i
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Notes and References

1. Mahanarayanopanisad, 14.6

2. Mahanarayanopanisad, 14.7
The procedure of litting the sacrificial fire has been described in details in the 21st,
Patala of the Kriyapada of Ajitdgama. See Virasaiva procedure of initiation Page

4. 3% H.f¥@@"’ is the direct order of the six syllable hymns, reverse is the gt
A3 3% "

5. “fregad 79 | Fraaaate 79 " (Mahanarayanopanisad, 14.1).

6. ‘‘gENd WENfd, ArRET™ TH:, STENWsY e, deqevE  faRe, {m:
'{Iﬁﬁiﬂﬂﬂ{' '(Taittiriya Aranyak, 10/43-47) These five famous hymns dedicated
inthe name of Pafica-Brahma have been mentioned inthe Saiva scriptures. Seethe
translation of Mahanarayanopanisad, 15-19.

7. The order of the hymns is—"* a3 ferara =, wrata frar 4., gera foan m:,
¥5m ferama m:, 309 e T, o fyem T, weawd e =, fram
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For *Svistakrd’ sacrifice, please see the Virasaiva diksa prakarana vidhi of
Virasaivalingi Brahmana dasakanna paddhati, Page : 119.

The word ‘Pulaka’ hasbeenused for the husk of the rice. Sacred ashes are prepared
with the burnt cow-dung ball by keeping them into the dim fire of the husk of the
rice.

See the 21st Patala of the Ajitagama (verse 67-84). Fire purified with the proper
hymnis called the Saiva Agni.

TSI TIenfe Welemar 3 T8 991 W 99 TS 3o 7 Fargard 19 0
(TaittirivaAranyak, 10.43. 1.and Mahanarayanopanisad, Chapter 15).
‘Aupasanagni’ is the another name of ‘Grhyagni’.

There are three procedures of putting the sacred ashes onthe body — Bhasma-snana
(bathing with the sacred ahses), Uddhulan and Tripundra. Bhasma - snana is the
besmearing of the sacred ahses througthout the whole body by taking it in a small
quantity with the tip of the thumb and the first finger. Uddhulan is the rubbing of
the sacred ashes on the different parts of the body. Tripundrak is the three horizontal
lines of the sacred ashes drawn with the three fingers simultaneously.

Eight names of Siva mentioned in the Mahimnastotram are thus - ** 9 716 %
YA 9 Heka ] SRt g emEeERiiey (verse 28) In the ‘astamiirti
nirasana sthala of Siddhanta S, ikhamani eight images of Siva (five elements, moon,
sun and the worshipper) have been mentioned.

See the first note of the first chapter (Patala).

Seethe seventh note of the first chapter.

Sce the twelfth note of the first chapter.

Names of the nine powers are — Vama, Jyestha, Raudri, Kali, Kalavikarani,
l?alavikarani, Balapramathati, Sarvabhiita-damani, and Manonmani. See Soma
Sambhupaddhati. Karmakandakramavati. page : 19-20.

According to Puranas sages are different in each Manvantara. In the present
Vaivasvat Manvantara the names of the seven sages are : Vasista, Kasyap, Atri,
Jamadagni, Gautam, Vi$§vamitraand Bharadvaj.

"' AT SR YT AT | A% <9 AgE @ 35 AGE I’ (Madhya.
3.62).

" sAfufifs w1 argftfa w1 | Safafa s ) wyafafs = Fmsfa s@m i sd @
3% W 1" ( Bhasma Jabalopanisad, 1.3).

. ogl vl o TRl e A | BuTelt ErEESSs] i (Rg. Khil., 10.151/6).

" e A Gf-a fvaday | Safeia T i s ga 1 (Taittiriya

Sarmmhita, 1.8.6.2).
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Brhaspati enquires —

O Anantarudra Deva, the substratum of the infinite glory, endowed
with radiant mercy! I feel myself blessed by knowing the unthinkable
glory of the sacred ashes (1). O Lord! revered by the gods and demons,
kindly oblige me as your pupil by describing the importance of Rudraksa,
the sacred beads (2).

Anantarudra replies —

O Brhaspati! please listen attentively the origin and glory of
Rudraksa and also the procedure of wearing the same (3).

Omnipresent Lord Siva continued gazing towards the demon
Tripura! for his annihilation for the thousands of years without blinking
the eyelids (4). Tears started dropping from both the eyes and fell on the
ground which produced the great Rudraksa trees. The drop of tears
transformed into the tree out of mercy for the devotees (5).
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The result of a glimpse of Rudraksa is million times more than the
effect of donating a cow with the calf to a leamed brahmin who observes
the tenets of scriptures (6). A touch of Rudraksa produces billion times
more results and wearing of Rudraksa is hundred billion times virtuous
to the man (7). Devotees who recite mantras wearing the Rudraksas, are
regarded as endowed with hundreds of millions times and thousands of
million times virtues (8).

Great virtues are bestowed upon the dewvotee who wears the
Rudraksa respectfully. Rudraksa of the size of emblie myrobalan is
considered to be the best (9). The learned people consider Rudraksa of
the size of the fruit of jujube is of medium quality and the size of a horse
grain is of lower quality, O Brhaspati! know it for certain (10). As per
the will of Siva, brahman, ksatriya, vai§ya and $udra are the four kinds
of trees of Rudraksa grown on the earth and they produce fruits of the
same castes (11). The white Rudraksas are considered to be brahmins,
red coloured are ksatriyas, yellow coloured are known as vaisyas, where
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is §udras are black (12). Brahmins should put on white, ksatriyas red,
vai§yas yellow and $udras should wear black Rudraksas (13).

Rudraksas that possess the colour of the copper, are sublime;
Rudraksas that are hard, big, full of granules are considered to be
virtuous. On the contrary following six types of Rudraksas i.e. eaten by
worms, broken, without granules, full of wounds and unshapely are
forbidden (14).

The Rudraksa that naturally possesses the hole (for entering the
thread) is considered to be the best and Rudraksa in which the hole has
to be drilled by man is of second quality (15). Learned devotees should
wear Rudriksas of the same round size, glazy and hard by entering the
silken thread into them. Generally all people may wear it (16). Rudraksa
whose line put on the black stone seems like a golden one is considered
to be of best quality. Devotees of Siva should put on that Rudraksa only
17).

One should hold one Rudriksa on the knot of the crown of the
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head, thirty on the head, thirty two on the neck and sixteen on each of the
arms (18). Twelve Rudraksas should be put on the wrist, five hundred
on the shoulders. The garland of Rudraksa for the recitation of mantras
should consists of one hundred and eight (19). One should put on
garland of Rudraksa of two, three and five rounds (20). One should
wear Rudraksas in all conditions like sleeping, waking, eating, drinking
etc. on the different parts of the body as an ornament such as head gear,
ear ring, necklace, waist belt etc. (21). Wearing of three hundred, five
hundred and one thousand Rudraksas is considered to be of low,
medium and best state respectively (22).

Learned devotee should hold the Rudraksa on the head by reciting
I§ana hymn, on the neck by Tatpurusa hymn and on the arms by Aghora
hymn; a garland consisting of fifty beads should be put on the belly by
reciting Vyomvyapi hymn (23). Three, five or seven lines of garlands of
Rudraksas should be worn by uttering Paficabrahma hymn? and Sadanga
hymn? or all the Rudraksas may be puton by the original hymn i.e. five-
syllable (namah Sivaya) (24).
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One faced Rudraksa (containing one line) is considered to be the
transcendental Reality Itself (Absolute or Para-Brahman). By wearing it,
the man who has conquired upon the senses remains immersed in the
Transcendental Reality (25). Two faced Rudraksa is of the nature of
half-woman God (Ardhanarisvara). Lord Ardhanari§vara is pleased if
the devotee wears it regularly (26). Three faced Rudraksa is of the nature
of fire. The sin committed by killing a woman is removed immediately
by wearing it. Three faced Rudraksa is considered to be the nature of the
three fires (southern fire, householder fire and welcomer fire). The fire-
god is pleased to fulfill the desires of the person who puts it on (27).
Four faced Rudraksa is of the nature of Brahma and five faced is
considered to be five-brahmas (28). Five faced Rudraksa is of the nature
of Brahma. By wearing it the sin committed by killing the Brahmins is
annihilated. Lord Sadasiva is pleased on the wearer of it (29). God
Kartikeya and Vinayaka are the Lords of the six faced Rudraksa. No
obstruction can come nearer if one wears it and immense spiritual wealth
may be achieved (30). Brahmi, Vaisnavis — the seven goddesses are the
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Lords of the seven faced Rudraksa. These seven goddesses are pleased
to bestow the success in every action to the wearer of this Rudraksa (31).
Eight faced Rudraksa is of the nature of the gods Dikpalas* — the
preservers of the sides and goddess Ganges. These gods are pleased to
fulfil the desires of the devotee who wears this Rudraksa (32). Nine
powers such as Vama etc.’ are the controlling agents of the nine faced
Rudraksa. Mere wearing it pleases these nine goddesses (33). God Yama
is the Lord of the ten faced Rudraksa. Undoutedly he is gracious to the
person who puts it on, there is no doubt in it (34). Eleven faced Rudraksa
is of the nature of eleven Rudras.® Indra is its lord. Immense fortune
may be achieved by wearing the same (35). Twelve faced Rudraksa is of
the nature of Mahavisnu. Twelve Adityas are the lords of it. It enhances
the pleasure of these gods (36). The auspicious thirteen faced Rudraksa
is the bestower of all desires, sanctity and purity. Mere wearing of it
pleases the god Kamadeva (37). Fourteen faced Rudraksa has been
originated from the eyes of the Rudra. It is the annihilator of all diseases
and the bestower of good health (38). The face of the Rudraksa is
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equivalent to Lord Rudra. All the gods reside on the points of it. The
person who wears such Rudraksas immediately becomes free from all
sins (39).

What can be of equal value of the virtues produced by holding the
Rudraksas? God and demon adore the person who has attained the nature
of Rudra by wearing the Rudraksa with the proper prescribed procedures
(40). In case of paucity of one thousand Rudraksas, one should wear
sixteen in each arms, one in the knot of hair on the crown of the head
and twelve in each hands (41). One who wears thirty two Rudraksas on

the neck, six on each of the ears, 108 on the chest and forty on the head,
has always been adored as the god Rudra (42).

One who wears Rudraksa with pearl, coral, crystal, silver, lapis
lazuli (cat’s eye), gold, undoubtedly attains the nature of Rudra (43). If
one wears only Rudriaksa alone, the essence of all gems, without
combining it with any precious stones such as pearls etc. sin is unable
to touch him as the darkness can never come before the sun (44).
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Endless results are produced by the hymn recited with the help of
the garland of Rudraksa. Hymn, recited without the help of Rudraksa,
obtains the results as per its number (45). The life of the person who
does not wear a single Rudriksa, the producer of immense results, is as
fruitless as the non-bearer of the three sacred horizontal lines
(Tripundrak) on the forehead (46). One who worships Rudraksa by
bathing it with water is sure to secure the results of Linga-worship (47).
Immense is the glory of Rudraksa (48). O the sinless Brhaspati! only
some of them I preached to you. These should carefully be kept secret.
What further you want to learn from me (49).

Here ends the seventh chapter of the Kriyapada, the later portion of
the Saiva scripture named as Candrajiianagama narrating the
nature of Rudraksa presented in the form of discourse
between Anantarudra and Brhaspati.
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Notes and References

See second Rudra sammhita, yaddhakhanda, verse 1-12- Sivamahapurana.

' gEITd RNy etc. five famous hymns are prescribed for the ‘Pafica Brahma’
named as Sadyojata, Vamadeva, Aghora, Tatpurusa and [§ana.

According to Prapancasara Tantra there are six anga mantras i.e. the hymn
pertaining to the six parts of the body, they are as such - “&a e o

FAATEY WE gAY T T = A -E - we-wewd: wegfatan' (a/8).
See the note no. 7 of the first chapter for the names of Dikpalas.

See the note no. 18 of the sixth chapter.

See the note no. 13 of the first chapter for the names of the eleven Rudras.

See the note no. 11 of the first chapter for the names of the twelve Adityas.
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Brhaspati enquires —

O Anantarudra deva! the abode of the highest knowledge, the
ocean of nectar, supreme bliss of immortality, I am fully contended to
listen the magnificent glory of Rudraksa from your mouth as if the
bees are coming out of the lotus. O Anantarudra deva, the adored by
the divines! I am overwhelmed (1-2). Kindly be gracious and
enlighten me by stating the prescribed injunctions, glory of the divine
Paficaksara and the spiritual upliftment attained by the chanting of this
hymn (3).

Anantarudra replies —

Now I shall describe to you gradually the nature, glory and the
procedure of ‘Puracarana’ of the great Pancaksara hymn (4).

The word ‘namah’ should be put first than the word ‘Sivaya’.

This is called the knowledge of Paficiksara — the greatest among the
hymns of the scriptures (5). In short, the wisdom of Pafcaksara is the
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matrix of all ‘§abda’ (word). This wisdom which emanated from the
mouth of Siva expresses the very nature of Siva Himself (6). This
Paficaksara wisdom is of the nature of burning gold, having
pronounced breast, four arms, three eyes and beddecked with the tiny
moon on the forehead (7). The bearer of lotus, blue lotus, sublime,
assuming the postures of abhaya and vara, enriched with all
auspicious signs, and is ornamented with all kinds of jewelleries (8).
This Paficaksari-vidya, the blue and curled haired goddess is seated in
the posture of Siddhasana and Padmasana. It is said to be six syllabled
adding the Pranava (%) in the beginning (9). Dvija! should recite
this hymn daily adding the Pranava. Females and the people
belonging to the lower castes should enchant it by putting ‘namah’ at
the end (10).

Vamadeva is the sage and Panti is said to be the chhanda (metre)
of this hymn. Siva Himself is the deity; Pranava is the seed and Uma
is the power inherent in it. The procedure of nyasa? is being
performed with these six letters (11).
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One should chant this hymn meditating internally and externally
on the supreme God Traymbaka (Siva) (12). Hymn should be repeated

thousand, five hundred, or hundred times. One who performs daily
like this, undoubtedly becomes the God Himselt (13).

The blazing radiant colour of this wisdom is five fold such as
yellow, white, red, green, and blue (14). If they are pronounced
conjoining with bindu and nada, then bindu takes the form of half-
moon and nada assumes the form as that of the flame of a lamp (15).
O the greatest of the gods! five faces of Paficabrahma are considered
to be their places and the syllable ‘na’ etc. are based on right from the
east to the upper face respectively (16).

Miila, Vidya, Siva, Siitra, Paficaksara are the names of this five
syllable hymn and ‘Onkara’ is its heart, please-note (17).

Letter ‘na’ is said to be the head; ‘ma’, the crest; §i, the
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protective cover and ‘va’ is the eyes (18). Letter ‘ya’ is considered to
be the weapon. Namah, svaha, vasat, hun, vousat, phat— these six
syllables are affixed and regarded as the part of the hymn (19).
Colour, deity, power, base, metre, sage, place, Brahma, weapon, form,
attribute, cycle (cakra), light, instrument (senses) air and sensory
organs — these sixteen have gradually been described here as to how
these are to be adjoined with the letter of the five syllable hymn such
as ‘ma’ etc. (20-21).

The colour of the letter ‘na’ is yellow, Brahma is its deity.
Savitr1 is regarded as the power and the earth is the base (22). Anustup
is the metre and Vasista is the sage. Western face is its place and the
name of Brahma is Sadyojata (23). Vajra is its weapon and Nivrtti is
kala and the attribute is stringency, cakra (one of the weapons) is of
the shape of square (24). Its light is like the burning fire. Mind is the
instrument and Prana is the air; olfactory organ is the sensory organs,
these are said to be sixteen forms of the letter ‘na’ (25).
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The colour of letter ‘ma’ is transparent like water. Its deity is
Visnu, power is Laksmi and the water is the base (26). Metre is the
Tristup, sage is Vi§vamitra, place is north and Brahma is named as
Viamadeva (27). Lotus is said to be the personal weapon, the name of
kala is pratistha; modesty is its quality and the cakra is of the shape of
half-moon (28). Its light is similar to that of the moon. Intelligence is
the means or instrument, Apan is the air, and tongue is the sensory
organ. Thus, these sixteen are considered to be the forms of the letter
‘ma’ (29).

The colour of the syllable ‘§i’ is of the nature of red-fire. Its
deity is Rudra, power is Gouri and fire is the base (30). Its metre is
usnik, sage is Jamadagni, place is south and the Brahma is known as
Aghora (31). Weapon is swastik; the name of kala is vidya and the
quality is luminosity. Cakra is considered to be of triangular shape




Kriyapada 77

3ad urewT q freRrETTEd 1
SRR ETETl

TR AFEY  EEfueaat e, |

stfiateT EFTEITRaTEIH" = 1%

e g hM: Hvdq T A |

mewmmnaau

el fargwd g e v o |

ToT: Wyt 3 Wk WSSt wehRe W I3EN

eRTer gritere foret g aeor W |

SEEEgETTh W JEfE wed

TG WEUET q STERRIEHEd 13l
THRE TSIl

TEHR EEEY g ¥d od waera:

IHA PITHIERAT MU W Aead U3el

(32). Its light is like that of lightening; instrument is ego, air is Vyan
and the eye is its sense organ. Thus, these sixteen are said to be the
form of syllable ‘§i’ (33).

The colour of the syllable ‘va’ is like that of air (green), deity 1s
I$vara, the name of the supreme power is Ambiki and Vayu is the
base (34). Its metre is Brhati, sage Kasyap, place east (face), and
Tatpurusa is known as the Brahma (35). Weapon is of the nature of
Bindu, the name of the kala is Santi and the quality is said as tectual.
Cakra is of the shape of hexagon (36). Its light is like that of the gem
Indranil; instrument is citta; air is the udana and the sensory organ is
known as tectual. These sixteen are said to be the forms of the syllable

&' (37).

The colour of the letter ‘ya’ is like that of space (blue), deity 1«
Sadasiva, power is ‘Unmani’ and the space is the base (38). Metre 1s
Jagati, sage Bharadvaj, place upper face and I$ana is known as
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Brahma (39). Its weapon is Trisul, kala §antyatita and the quality is
regarded as Sﬁnya (void). Its light is like that of the gem candrika.
Prakrti is said to be the instrument; air i1s samana and ear is the
sensory organ. Thus, these sixteen are the forms of the letter ‘ya’.
These have not been described in the past nor it would be found in the
future (41).

Pradhan (prakrti) itself only gets into transformed in the above
mentioned five syllable hymn (Paficaksara) to allow the people to
participate in the different spheres of the desired attainments (42). 120
types of descriptions are found in the scriptures. Thus, the knowledge
of the Paiicaksara is to be received from Guru (43).

There are said to be five kinds of hymns, eight kinds of actions.
Pancaksara hymn is emanated from the transcendental substance
(Pancabrahma) and again merges in it (44). Seven crores of great
hymns with different forms and shapes originate from that supreme
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Paficaksara hymn and again merge in it (45). O Brhaspati! the
recitation of hymn if unauthorised, devoid of rituals, reverence and
offerings, is unable to produce proper result. Likewise, the hymn that
has never been recited and the hymn recited without adopting the
proper procedure also fails to produce the result (46). The recitation of
Pajicaksara hymn which is duly authenticated with proper rituals,
reverence and offerings, produces the greatest results (47).

The person who possesses firm determination should be initiated
and duly directed by Guru and recite the hymn regularly with his
permission. Then after performing the procedure of ‘Purascarana’ he
should recite the hymn regularly with determination (48). The person
who regularly recites the Paficaksara hymn 1008 times before taking
his food throughout the whole life, attains the highest goal (49). The
person who recites hymn with deep veneratlon one lac times
multiplying each word at least four times3, observing all kinds of
virtuous imperatives in life, is called the Purascaranik (50). No body
is equal to him who regularly recites the hymn with the procedure of
Pura§carana; such person, being himself ‘Siddha’ (one who is
endowed with various spiritual powers) is capable of bestowing the
‘siddhi’ (attainments) to others (51).
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One should meditate on his own Guru, his tradition and God
Sankara after taking bath and keeping a suitable sitting posture in a
santified place (52). He should purify the five elements of his body by
observing the procedure of Dahan and Plavan* etc. with deep
concentration and mentaining the austerity of silence facing the east or
north (53). One should meditate on God along with Goddess after
having endowed himself with the various kalas of Siva by observing
the nyas with hymn and having full control over the system of
inhilation and exhilation and the air of Prana, Apana etc. (54). He
should recite the Paficaksara hymn by meditating on vidya, sthana,
svara, rupa, rsi, chhanda, devata, bija, §akti' and §abda (55).

Internal recitation of hymn (within the mind) is the best; upansu
i.e., recitation without making sound is called the medium and
recitation with clear voice is considered to be the lowest kind of japa—
this is the injunction of the Saiva discipline (56). The hymn that is
pronounced with clear voice uttering the letters, words, and phrases
with louder, lower and tuned pitch’, is called the ‘vacik japa’ i.e.
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recitation with the mouth (57). The hymn when pronounced with
movement of the tongue in such a way that the recitor only is able to
listen, not the other person, is called the upansu japa (58). When the
recitation is observed so silently that the letters, terms and the words
and their meaning remain only in the sphere of intellectual
consciousness and the mind is specially concentrated on the meaning
of the words, is called the ‘manas japa’® (59). The result of the upansu
japa is hundred times more than that of vacik; the result of manasjapa
is thousand times more than the previous one and the ‘sagarbha japa’
produces hundred times better results (60).

Hymn that is recited along with Pranayama is called the
‘Sagarbha japa’, and japa that is performed without Pranayama is
called Agarbha (61). Capable person should recite the hymn atleast 40
times with one Prandayama after knowing the proper procedure of
chanting of the ‘Sagarbha’ hymn (62). Devotee should practice atleast
five or three or one Sagarbha or Agarbha japa. Among them Sagarbha
Prandyama is considered to be praiseworthy (63). Japa combined with
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the profound meditation is thousand times superior to that of Sagarbha
japa. One should select to perform japa among these five as per his
capability (64).

Recitation of japa on the tips of finger produces the result in
accordance with its number. Recitation of japa on the lines of finger
produces eight times result, where as repetition of japa with the
garland of the seed of Putrajeeva produces the result ten times greater
than the previous one (65). The result of japa with the small cronch is
hundred times greater than that of previous one, thousand times
greater with the garland of coral, ten thousand times higher with the
garland of crystal and lac times higher result is produced with the
garland of pearls (66). Japa with the seeds of lotus produces ten lac
times higher results and the golden bead garland produces crores
times superior results. Japa, if performed with the Rudraksa beads
which is tied up with the knot of Kusha, produces endless results (67).

Garland, for the recitation of japa, prepared with the thirty beads
of Rudraksa is capable of conferring the wealth; garland of 27 beads
awards achievements (68). Garland prepared with 25 Rudraksa beads
is the bestower of the liberation and the garland of 15 Rudraksa beads
grants the supramental powers of magical spell (69). O Brhaspati!
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during the recitation of the hymn, devotee should specially use the
thumb for attaining liberation, index finger for annihilating the enemy,
middle finger for acquiring the wealth, ring finger for getting peace
and little finger for achieving the power of attraction (70). While
performing japa one must use the thumb along with the other fingers.
Performance of japa without using the thumb fails to produce any
result (71).

Performance of japa within the house produces general result.
Japa performed in cow-shed produces hundred times better results
than the previous one and japa performed in forest or garden yields
thousand times better results (72). Recitation of hymn sitting on a
beautiful mountain produces ten thousand times better results, on the
bank of the river a lac times more, in the temple a crore times greater
and japa performed in the presence of Siva (linga) produces endless
results (73). O Brhaspati! I am unable to describe the result produced
by the performance of japa keeping the Istalinga on the palm of the
left hand and visualising it continuously during the time of japa (74).
Recitation of hymn before the sun, fire, Guru, moon, lamp, water,
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brahman (first category of the varna) and cow is considered to be
praiseworthy (75). Recitation of hymn facing the east bestows the
power of attraction and japa facing south produces the occult power,
japa facing the west enriches one with the wealth and japa facing the
north provides knowledge and peace (76).

One should not perform japa wearing the head gear or the sewed
clothes, in a necked state, keeping the hair untied, putting the cloth
around the neck,with dirty hand and body and at the time of weeping
(77). One should not be angry, intoxicated, thirsty, drowsy, yaning,
spitting during japa; seeing the dog and mean person, are also
prohibited (78). If there is any possibility of the above mentioned
conditions one should sanctify himself by performing the rites of
‘Acamana’ and remembering God Siva, or having the glance of the
light of sun, moon or stars; purify himself with the procedure of
Pranayama (79). One should not recite the hymn during eating,
sleeping, walking, standing, or at the dirty place of narrow dark lane
(80). One should not recite hymn in a sitting position with stretched
leg or in a cock like posture. One should not recite hymn sitting on a
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cart or bed. The worried and excited persow also should not perform
japa. Only virtuous person, by reciting hymn, performing religious
sacrifices and meditating on Siva is able to achieve the glory of life
(81). Now I am telling you a secret, please listen. This should be kept
confidential, should not be divulged to any body, specially to an
atheist or ignorant people (82).

There is no greater saviour other than the Pafncaksara for those
who are devoid of virtuous rites, down-trodden and of low caste (83).
Recitation of Pancaksara hymn even while walking, standing, doing
any desired works or in uncleaned and cleaned condition does not
become fruitless (84). The recitation of this hymn by the person who
is non-conformist, whose six ‘adhvas’are not purified by the
procedure of initiation; who has not received the instruction from
Guru, also does not prove to be fruitless (85). Even for the people who
belong to the lowest caste, are imbecile, moron, degraded, undignified
and mean, the hymn is never fruitless (86). Whatever be the condition
it is my devotee who is sure to achieve ‘siddhi’ (attainments) and not
the others, there is no doubt in it (87). This hymn is never detrimental
for any body. This will surely be fruitful, accomplished or leads to the



86 Candrajianagama

T wered wEa R wew:
Ty arsy Gy ar e s Wi e
g Teomssfem: @i st wemd
stfaegty ar 2 fiaeg: AR shaer 1kl
sraTia: arfur o fagaes 71 g9y |
srgrfavagwE @ = aer [ ko
REIGHIEBILIEEGY
AR AR QAT ;|
s faert @t umed @ ke
TRy fagy 7= ww T fagafa
e g, wemer st faag swafa fe iR
JUMr  wigwr  VaugreRweT: |
7 o fafirr vioa: dfgErnr Jaee k3
TR OMEFTFONIHER:
T f& vadtamr  weeravunEeE |
wford wdfaarg weeRafa giweq 1R¥N

destination in the future (88). The hymn delivered by an accomplished
Guru is called ‘susiddha’; hymn delivered by unaccomplished Guru is
called ‘siddha’ (to be accomplished) and the hymn adored by ownself
is called ‘Sadhya’ (destination of the future) (89). This hymn whether
accomplished or unaccomplished, is to be fruitful for the person who
possesses immense reverence for Siva, sacred hymn and Guru, there is
no doubt in it (90).

Hence learned people should take refuge in this supreme cordial
five syllable hymn leaving the other hymns which may be the cause of
deviation on account of the question of authoriy (91). This Paficaksara
hymn is not accomplished despite the fulfilment of other hymns,
where as other hymns are accomplishd if the Paificaksara is fulfilled
(92). Immense is the glory of the Saiva Paficaksara hymn. Brahma is
also not able to describe it. O Sinless teacher of the devas! I have
explained to you the glory of this hymn, in brief (93).

There are the eight great coverings (avaranas) of the Saiva
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initiation. It is famous in all scriptures. Each of the Avaranas is
capable of bestowing the liberation (94). O Brhaspati! the teacher of
the lineage of devas! I have stated the nature of this eight coverings on
account of my affection for you and with the view to showering mercy
on all beings of the world. What more you desire to know? (95).

Here ends the eighth chapter of the Kriyapada, the later
portion of Candrajiianagama describing the nature
of the five syllable hymn presented in the form
of discourse between Anantarudra and
Brhaspati.

* %k %

Notes and References

1. Theword ‘dvija’ meanstwiceborni.e., borninaspiritual life withthe initiation
of Gayatri mantra.

2. Nyasais the process of purification of the body by touching the different parts
of the body with particular hymn such as T8:, §, 372, e, @l etc.

3. Fivesyllable hymn multiplied by four is twenty in number. For the Purascarana
of this hymn 20 lacs times japa is necessary.

4. "fa=r CGIRE U '' hymn has been quoted in many places in the scriptures.
The procedures of ‘Bhiitasuddhi’ and ‘Pranapratistha’ have been prescribedin
scriptures for the attainment of the nature of Siva. These are fulfilled by the
preess of Sosan, Dihaand Apyayana of Pranayama. During the fulfilment of the
procedure, it is assumed that the sinful body is turned into ashes and anew divine
body is emerging in its place.

5. ‘'Iorvem:, TGN, §ERR: WA (/3/3%-3R)- See Astadhyayi of
Panini.
6. See Manusmriti, 2/85.

* % %
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Brhaspati enquires —

O Anantarudra! you are well versed with the essence of all
Agamas, the merciful to all beings, you have conquired sleep for the
emancipation of the world, I humbly bow down to thee (1). I am fully
contended to hear from you the importance of eight ‘Avaranas’ as
described in scriptures (2). O Anantarudra! revered by both the divine
and evil beings, kindly oblige me by teaching the nature of five
‘Acaras’ (righteous rites) (3).

Anantarudra replies —

Lingacara, Sadacara, Sivacara, Bhrtyacara and Ganicira are
called the five famous ‘Aciras’ (4). There is no divine being in the
world superior to the Istalinga awarded by Guru. This kind of
meditative thinking is called ‘Lingacara’ (5). To please Guru, Linga
and Jangama with food and clothings; by earning wealth through
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virtuous means is named as Sadacara (6). To conceive that Siva, the
Param Brahman (the Absolute) who is adept in performing the five
fold actions — the creation, preservation, destruction, obscuration and
compassion, is the only refuge of the devotees, is termed as ‘Sivacara’
(7). Not to listen the condemnation of Siva, his devotees and the Saiva
religion is called the ‘Ganacara’ (8). To accept that the devotees of
$iva are the best in the world and to think oneself as the servant of the
devotees, is called the ‘Bhrtyacara’ (9). O Brhaspati, the greatest
among the divine beings! listen carefully to a different concept of
five-fold ‘Acaras’ hereto described by me (10).

First of all I am elucidating the most auspicious “‘Lingacara’.
There are three kinds of diksas-Kriya, Vedha and Manu!; each
containing seven subdivisions; all these 21 diksas are famous as
‘Lingacara’ (11). Ajnia, Upamai, Kalasabhiseka, Svastikarohana,
Bhiitipattam, Ayatta and Svayatta — These are the seven kinds of
Kriyadiksa (12). Samaya, Asansara, Tattva, Jiana, Anugraha,




90 Candrajnanagama
TAMAEERE qFEue: |

gegaaedr @ a@ ugf=Emdung |
Tefeayuta: wa @ W ugx
fag Fromel weMfesy st |
T qafaer e TR WA igy

TN YIeAMH A= war: sjoy |
IEN Td WANHAGRE &ead N
IMENEA: Y& oer wafa faf=a: ugs
IATERGET WS W |
AETERAN, AT HASREdAaTd. 191l
e afwaam srem: wdfemy )
JMAN: TRAT e SM=: UXH &9 1Re
IAMENREE OF dgaa fagd |
syup Afe, WEIt YiicmBlae Taq 1Rk

Adhyatma and Suddhavidyz'i are the seven kinds of Vedha-diksa (13).
Firm determination, non-violence, surrendering the five sense organs
unto Him (God), the attitude of deep concentration, intense love for
the supreme Being, merging of mind in Linga, remaining ever ready
for eternal liberation — these are the seven kinds of ‘Manu-diksa (14-
15).

Please listen carefully the description of Sadacara. Acara? (good
conduct) is said to be the ornament of human being in this world. One
who is devoid of ‘acara’ is condemned in the world (16). Lord
Sankara is pleased with the person who possesses both knowledge and
‘acara’. Hence wise person should remain virtuous and moral
throughout his life (17). As the devotion is the basis for the attainment
of Siva, so for all beings ‘acara’ is the supreme religion and the
supreme wealth (18). If the knowledge is devoid of dcara, then it can
never lead to attainments. O Brhaspati! please listen, sadacara consists
of eight kinds of disciplines or good dispositions (19).

T
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Ankur, Utpanna, Dvidala, Pravrddha, Saprakanda, Sasarava,
Sapuspa, Saphala are the eight dispositions (or piety, §ila i.e., acquired
virtuous way of life to attain perfection) pertaining to Sadacara (20-
21). All desires of the contended devotees are fulfilled whose deeds
are in accordance with Sadacara and eight §ilas (good dispositions)
(22).

Now I am describing the §ilas (piety) named as ‘Ankur In
short, it is the origin of all §ilas. One who, by the grace of guru, is
endowed with the six ‘adhva nyasa’ method and has attained the
divine understanding that the body is the basis or foundation of all
penances, is called the §ila of ‘Ankur’ (23). Wise person should live
with the initiated wife and children. Such disposition or way of life is
known as ‘Utpanna-§ila’ (24). Besmearing of the sacred ashes of
Saiva discipline without any hesitation is known as ‘Dvidal-§ila’ (25).
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Constant meditation on the greatness of Saiva religion is named as
‘Pravrddha §1la’. It is said that it enhances the devotion (26). Not to
accept food before worshipping the Istalinga is named as the
‘Saprakanda $ila’. This also is considered to be the means of
achieving the devotion (27). Not to receive anything without
delivering it to Istalinga is called ‘Sa§akha §ila’. This discipline must
be maintained by the observer of the path of devotion (2&). Not to
decline the offering of Siva is named as ‘Sapuspa $ila’. This has been
considered to be the greatest among the $ilas (29). To believe in the
identity of Guru, Jangama and Linga is knwon as ‘Saphala §ila’. This
supreme §ila immediately leads to the attainment of ‘Siddhi’ (goal)
(30). The devotee who observes these eight-fold ‘Sadacara’, attains
the supreme goal by the grace of Loid Siva (31).

Now I am describing ‘Sivacara. O Brhaspati! please listen to me
carefully. Purification of sixteen objects such as place and habitate
etc. as per the injunction of Saiva scriptures is called the ‘Sivacara’

(32).
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One should accept the fruits and vegetables from a devotee or
only after purifying it by the sacred ashes. This is called
‘dravyasuddhi’ (33). The devotee should accept the space which has
been adorned by the stones and wood upon which symbol of ‘Nandi’
has been carved. This is famous as ‘Ksetra-Suddhi’ (34). The house
constructed by the devotees or the place where Sivalinga has been
installed is to be accepted by devotee. This is called the ‘Grha-suddhi’
(35). The vessels made by the devotees or on which Sivalinga has
been scribed should be accepted by the devotee. This is called the
‘Bhanda-$uddhi’ (36). The vegetations brought by devotees or
purified by the sacred ashes should be accepted by the devotee. This is
called ‘Trna-§uddhi’ (37). Piece of wood brought by devotee or
purified by sacred ashes should be accepted by the devotee. This is
called ‘Kastha-$uddhi’ (38). Betel leaves that are produced in the
garden of devotee or which has been purified by the sacred ashes or
purified by devotees themselves by the sacred ashes and in which
betel-nut and powder have been added should be accepted by the
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devotee. This is called ‘Vitika-Suddhi’ (39-40). The food cooked by
the initiated devotee of Siva and which has not been seen by anybody
else, should be accepted by the devotees. This is called ‘Pak-§uddhi’
(41). The butter, milk curd of buffalo and goat is unacceptable but of
cow is acceptable. This is called ‘Rasa-§uddhi’ (42). The cycle of
birth and rebirth is broken by discarding the actions that bear fruits.
This is called ‘Bhava-§uddhi’ (43). Having compassion for all beings,
purifying five gross elements and elimination of polution of the
elements is called ‘Bhiita-§uddhi’ (44). Abandoning all desires and
always meditating Siva-consciousness is called ‘Bhava-§uddhi’ (45).
Moving on the road in such a way that even a small animal like ant is
not killed by our feet, is called ‘Marga-suddhi’ (46). Worshipping
Sivalinga at the tranquil and pleasant moment of time which has been
praised by the scriptures (Brahma-muhurt) is called ‘Kala-suddhi’
(47). Devotee should abstain from speaking non-truth, harshness,

(SRS
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slandering, despicableness, ego — centrisity. This is called ‘Vak-
suddhi’ (48). One should alway seek the company of earnest devotees
in sitting, sleeping, travelling and in congregations. This is called
‘Jana-$uddhi’ (49). O learned Brhaspati! the nature of this Sivacara is

kept secret by all scriptures. One who performs’this acara attains
union with Siva after death (50).

Now I shall describe the ‘Ganacara’. This is the only means of
both worldly enjoyment and liberation. It is observed by the devotees
and is named as ‘Ganacara’ (51).

The supreme Gandcara consists of 64 §ilas is the best means of
attaining the goal immediately. Please listen to it (52).
Words uttered by the devotees which correspond to reality are

admitted as truth. It has been termed as the first §ila in all scriptures
(53). One should neither utter the unpleasant truth, nor speak nen-
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truth to please any body. So the pleasant truth is called the second Sila
(54). Regular recitations of Veda, Agama and Purana which cause the
religious consciousness and knowledge is known as the third §ila (55).
Constant untiring praising of Siva, devotees and specially of Guru is
considered to be the fourth $ila (56). Not to praise any divine or
human being except Siva, is called the fifth §ila (57). Not to praise
one’s ownself is considered and accepted as the sixth §1la in all
scriptures (58). Not to condemn any divine being, human being and
even qualityless being is called the seventh §1la (59). The above
mentioned seven fold §ilas described by me are known as ‘Vocal’
disposition or piety. Now I shall be describing the §ila concerning
hands. Please listen to it carefully (60).

Reveredly bowing to Guru, Jangama and Linga are accepted as
the eighth §ila by all the Agamas (61). Collecting accessories for the
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worship of Siva throughout the day and night promotes devotion in
$iva, which is called the ninth §ila (62). Regular recitation of the
original hymn (Paficaksara) with the garland of Rudraksa is known to
be the tenth $ila. This annihilates all sins (63). Regular worshipping of
Guru, Mahegvaras and the spouse of Bhavant, Siva, is called the
eleventh §ila (64). Donating reverently according to the capacity for
the cause of Guru, Jangama and Saiva religion is stated as the twelfth
§ila (principle) (65). These five kinds of §ilas i.e. virtuous dispositions
are concerned with the hands. Now I am describing the §ilas
concerning the legs which eliminate all sins (66).

Respectful visit to Guru and Mihesvaras has been stated by the
omniscient Sambhu as the thirteenth §ila (67). Encircling around Guru
and Maheévaras with devotion is the fourteenth §ila (68). Regularly
visiting the different places such as the river and garden etc. by the
devotees for the collection of accessories of worship, is stated as the
fifteenth $ila (69). Sitting in a meditative posture for the adoration of
Guru, and Istalinga has been stated as the sixteenth §ila by the Lord of
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lords, the bearer of ‘Trisal’ (trident). (70). These are the four kinds of
dispositions concerning the legs. Now I am describing the tectual
§ilas. Please listen to it carefully (71). Having a constant touch of
Istalinga by keeping it undetached from the body is called the
seventeenth $ila. This makes the body meaningful (72). The ecstatic
sensation in the body aroused by the touch of Istalinga is the
annihilator of the cycle of birth and death and is called the eighteenth
Sila (73). After describing these two kinds of dispositions concerning
the touch, I am stating the dispositions regarding the ‘eye’. Please
listen to it attentively (74).

Observing the Istalinga reveredly is called the nineteenth §ila.
This eliminates the fear of life and death (75). Rolling of blissful tears
from the eyes of the devotee at the moment of observation of
Istalinga, has been stated as the twentieth §ila by Siva, whose
ornament is half-moon (76). Thus, two kinds of §ilas regarding the
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eyes have been described to you. Now I shall state the virtuous
disposition concerning the tongue. Please listen to it respectfully (77).
Regularly enjoying the offerings (Prasad) of the God Siva is
regarded as the twenty first §ila. Now listen to the §ilas related to the

nasal sensation (78).

Enjoying the smell of flowers and other incenses offered to God
is called the twenty second §ila. Now listen to the dispositions
concerning the auditory sensation (79).

Regularly listening to the praising of the Guru and the devotees
of Siva is noted as the twenty third $§Tla which is said to be the means
of attaining the liberation (80). Abstaining from hearing the
denouncement of Guru and the devotees of Siva is known as the
twenty fourth $§ila. Now listen to the virtuous dispositions concerning
the body. (81).

Purifying the body with the offerings (Prasad) of Guru, Istalinga
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and Jangama is known to be the twenty fifth $ila (82). Restraining the
sense organs from receiving the prescribed objects is the twenty sixth
§ila. It eliminates the impurities of the worldly life (83). Bathing with
the water or besmearing the body wih the sacred ashes after touching
the untouchable objects is known as ‘Sauc’ - the twenty seventh §la.
It eradicates all impurities (84). Having any relationship like sitting,
sleeping, indulging in learned discourses with ‘bhavi’# (one who does
not bear the Istalinga) is proscribed. This is determined as the twenty
eighth §ila. It is a means of purification (85). Bearing always on the
body the sacred ashes, Rudriksa and Linga is stated as the twenty
ninth §ila. This is the only means to the path of liberation (86). Five
kinds of dispositions pertaining to the body has thus been narrated.
Each one of which is the means for attaining the liberation. Now I
shall describe the mental dispositions. Please listen attentively (87).

Abstaining from the thought of the forbidden objects of
enjoyment is named as ‘Brahmacarya’-The thirtieth §ila. This has
been directed by the God (88). Having intense devotion and non-
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attachment with the object of senses — such desirelessness is called
the thirty first §ila (89). Expressing aversion towards anti-religious
attitude and not maintaining any feeling of annoyance even for the
enemy is the thirty second éila named as ‘Akrodha’, which is the
means to liberation (90). Having inclination in worshipping Siva
without caring for worldly wealth is the real disinterestedness,
ungreediness — the thirty third $ila (91). Having fascination only for
the devotee, not for wife and children, is the thirty fourth §ila named
as ‘Amoha’ (92). Having envy (matsarya)’ for one’s own senses, not
for any person, is the thirty fifth §ila named as ‘Amatsarya’ (non-
envyness) (93). Having conceit for only winning over Maya, not for
practising religion or acquiring property is the thiry six §ila named as
‘Amada’ (non-arrogance) (94). Leaving the idea of criticising the
qualities and faults of Guru and Jangama is the thirty seventh Sila
which is the bestower of piety or virtue (95). Not to hurt anybody is
the thirty eighth $ila named as ‘Ahirmsa’ (non-violence) (96). Tender
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heartedness on seeing the sorrow of other being is the thirty ninth §ila
named as ‘Daya’ (compassion) (97). Feeling of humility or modesty
in performing both the bad and good work, not creating any delusion
or confusion for other being have been described by the Lord Siva as
the fortieth $ila (98). Maintaining an impartial view both towards
one’s own son and enemy is the forty first §ila named as ‘Arjava’
(straight forwardness, uprightness) (99). Having faith on the scriptures
of Agama and Nigama (Veda) advocated by Guru has been called
‘Sraddha’, the forty second $ila (100). Not abandoning religion
despite of being engulfed in never ending odds, is called the ‘Dhrti’—
perseverence, the forty third §ila (101). Not to take ill of the enemy
who is always busy in doing harm is named as ‘Ksama’ (forgiveness),
the forty fourth $ila (102). Not arising any desire for the worldly
enjoyment is called the ‘Bhogasakticyuti’ — abandonment of
enjoyment, the forty fifth §ila (103). Unfailingly doing work and
keeping one’s own word is the forty sixth §la (104). Nothing except
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Siva is considered as the object to be concentrated upon is called
‘Dama’, the forty seventh $ila (105). Not keeping any imperfection in
religious rites® and not stealing other’s object is called ‘Asteya’, the
forty eighth §ila (106). Complacency despite of not possessing the
particular object is called the contentment. O Brhaspati! this should be
known as fortyninth $ila (107). Incessant rememberance of the name
and form of Lord is the fiftieth $Tla which is the bestower of jivan-
mukti (release in the present life) (108). Constant contemplation on
the name and attribute of Lord Siva is the fifty first §tla which causes
the release from the bondage of the world (109). Pondering over the
servicing of the feet of the Lord is called the ‘Pada-sevana’, the fifty
second $1la (110). Worshipping the Lord within by inviting him
mentally, O Brhaspati! this should be known as the fifty third $ila
(111). Rememberance of regular bowing down to the feet of the Lord
is known as the fifty fourth $ila (112). Assuming the service of the
Lord within mind is called ‘Dasya’, the fifty fifth §ila (113).
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Maintaining an intimate feeling with Siva who is the bestower of
goodness to all is considered to be the ‘Sakhya’, the fifty sixth sila
(114). Surrendering bondage and release to God i.e. completely
depending on God keeping oneself indifferent regarding the bondage
and release is called the ‘Atmarpana’, the fifty seventh §ila (115).
Incessantly reciting the original hymn i.e., Paficaksara is the only
service for the devotee which is regarded as the fifty eighth §ila (116).
Constant meditation on the divine image of God in the heart is called
the fifty ninth §ila (117). Contemplative thinking of God like the
ceaseless flow of the oil is named as the ‘Dharana’, the sixtieth $ila
(118). Profound unimpaired meditation of citta like the unflinching
flame of the lamp is called the ‘Samadhi’, the sixty first §ila (119).
Meditating on the Lord of the universe as ‘I am That’, ‘whatever done
by me is actually performed by the Almighty’ and the actions guided
by such underlying selfless principle has been included within the
sixty second §ila (120). O Brhaspati, the teacher of the devas!
enquiring into the nature of Lord Mahe§vara as the endless immanent
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principle has been described as the sixty third §ila, in the scripture
(121). Meditating on the innumerable attributes of the Lord of the
lords Rudra as non-different from one’s own nature, becoming
contended by enjoying the bliss of Siva within one’s own self which is
overflowing the universe also, is known to be the sixty fourth §ila
(122). One who is endowed with these above mentioned §ilas, almost
become Siva, non-different from Siva. Worshipper attains ‘Siva-
sayujya’ (identity with Siva) by performing these §ilas. O Brhaspati!
thus I have described to you the details of ‘Ganacara’. Now listen
about the ‘Bhrtyacara’ (123).

There are two kinds of Bhrtyacara. One is the Bhrtyata
(serviceability) and the other is Vir Bhrtyata (Intense serviceability).
Amongst them, service towards Guru, Linga and Jangama has been
described as the ‘Bhrtyacara’ by the Lord of the lords Siva (124). One
who has surrendered his body to Guru, mind to Siva, wealth to
Jangama, still most enthusiastically living with the only aim of
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attaining the liberation, is the state attainable by the grace of Siva,
considered to be the state of ‘Virbhrtyata’ (125-126). O Brhaspati! the
nature of Paficaksara has thus been described to you. This is the
essence of both Nigama (Veda) and Agama which is the only means of
attaining the liberation (127). One who is neither a desciple nor a
devotee of Siva, has not secured the feeling of a son and lacking in
reverence, should never be given this advice. The secrecy of the §las
should carefully be maintained from such a person. O Brhaspati! what
more you desire to listen? (128).

Here ends the ninth chapter of Krivapada, the later portion
of Candrajnandagama describing the nature of the five
‘Acaras’ presented in the form of discourse
between Anantarudra and
Brhaspati.

* %k ¥

Notes and References

1. See Siddhanta Sikhamani (6. 12-15) for the description of the three systems of
diksa namely Kriya, Vedha and Manu.
Compare with the verse 16/13-14 of Siddhantc Sikhamani.

3. Various kinds of Sadadvanyasa have been described in the chapter Viragaiva-
diksavidhiprakaranaof Virasaiva lingibrahmana-dasakarma paddhati (pp. 81-
83). Here after describing the process of purification of Sadadva, the system of
nyasa of Bhuvanadhva, Padadhva, Varpadhva, Kaladhva, Tattvadhva and
Mantradhva have been stated respectively.

s
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In Viragaiva system the word ‘bhavi’ is used for the person who has not borne
the linga, because without bearing linganobody is able to be free fromthe cycle
of births and deaths.

‘Mitsarya’ is an evil mental state as envy. The person who is over powered with
the undesirable mental states such as attachment and envy, is not able to do
justice even to the other virtuous persons.

One should collect the required accessories — as per his capacity and devote
proper time for the religious rites.
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Brhaspati enquires —

O Anantarudra! the abode of all benevolent qualities,
ornamented with the snakes, ever keen to save the world, I bow down
to you (1). There are many sects of Saivas that have been mentioned in
the scripture of Agama. Sometimes it is said as four, where as
sometimes it is regarded as seven (2). Somewhere it is said as ten,
whereas others express different views. Collecting all divisions of the
sects, please explain to me clearly and unequivocally the essence of
all, so that no doubt remains (3).

Anantarudra replies —

Now I shall elucidate the different categories of Saivas. Among
them first is the AnadiSaiva, second is AdiSaiva, third is Pirvasaiva,
fourth is Misragaiva, fifth is Suddhasaiva, sixth is MargaSaiva,
seventh is Simanyasaiva and the eighthis Virasaiva (4-5).
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Now I shall gradually explain the characteristic features of the
aforesaid categories of Saivas. Out of them Anadisaivas are the God
$iva Himself and His Ganas.! Great sage Kausik etc. are known as
Adisaiva (6).

Kausik, Kasyap, Bharadvaj, Atri, and Gautam—these five
eminent sages had first been initiated by the five faces of Siva (7). O
Brhaspati! the lineal of these five sages or the persons who belong to
different lineage (than the aforesaid lineage) and are initiated by the
Guru according to the prescribed injunctions laid down in the later
portion of Agama, observe the penance of Sambhava; whose three
Lingas (Ista, Prana, and Bhava) and three Angas (gross, subtle and
causal body) have nicely been decorated by the three kinds of diksas
such as Vedhd, Manu, and Kriya, are known in the world as Adisaiva
(8-9). The Adisaivas who accept the priesthood in the auspicious
occasions like the installation ceremonies and Stapan etc. of God Siva
are venerable by the whole world (10).
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The Dvijasaivas of five lineage born of the virgin women are
known as the Pirvasaivas (11). There are two kinds of Siva-dvija in
accordance with the initiation received or not received by the devotees
as per the rules prescribed in the former part of Agama (12). The non-
Lingisaivas who have been initiated by the aforesaid procedure are
considered to be authorised for worshipping for his ownself and on
behalf of others (13). O Brhaspati, the adored by gods! such Saivas are
eligible for worshipping, servicing Siva and cleaning the Siva temple
(14). As they are virgins’ sons, these Saivas, despite of being initiated,
are not considered to be authorised and fit for being the priest in the
ceremonies like installation etc. (15).

Apart from that those who, without having been initiated, remain
engaged in worshipping on behalf of others are named as Devalak and
considered to be prohibited from all kinds of auspicious rites (16).
Their very presence in the places other than Siva temple is regarded as
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blemished. Because of the adoration of Siva, they develop Sivahood,
the quality of being called the $aiva, in them (17). They are debarred
from Saiva initiation; they are used in eating beforehand the offerings
to Siva is performed; they are vicious and have the dearth of reverence
for the service to Siva; on account of these drawbacks, O Brhaspati!
they are called the defiled Pirvasaiva in all scriptures (18).

O the teacher of gods! now I shall describe the characteristic
attributes of Misragaiva, please listen. The devotee who worships
Surya, Sakti, Visnu, Ganes$a and Maheg§vara by the same process
installing them on the same seat, is called the Misrasaiva (19-20).
They have neither been initiated in Saiva-discipline nor their thinking
reflects the supremacy of Siva; they besmear the sacred ashes, wear
Rudraksa and worship all gods in one and the same place; such
persons are called the Misrasaiva (21). Internally they are Sakta,
externally Saiva, whereas in the congregation, they are Vaisnava,
since they seem to be of mixed nature, they are named as ‘MisSraaiva’
(22).
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O Brhaspati, the adored by gods! now I shall illustrate the
distinctive aspects of the famous Suddhasaivas. Those who have been
initiated by the pauranic procedure of diksaZ, permitted of wearing the
Rudraksa and besmearing the sacred ashes, remain engaged in
worshipping Sivalinga, believe in the supremacy of Siva and always
remain deeply absorbed in meditating Siva, O Brhaspati! such persons
are known as the Suddhasaiva (23-24).

Now I shall state the special features of Marga-§aiva which are
the means to approach the liberation. Those who are endowed with the
three procedures of initiation as prescribed in Vedanta (Upanisads)
and in later portion of Agama, possess sound knowledge of
Satasthala,? perform worship of Siva for six times?* a day, recite the
six syllable hymn for 21,600 times regularly, meditate on the concept
of the unity of Linga and Anga, follow the religious path as prescribed
by the God, are known as Margas$aiva (25-26). Though they possess
the similar qualities as that of AdiSaiva, Margasaivas have their own
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specialities with regard to the procedure of initiation and performance
of religious rites for early liberation (27).

Now I shall describe the distinguishing factors of the
simanyasaiva. Please listen attentively. All the $aktas and other five
sects follow the same procedure of the rites for the purification of
adhvas’ and receive the Gayatri hymn; so they are known as the
‘samanyasaiva in the world (28-29).

Now I shall depict the characteristic hallmarks of the Virasaivas
as propounded in the scriptures of Veda and Tantra. They are of two
kinds namely “$rauta Virasaiva’ and ‘Svatantra Virasaiva’ (30). Those
who observe the disciplined life-style prescribed in the system of
varr_xﬁérama6, are known as ‘§rauta’, whereas those who do not
observe that are known as ‘Svatantra Viragaiva’ (31). The process of
initiation stated in the later portion of Agama for the Virasaivas and
Adigaivas are similar. Apart from that, there are other special features,
please listen (32). Firm determination to sacrifice the life like a straw
in case of separation from the Istalinga or failure in observing the
penance, is called the “Viravrata’ (33). A unique flow of zealous
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devotion is also regarded as the ‘Viravrata’. The devotee who
performs these two kinds of penances is named as Virasaiva (34).

Again there are three categories viz. Samanya etc. They are
called Samanya Virasaiva, ViSesa Virasaiva and Nirabhari Virasaiva
(35).

Now I shall gradually illustrate their distinctive features. Please
listen. To worship Ista, Prana and Bhavalinga in one and the same
way, to maintain the same regard for Guru, Mahesvara and Istalinga,
to worship the Istalinga three times a day with whatever accessories
are available, are considered to be the characteristics of ‘Samanya
Virasaiva’. By observing some special religious rites, the devotee is
called the ‘ViSesa Virasaiva’ (36-37).

Taking the remaining portion as his own food after feeding
atleast one, two or three Mahesvaras; worshipping Linga steadily and
unfailingly six times’ with particular objects; offering regularly one,
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two, or three flowers out of Drona flower, Bilva leafs, Karavir flower,
Mallika, Utpal, Punnag and J asmine flower; (thinking that) ‘I shall
observe these injunctions as long as I am alive; otherwise I shall

sacrifice my life’ — these are said to be the special injunctions
observed by the Virasaivites (38-41).

The Virasaiva of the fourth asrama is called the Nirabhart vira-
¢aiva. Out of them, those who have left their wives, sons etc. are
named as the ‘Svatantra Nirabhari Virasaiva (42).

The Nirabhari who belongs to the Svatantra Virasaiva sect is
either clean shaven or with mated hair, bears the stick, wears the
~ monastic orange coloured clothes and moves around the world (43).

The Nirabhari Virasaiva who belongs to the vaidic sect moves
around the world with full freedom wearing the sacred thread, putting
the crest on the crown of the head, keeping the ascetic stick and
wearing the monastic orange clothes. Both the aforesaid Saiva sects
do not keep away the Linga from their body (44).
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One who is desireless, has achieved unison with the Istalinga, is
fearless, depends on alms, observes the penance of silence and
possesses compassion for all beings, is known as Nirabhari (45). One
who wears wallet® and keeps water pot?, ascetic stick, besmears the
sacred ashes, wears Rudraksa and wears pundenda'?, is called the
Nirabhari (46). One should take initiation and receive Pranava mantra
as far as possible from the Nirabhari ascetic of the same hermitage
(47). In case of non - availability of such Nirabhari, one should
perform the rites in the Siva temple or beneath the Bilva-tree as per
the prescribed discipline of penance by God (48). One should never
abandon the recitation of gross Paficaksara mantra during the period
of recitation of Pranava in the form of subtle Paficaksara!! (49).

The doctrine of qualified non-dualism!2, in conformity with the
scriptures, is admitted for the Adisaiva, Piirvasaiva, Suddhasaiva,
Margasaiva and Virasaiva (50). Suddhadvalta has been regarded as
the doctine of Misrasaiva. The doctrine of Saktivisistadvaita has been
accepted as suitable for the Samanya Virasaivas (51). No last rites for
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Adisaiva, Margasaiva and Virasaiva are performed. They are neither
cremated nor offered ‘Pinda’ as per the prescribed last rites (sapinda)
(52). Spirithood (pretatva) has been admitted in case of Purvasaiva
and all rites related to that are to be performed for them. The supreme
$ambhavi initiation is not given to them (53). O Brhaspati! I have
narrated here the different categories of Saiva in accordance with the
various rites performed by them. O the supreme sage! they are
basically the same, enriched with all knowledge, only known as Saiva
and not by any other term (54). One who has been decorated with the
$aiva-initiation-procedure prescribed in the later portion of Agama,
remains conjoined with the three Angas (gross, subtle and causal) and
the three Lingas (Ista, Prana and Bhava) (55). He is well versed with
the virtuous deeds of varnasrama dharma, endowed with the
knowledge of Satasthala, characterised with the eight fold coverings
and decorated with the five kinds of religious rites (56). With the
proper combination of knowledge and action which releases from the
bondage immediately, he is authorised to grace the position of
priesthood for performing the religious ceremonies such as the
installation of Mahesvara etc. (57). Despite the aforesaid common
characteristics, various descriptions of their nature are available in the
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scriptures. These Saivas are called with different names such as the
Anadi, Adi etc. according to the characteristics possessed by them
which is to be mentioned hereunder (58). It has been coming down
traditionally since the beginningless creation; it existed in the
beginning of all doctrines. O the supreme knower of the Veda! some
times it is also known in the name of AdiSaiva (59). As it is the best
among the paths to liberation, is called the Margasaiva. Since the
relation with other gods is prohibited, it is known as Suddhasaiva (60).
Sometimes it is termed as the Misra on account of its association with
the rituals of the Smarta, and it is also known as Virasaiva as it is
deeply associated with the religious penances named as viravrata (61).
O Brhaspati! I have depicted to you the various sects of Saivas along
with the distinctive features of the principal Saivas. What more you
intend to listen? (62).

Here ends the tenth chapter of the Kriyapada, the later portion
of the Candrajnanagama illustrating the various sects
of Saivas and their respective characteristics
presented in the form of discourse
between Anantarudra and
Brhaspati.

* % %k
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Notes and References

Ganas are the ardent devotees of Siva who have been privileged toremain always
with Him.

The process of besmearing the sacred ashes and wearing the Rudraksa thathave
been described in details in Siva Maha Purana, has here been referred to as the
Pauranic diksa.

See Siddhanta Sikhamani, the text of Virasaiva philosophy for a detail account
of Satasthala—Bhakta sthala, Mahesvara sthala, Prasadi sthala, Prapalingi
sthala, Sarana sthala and Aikya sthala.

Dawn, hour of rising of the sun in the morning, morning, noon, dusk and
midnight—These are regarded the as six parts of the day.

See the 22nd notes of the first chapter.

Four classes of human beings as per their capabilities of knowledge and action
(Bhagavad Gita ch.IV verse 13).

This worship is to be done during the aforesaid six times in a day.
A patched garment worn by the ascetics.
An earthen or wooden water pot used by the ascetics.

A ragged or tattered garment, a small piece of cloth usually a small strip worn
over the privities by the ascetics.

See Chapter XI. 43-45 for the detail account of subtle and gross Paficaksara
Pranava.

Qualified non-dualism is an admitted doctrine of the Virasaiva philosophy.

* % %k
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Brhaspati enquires —

O God Anantarudra! the bearer of skeletons, omniscient, the
destroyer of time, the ocean of mercy, I bow down to you. Please have
mercy on me (!). I intend to know the regular way of life of the Saivas
who perform: the penance of Sambhava and maintain full control
over the mind. Please describe the full procedure in details (2).

Anantarudra replies —

The devotee, after getting up from the bed in the early morning,
should touch the Istalinga with the eyes, meditates on Siva along with
Uma. Thereafter deciding the duties for the whole day, shaking off the
lethargy, should go to the Agneya direction! for nature’s call (3).
Putting the sacred thread of Siva and sacrifice on the head, covering it
with the clothes, keeping waterpot in a particular place and easing
oneself from the nature’s call, should wash himself as per the
injunctions (4). Then he should brush with a thin branch of the tree
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which should be milky or thorny? (5). In case of its non-availability
the virtuous person should wash his mouth 12 times reciting the hymn
and then should take bath in the river (6).

The devotee who is a ‘dvija’, should tie up his crest on the
crown of the head and then enter into the river to take bath thinking
the water as Siva-pilgrimage (7). After taking bath with the recitation
of the hymn of Siva, Brahma and Vidya as per the prescribed
procedure, one shouid perform Agi san’ three times reciting the
hymn of Pafica B:hama Siva (£}, Thereafter he should perform the rite
of ‘Tarpan’ in the name of dcvas rsis, anc :cestors; come out of the
river which was being imagined as ii«-'; and wear the dry white
garments leaving aside the wet clothes (9).

Then he should be seated (facing east or north) and pour water
on the Istalinga. Thereafter he should also besmear t'ic sacred ashes
throughout the whole body with the vicw to be free from 2! «vils (10).
One should besmear the whole body with dry sacre< a 5. Then he
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also should anoint with the sacred ashes mixed with water (11). He
should draw ‘Tripundrak’ with the wet ashes uttering the original
hymn (Paficaksara) on the 32 places of the body (12).

Upper part of the body (head), forehead, two ears, two eyes, two
noses, mouth, throat, two shoulders, two elbows, two wrists, heart,
two chests, naval, penis, anus, two thais, two hips, two knees, two
feets muscles, two feet — these 32 places are considered to be the
auspicious parts of the body. Tripundraks are to be scribed on these
parts and thereafter should wear the sacred Rudraksa (13-15).

He should perform two sandhyas* (japa) by reciting the Savitri
hymn (Gayatri mantra) and the original hymn (Paficaksara); perform
worship as per the procedure of dawn-worship (16). Then he should
enchant the famous Gayatri hymn, matrix of all hymns, standing
before the sun (upasthana)® and meditate on God Siva enshrined in the
middle of the solar system reciting the six syllable hymn with deep
concentration (17). He should meditate on the God Sankara and
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Goddess Parvati facing either the east or the north. Thereafter should
enchant the famous eight names of Siva meditating on Guru and Ista
(18).

Siva, Mahe$vara, Rudra, Sambhu, Umapati, Sansara vaidya,
Sarvajiia (ominscient) and Paramatman — these are the eight names of
Siva (19). Then he should perform ‘Karanyas’S after anointing the
paste of sandle in the palms of the both hands (20).

Karanyas are of three kinds as per the distinction of the creation,
sustenance and destruction’. For the householder ‘Sthiti nyas’, for
celibacy ‘Utpattinyasa’ and for the sages and those who belong to the
vanprastha asrama (third stage of the way of life) ‘Samhrti nyasa’
have been prescribed (21). Samhrti nyasa has also been prescribed for
the widows, utpattinyasa is to be performed by the virgins and
Sthitinyasa are the prescribed duties for the married women (22).
Gradual process starting from thumb to the little finger® is considered
to be the procedure of Sthiti nyasa; from right thumb to the left
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thumb, is the ‘Utpatti nyasa’ and the contrary of it i.e. from the left
thumb to the right thumb is the course of ‘Sanhrti nyasa’ (23). One
should practice nyasa on five fingers i.e. from the thumb to the little
finger uttering the five syllables (na, mabh, §i, va, ya) gradually,
conjoining them with Bindu. Nyasa of Siva is to be performed on both
the palm and back of the hands. Then ‘Astra nyasa’ should be carried
out to the ten directions uttering the ‘Astra hymn’ (24).

Thereafter nyasa of the five kalas namely Nivrtti, Pratistha,
Vidya, Santi and Santyatlta with the proper signs and their
‘Adhipatis’ (master divinities) are to be accomplished (25). For the
purification of the five centres, such as the heart, throat, palate, centre
of the eyebrows, Brahmarandhra (the crown of the head), recitation of
the Paficaksart hymn is necessary during the observance of nyasa (26).

Then he should untie the knots of the gross elements by reciting
the Astra hymn and showing the Astra mudra and controlling the
Pranavayu through the observance of Pranayama as per the number of
its kind (inhilation and exhilation) (27). One should conjoin his
Atman with the radiance (consciousness) of Siva by pushing it
through the Susumna to the Brahmarandhra with the help of
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Pranavayu. Thereafter he should imagine his sinful body being dried
up with Kalagni and then turned into ashes (28). He is to imagine that
his ash-body is immersed into the nectar and assumes a wisdom-body
(29). Then after immersing his flamelike atman into the brilliance of
Siva, he is to place it within the wisdom-body and unite it with the
gross body in and through the way of Brahmarandhra (the hole on the
crown of the head) (30). He should meditate on the internal radiance
within the lotus of the heart and by constant incessant sprinkling of
the nectar, the holy body of wisdom is to be moistened (31). After
purifying the hands with the karasuddhi hymn, karanyas’, dehanyas
and anga nyasa are to be observed as per the prescribed rules (32).
Ten directions should be tied up with the hymns after the observance
of varna nyasa!® and Sivanyasa!! in the joints of the hands and legs
(33). Thus, after purifying the body and soul and attaining the
Sivahood by observing the proper rules, Paficaksara hymn is to be
enchanted (34).

Now if there is time or provided the person is not illusioned, he
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should fulfil nyasa in details in accordance with the prescribed rules
(35). Among them, first is the Matrika nyasa!?, second is the Brahma
nyasa which is the supreme, third is the Pranava nyisa, fourth is the
Hansa nyasa and the fifth one is the Paficaksara nyasa!? respectively
mentioned by the learned (36). During worship, one or the many
nyasas are to be observed as stated above. Devotee attains Sivahood
by observing the nyasas as per the rules laid down (37). Without
having attained the Sivahood, no body is eligible to practxce the Siva
hymn, worship Siva, meditate on Siva nor can attain Siva (38).

After having purified the body as the epitome of Siva, Sanga
sadaksari hymn is to be enchanted. Goddess six syllable is of the form
of ‘aum’ (3%), ‘va’ and ‘ya’ represent two arms, ‘§i’ symbolises the
middle parts of the body and ‘namah’ are the form of two legs (39).
Combined with the transcendental knowledge as Pranava, this
Paficaksari'® is of the nature of Linga. One, who is authorised to recite
the Pranava, is to meditate it in the centre of the two eye-brows (40).

One who is not authorised, another form of hymn would be
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given for him, please listen. ‘§i’ represents the face of God, ‘va’ and
‘ya’, the two arms, ‘:’ (visarg) is the form of the middle part of the
body and ‘na’ and ‘ma’ symbolise her feet. Despite its dissociation
with the Pranava, this transcendental spiritual knowledge is of the
form of Linga. O dvij Brhaspati! one who is not authorised to utter
Pranava, should meditate on this hymn (41-42).

There are five parts of Pranava — a, u, ma, nada and kala. The
subtle Pranava consisting five syllables is the combination of the
above five (43). ‘Namah §ivaya’ is regarded as the gross Paficaksara.
Though there is the difference between the gross and the subtle
Paficaksara, but there is no difference in the substance known as Linga
(44). Amongst them subtle is the original and the gross is known as
the manifestation of the subtle. Authorised person should enchant the
hymn Pranava; recitation of Pranava by an unauthorised person causes
a sure degradation (45). Paficaksart hymn with Pranava and without
Pranava are regarded as equivalent. This hymn has been provided by
the God of the gods with the view of bestowing mercy to the whole
world. Hence everybody is authorised to enchant it, because order of
Sambhu, in this regard, is considered to be the supreme (46).
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Then one should perform sacrifice in the fire lit by the ritualistic
process laid down in Saiva religion after having recited and enchanted
the Paficaksari, Sadaksari hymn and the Rudradhyaya respectively
(47). During cooking, the cooking fire!® should also be sanctified and
transformed into ‘Sivagni’ by observing the prescribed rites (48). In
the same way, the worshipper of Siva should change the vaitanik
fire!6 into “Sivagni’ through the proper ritualistic process of Saiva
rites. Daily worship and vedic worship, both can be performed in the
same fire. Vai§ya devas also observe the sacrifice in ‘Grhya Sivagni’
instead of ‘Grhagni’ (49).

O Brhaspati! Now I shall describe the proper fuel (especially the
sacrificial stick) for the sacred fire of the sacrifice. Please listen.
Palasa tree, kadir, pipal (the holy fig-tree), $ami (it is said to contain
fire) and udumbar (glamorous fig tree) — these trees are considered to
be fit for the sacrifice. According to some preceptors Apamarga,
Durva (bent-grass) and Kusa (bridle) should also be included among
the afore said (50). Sacrificial fuel should be covered with their skins.
These should also be straight, smooth and of the same size. The ten or
twelve fingers length of the fuel sticks are regarded as the most

*
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appropriate (51). The fuel that is partially wet and partially dried up,
pieces of the same size, round shape of the size of the first finger, is
not dropped on the ground after being pieces, not having another
branch, not eaten by the insects, are considered to be the best of all
(52). Samidha!?, Pavitra and veda should be of the size of a stretched
palm (from the tip of the little finger to the tip of the stretched thumb).
Idhma!® should be double and Paridhi should be three times of the
aforesaid size. For the sacrificial worship of smarta, Idhma may be of
the size of one stretched palm and Paridhi may be its double (53).

Now I am narrating to you the places of fire where the oblation
is to be offered. Oblation dedicated to the ear of the fire, generates
disease, to the nose disrupts the mind (54). Oblation offered to the
eyes results death, to the hair brings forth poverty, to the head
originates sin. Hence oblation is to be offered only to the tongue of the
fire (55). The fire wood that is not burnt is named as ear, where from
the smoke emanates is called the nose, the place where the fire is
scanty is named as eyes, where there are burnt ashes is termed as
head; the point where the fire is buning in its full flame, is named as
the tongue (56). Thus, fire should be bowed down after performing
the sacrifice. The first!® eighth part of the day should be devoted in
performing these above mentioned rites (57).
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During the second part of the day one should study and teach the
scriptures of Veda and Agama; collect different required items of
worship like flowers, bilva leaves, incense etc. along with the
woodsticks for the sacrifice (58).

During the third part of the day one should earn the livelihood
and in fourth part he should take bath (59). Then he should besmear
the whole body with the sacred ashes and wear Rudriksa and draw
Tripundrak as per the prescribed rules. He should recite the Gayatri
hymn and Paficaksara hymn.29 The houscholder who is desirous for
his well being should perform Paiica-yajfia?! (60-61). Then he should
select one of the three Madhyanhiki worships such as Gurvi, Mahati
and Laghvi as per his capability and observe it with intense devotion

- (62).
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One should worship Istalinga, the manifestation of the nature of
$iva and the annihilator of all kinds of evil, six times?? or during three
‘sandhyas’ (63). Dawn, sunrising, morning (sangav),? noon, dusk and
midnight — these are the six times when devotee should worship
Sivalinga, the eradicator of all obstructions (64).

Avasara piija24 (worship for the special purpose) is to be
performed without taking food. Apart from that other worships like
Laghvi, Gurvi, and Mahati should be performed according to the
ability of the person (65). Whether learned or illiterate, friend or
enemy, the person who arrives after the worship is performed, should
indiscriminately be thought of as Siva Himself (66). Mahe§vara or
Jangama who ever comes home, should be adored reverently and
thereafter only the righteows devotee should take his own food (67).
The devotee should take rest so that the food may be digested
properly. Enchanting of the praising of Siva and reading of Puranas
etc. should be done before he should try for earning money to carry
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out the responsibilities of the family (68).

During evening he should take bath either with water or with the
sacred ashes and then observe the evening worship reciting both the
Gayatri and Paficaksari hymn.25 Thereafter he should perform the
night worship after finishing the sacrificial rites and the Vai§yadeva
rites2® (69). One should show proper respect to the guest, enchant the
praisings of Siva after taking his own food as offering (70).

Then concentrating on the meditation of Siva, one should go to
the clean bed of his liking and sleep comfortably without any worry
(71). I have described to you the rites to be observed for the devotee
of Siva. The person who does not follow the above rites due to his
foolishness and disbelief on God, is to be abused in this life and goes
down to the lower species in future life (73).

Here ends the eleventh chapter of the Kriyapada, the later portion
of Candrajiianagama narrating the procedure of ‘Ahnika’
presented in the form of discourse between
Anantarudra and Brhaspati.

* % %k
Notes and References

1. Smrti, Dharmasastra, Agama, Tantrasastraand Vastusastra also indicate that
the Agneyi direction is the proper way for the nature’s call.
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This has also been mentioned in the aforesaid books that small pieces of the
branch of K$irl and Kantaki tree should be used for the purpose of tooth brush.

* g eEfE T fsaeon] ' (2.7.47) — as per this saying of Amarkosa, one
should observe Aghamarsanjapa during three times (tri-sandhya) of the day
uttering the vedic Aghamarsan hymn such as “ o femr'!, Rd S 9 9 ete.
with the view of getting relieved from all kinds of sin. Here prayer has been
offered to Pafica Brahma viz. the Tatpurusa etc. In Dharmasastra it has been
mentioned as an injunction of Prayascittato getrid off of the sins. (see Dharma.
p- 1081).

Here the word ‘‘Savitri’’ indicates both the Vaidiki and the Tantriki process of
sandhya meaning thereby worshipper should observe both kinds of sandhya.
Madhyanha sandhya should also be understood in this sense.

Recitation of hymns standing before the sun or the fire is called the ‘Upasthana’
Purification of seat, self, hand etc. are essential before the commencement of the
main worship.

See Appendix for the three kinds of Karanyasa as the utpatti, sthiti and laya.
See Appendix for the details of these nyasa.

See Appendix forthe ‘Dehanyasa’ and ‘Anga nyasa’ along with the ‘Karanyasa’.

The process of ‘Varnanyasa’ or ‘Matrikaksara’ has been statedin ‘ViraSaivara

Pradipika’ — ‘SEREN g Ao SHER SRR SHERER
ST AT | R -ShR) VAT T | bR - R SRIvTaTHATaTga: |
TR St g SR S eategragara: 131 o1 : g | Ffeagnarafor
oy SfRenaRt gy aferEmeRtn Sfiomrgfer)
TR STIRTFIAY) THFR I HebREwT SRR | FohrL: Tl
TEA FR) FFRGHFTAILA @M Uy THR SATAM) &R TEhEl
I RgfaTge w13 oA Yo fagaed s Ao il (pp. 56-57).
In Virasaivacara Pradipika sadanganyasa has been depicted as — ** 3% 5 §f
R e 3% o § e awe) 3% fof § waema g 3% 91 1 am g o%
4 q: AT (pp. 54-55).
Matrikanyasa is the same with that of Varna nyasa or Matrikaksara nyasa.
See Appendix for the Karanyasa, Dehanyasa and Anganyasa of the Paficaksara
hymn.

For the supreme Paficaksara hymn the terms Mal, Vidya, Siva, Sitra and
Paficiksara are regarded as the synonyms in Siddhanta Sikhamani (8.23).
Out of the five Agnis namely Avasathya, Garhapatya, Avahaniya, Daksinagni,
and Sabhya, Avasathyais known as the Smirtagni and the rest are the Srautagnis.
Avasathyagni is also called the grhyagni. Householder uses to cook the food for
the offerings of God and for other religious purposes.

Seven cooking rites namely Aupasana sacrifice Vi§vadeva, Parvana,
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Astakasraddha, Masikéraddha, Sravanakarma, and $tlagavahavebeen performed
in Smartagni by the householder who maintains the Agnihotri. See ‘Katyayana
yajiiapaddhati vimarsa (pp. 59-61) for details. Here it has been instructed to
observe in ‘Sivagni’.

Palas or other sacrificial woods that have been used in sacrifice is called the
‘Samit’ or ‘Samidha’. These wood sticks are of the length of one stretched palm
i.e. from the tip of the little finger to the tip of the thumb of a stretched hand and
it is thick of the size of the first finger. ‘Pavitra’ is made of ‘kusha’ (the bent
grass). Twoku$as are kept horizontally facing the east, then another three kusas
are to be kept on it facing the northi.e. in a vertical position. All kusas are to be
tied up with one lower kusa taking around from theright side. This is the method
of preparing the ‘Pavitra’ that has been used as aring in the ring fingers of the
both hands in almost all religious rites. Fifty kusas are tied up from the bottom,
divided into three parts and tied up like a rope of hair. It is called ‘Veda’. It
should be kept in the left hand during the time of the observance of sacrifice.

Though in Amarko$a (2.4.13) the terms ‘Idhama’ and ‘Samit’ have been
mentioned as synonyms, butin the present context, there is a little difference in
azcordance withits quality. The palas sticks that are kept in the western, southern
and northern sides of the invocated fire, is called the ‘Paridhi’. Itis of the length
of one hand. A platform that is made of the size of four fingers in breadth and
twelve fingers inheight around the sacrificial place of ‘Garhapatya’ rite, is also
named as ‘Paridhi’. But here it does not refer that.

First part of the day commences from the dawn.

See the note no. 4.

According to Manusmriti (3.70-71) Brahma-yajiia (self-study), Pitr-yajiia
(Tarpan-§raddha), Deva-yajiia (Home i.e. sacrifice). Bhita-yajfia (sacrifice
vai§va deva) and Nryajfia (worship of the guests) are regarded as the famous
‘Paficayajiia’. In Siddhanta Sikhamani, the Virasaivascripture, tapa (penance),
karma (action), japa (recitation of hymn), dhyana (meditation) and jfiana
(knowledge) are regarded as the five kinds of ‘Siva-yajﬁas’.

See the note no. 3 of the 10th Chapter. Manmath Swamy in Parama Rahasyahas
prescribed for six times worship of [stalinga.

See the note no. 3 of the 10th Chapter for description of the time of ‘Sangava’.
There are other meanings of the ‘Avasara’ worship but here it should be
understood in the present context. )

See the note no. 4.

Seethenotenos. 15 and 16. Vai§vadeva is to be performed after the observance
of morning ‘Ahnika’ and ‘Aupasana’ rites. In this rite ‘odan’ is offered as
oblation in the ‘Smartiagni’ (Grhyagni) and oblations are dedicated in the names
of all gods and sacrifices are performed in the names of ancestors.

* % %k
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Brhaspati enquires — .

O God Anantarudra! the knower of all religions, one who is ever
ready for the welfare of all beings, what is the necessity of observing
duties of Varnasrama (four phases of life) for the devotee who
remains absorbed in serving the feet of Sambhu according to the rules
prescribed in the doctrine of Sambhava for the purpose of attaining the
liberation. As you have stated that the Sambhava penance is the
supreme means for the attainment of liberation (1-2). What benefit
will the devotees obtain by observing these various rites that only
create obstructions in the way of knowledge? (3).

Anantarudra replies —

O Brhaspati! please listen carefully the highly mysterious Truth
which I am explaining to you. Doubt.may arise in the mind of the wise
also (4).

O sage! only the knowledge of the supreme God is the cause of
liberation, but know it for certain that the knowledge combined with
the action is only able to bestow the liberation (5). The blind and the
lame man, on account of their inability to see and walk, may be burnt.
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But by helping each other, they may save themselves and serve their
purpose. In the same way, knowledge and action combined together is
regarded as the real path of liberation (6). Some persons hold that the
vedic rituals are also the cause of bondage, but the actions that are
1. -~hed with knowledge imparts freedom (7). By the incessant
in ~tound meditation when the devotee remains immersed in God, the
L. . a can never be the cause of bondage at that stage (8).

The devotee who is preoccupied with the meditation of God for
his own benefit, should never leave the Varnasrama duties of his life
till he forgets the world of existence (9). The actions of such person,
who is not dedicated to God, who is easily over powered by the
nescience, who performs the actions with the purpose to achieve some
results, are regarded as the cause of bondage (10). The action that is
dedicated to God, imbibed with knowledge, devoid of desires, are
regarded as the bestower of freedom (11). O the supreme of the sages!
liberation can never be attained without performing the actions. The
person who does not intentionally observe the prescribed rites, is sure
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to be blamed. As the flower from the hand of a sleeping person
naturally drops on the ground, so also the actions of a dedicated
devotee whose mind remains engrossed in the internal meditation of
Siva, leaves himself (i.e. unable to bind) (12). O Brhaspati! one who is
adored by God; devotee should never abandon the action till his mind
is fully immersed in Siva, the Paramatman (13). Hence, the wise
should adhere with due regard the assigned duties of his own
Varnasrama, otherwise he is sure to be degraded (14). One who has
left the obligatory duties of the Varnasrama, nor has attained the
wealth of knowledge, falls like a tree uprooted from the ground, there
is no doubt in it (15).

Hence, everybody should always remain occupied in observing
reveredly the rites and duties of Varnasrama as laid down in the Vedas
and Agamas (16).

Here ends the twelfth chapter of the Kriyapada, the later portion
of Candrajinanagama describing the necessity of the
rites and duties of the Varnasrama presented
in the form of discourse between
Anantarudra and
Brhaspati.

* % %k
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Brhaspati enquires —

O Anantarudra, the teacher of the universe! you are the abode of
infinite knowledge, you are adorned with your immeasurable
compassion, I bow down to you (1;. I have carefully listened from
your graceful mouth both the glory of penance of the Sambhava and
the rites and duties observed by the followers of the schools of
Simbhava described in the later portion of the Kriyapada of
Candrajnanagama (2). Now please narrate to me the last rites to be
performed after the death of the Saiva devotees who bear the Linga
and observe all sorts of penances of the Saiva religion (3).

Anantaru:: - replies —

O sage! : am stating to you the methods that is assigned for the
last rites of the adherers of the penance of Sambhava, please listen
attentively (4). By being endowed with the observance of such rites,
Saiva devotee undoubtedly attains freedom and the person who does
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not perform the Saiva-rites, also achieves freedom immediately (5).

The rites of Sivamedhal is to be accomplished after the demise
of the Saiva devotee who is a regular observer of ‘Sambhava’ penance
and an ardent worshipper of Istalinga (6). The last rites that is observed
for the Saiva devotee who has already attained union with the supreme
God Siva, is a sort of adoration and named as ‘Sivamedha’ rite. This
also should be performed for the ‘mumuksu’ (the person who is
intensely eager to attain liberation). This famous ‘Pitrmedha’ has been
mentioned as the ‘Sivamedha’ in the Saiva scriptures (7).

The person who neither possesses the sincere devotion, nor
worships Siva, observes the penance of Siva and the rite of
Sivamedha, suffers in the hell for the endless time (8). Person wearing
the Sivalinga should never be cremated. If anybody cremates him in
fire, he commits the sin of the killing of brahmin (9). Ordinary non-
initiated person is to be cremated after death (10).
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For the devotee who performs the penance of Sambhava and is
intensely eager to attain liberation, the supreme process of burial has
been stated in the rite of ‘Pitrmedha’ (11). The cycle of birth and
death for the ardent worshipper of the supreme God ends with his
death. For such devotees only the rite of the supreme kind of burial is
to be performed after their demise (12). The person who bears linga,
whether a house holder or an ascetic should not be cremated rather to
be buried in the ground after he leaves the mortal body (13). Such
burial, in view of the atainment of liberation, is of a different kind
than that of a burial to be performed for an ordinary departed soul
(Preta). There is no fear of any deviation from the religious rites
regarding such burial (14).

Here ends the first chapter of the Caryapada, the later portion of
Candrajianagama commending the rite of ‘Sivamedha’
presented in the form of discourse between
Anantarudra and Brhaspati.

% %k ¥k

Notes and References

1. See Suklayajurveda, Madhyandin Sammhita, Ch. 35.
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Brhaspati enquires —

O God Anantarudra! you are at the highest penacle of infinite
glory. What are the duties of the worshipper who wants to proceed
towards the path of liberation? Please enlighten me.

Anantarudra replies —

The worshipper who wants to progress further in view of
attaining the liberation should deeply concentrate his mind on God
(1). At the time of ‘Utkraman’ (going out or departing from life), he
should take his bath either with the sacred ashes or with water (2).
Then he should wear clean clothes and sit on the mat of the kiida grass
keeping it on the ground and draw the Tripundrak after rubbing the
sacred ashes. O the greatest of the sages! he should wear Rudraksa as
per the rules laid down (3). The person who dies in this world
besmearing the sacred ashes and wearing the Rudraksa, O Brhaspati!
he attains the status of Rudra, there is no doubt in it (4). After
knowing the possibility of transgression through some indications'
that could be achieved in future, householder worshipper should
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induce the fire within himself by the hymn ‘ya te agne’ etc. (5). He
should touch the sacred ashes reciting the hymn of ‘Agni’? and after
purifying six adhvas® of his body, should perform the oblation to the
water as per the prescribed rules to quell the fire within himself (6).

Then the worshipper who aims at attaining the state of Siva-sayujya
(closest union with Siva), should donate the gold, cow, land and
Sivalinga? to the Mahesvaras (7). Wishing for the happy, successful
and final stepping out (Utkraman), I am donating this cow to you
which symbolises the progressive increase (Utkraman) (departing
from life) (8). I am donating the gold that produces the great lusterous
results, for the satisfaction of the supreme God Siva who is adored by
Hiranya-garbha Brahma (the origin of creatxon) (9). Again I am
donating the most auspicious Sivalinga to attain ‘Siva-sayujya’ which
is beyond the state of transmigration ( 10). This universe exists for the
enjoyment of the Lord of universe (Siva), who assumes the form of
Satarudra. I donate this supreme static universe to you. Thus, after




Caryapada 143

fagmwyagE  fagmae qEa |
oo e O W fameR fer
TS G gl A A 1R R 1
RREINERILEE R
N WO FAT] W |
g i dd: A qgqed: 1RR1
gdwgy wdT waar weaeE, |
forg TEWE Wi AW Y 1IR30
wwha Tt Torgag ster gufafsad |
waAEAa  ARERAE IR¥
gg&-rggam%‘wﬁa:{mrmil
arafeg adarsteramery gafafsa neu
ATy Weey sy q weeH |
g wieg q 9y forafage 1R8N
ﬁg@wigﬁméaﬁaal
aenfagueT  gufagara & ugel

finishing the various processes of donation as per the capacity, he
should perform the process of ‘Tattva-yojana’> (uniting the elements
with Siva, Sadasiva, I§vara by worshipping them) (11).

One should carefully associate Linga with the various parts of
the body by reciting the hymn ‘ayusa pranam’ attentively (12). Then
the all faced Linga-tattva which had been known and assumed in all
parts of the body in accordance with the knowledge delivered by
Guru, becomes manifested to the worshipper (13). The same ultimate
Linga that exists in this ‘anga’ is manifested with different names,
forms and actions every where in the world (14). As an external
manifestation, it is the form of Istalinga, within the internal ‘anga’, it
exists in the form of Pranalinga; within the atman, it is dwelling as
Bhavalinga (15). In heart, it remains as the form of Mahalinga; as
Prasadalinga in the olfactory organ; as Caralinga in the tectual organ
and as Sivalinga in the eyes (16). It is ever existent as the form of
Gurulinga in tongue, Acaralinga in nose (17). Linga also resides in
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motor organs like that of sensory organs, such as Prasadalinga in vak
(mouth) Caralinga in pani (hand), Slvalmga in legs, Gurulinga in anus
and Acaralinga in genital organ (18). The person who is going to
stepping out (U takraman) of the body becomes immersed in profound
meditation of Siva by constantly assuming within himself the all
powerful, omniscient, omnipresent, blissful God who is beyond the
mind and expression, indeterminate and transcendental. Having
attained this state he should perform the rites of atonement
(Prayascitta) by addressing the ganas (ardent devotees of Siva who
remains in eternal union with the God) of Siva (19-20).

I perform atonement, the penance in the presence of God Siva
for the rectification of all faults of speech, action and mind arising
from the non-practice of the duties of varnasrama, failure in
observance of the rites of astavaranas, deviation from the observance
of the penance, faults in performing the five celebrated ‘acaras’ (Saiva
religious rites) due to the lack of devotion to God (21-22).

By taking such vow, one should drink the sacred water from the
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feet of Guru, Cara (Jangama) and God (Linga) by worshipping and
pleasing them with the wealths and clothes with profound devotion
(23). The pious soul of the devotee gets merged in Siva (attains Siva-
siyujya) provided he is given the sacred water from the feet of
Mihesvaras at the last moment of his life (24).

If the worshipper desires to be engrossed in Siva reciting the
divine hymn of Siva, getting immersed in the meditation of
Mahalinga, should accept the penance of ‘F’re'lyopaveéar‘la’‘S (25).

His son or the desciple should utter the hymn in his ear provided
the worshipper accepts the aforesaid penance. Six syllable hymn and
the teachings of the Upanisads are to be given in the right ear of the
worshipper (26). When the time of reversal (Utkranti) comes near,
hymns of ‘anupantha’7 etc. that provides the result of ‘archi’ are to be
enchanted with the burning of camphor (27).

Here ends the second chapter of the Caryapada, the later portion
of Saiva scripture named as Candrajfianagama presenting
the rites and capabilities of the worshipper who is
departing from the life, presented in
the form of discourse between
Anantarudra and
Brhaspati.

% k%
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Notes and References

Detailed descriptions about the different indications of the death, such as the
vision of the shadow figures etc. are found in the Siva Mahapurana, Uma
Sarhita V andin other parts of the different Tantras, Purdanas, yogasastras. See
Skanda Purdna, Sita Samhita (4.1.46. A), ““Dharmasastraka itihasa’’ (Hindi
Ed.), Part. 3. pp. 1111-12.

" srfuffa se argifa e safafa s ety sen 2Rt e ed T
"' (Atharva Siras up. 5).

See Virasaiva diksa vidhi prakarana of Virasaiva lingi brahmana dasa karma
paddhati (pp. 81-83).

In Viragaiva religion, it is customary to bear the linga (hanging on the neck)
keepingitina casketof gold, silver or other precious metals. Donating of golden
or silver seat of Sivalinga is equal to donating Sivalinga itself.

See Lifigadharanacandrika for the process of ‘Tattvayojana’ (pp. 271-77).
Abstaining from food and awaiting in a sitting posture the approach of death is
regarded as ‘Prayovesan’.

" 313 v ferera : g | wgEis 3 wite |49 s sttt waifag: wrl ety
Fed fagst: ' (Br. up. 4.4.11).
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Brhaspati enquires —

O God Anantarudra, radiant with all kinds of knowledge! please
make me informed about the duties to be observed after attaining the
progressive advancement (Samutkranti) before departing from life (1).

Anantarudra replies —

O Brhaspati, adored by Gods! first of all I am stating the order of
priority of the authorised performer of the rite, please listen. Son!,
grandson, great grandson, daughter’s son — this is the chronological
order of the authorised persons for the performance of the rites after
the attainment of the progressive advancement (2). Then the son of the
daughters’ grandson, adopted son and his son, donar of the wealth,
husband, wife, son of the second wife of husband — this again is the
priority order of the relatives who are considered to be authorised to
perform the rites (3). Daughter, brother, brother’s son, father, mother,
sister, grand daughter, sister’s daughter, grandson’s wife and her
daughter — these relatives are also authorised to observe the rites (4).
Wife of adopted son, sister, sister’s son, person belonging to the same
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sodak? (lineage), person of mother’s lineage, one’s own lineage and
his desciple — these are also considered to be authorised to perform
the last rites (5). Priest, servant, teacher, classmate, son-in-law, friend
and king are again considered respectively to hold the authority of the
rites to be performed after the demise of the ascending devotee who
has already stepped out (6).

After having been confirmed of the passing away of the life from
the body, the person who is authorised to perform the last rite, should
put on new clothes after taking bath, draw Tripundrak, wear Rudraksa
and bow down to the ganas (ardent devotee and companion of Siva) or
Jangamas, donate wealth for the success of the rite (7). The alms that
is donated on the day of death is regarded of greatest value; hence the
son should donate on the occasion as per his capacity (8).

During the observance of the rite if any fault occurs regarding
the procedure or the remainder of the sacrifice, then he should
perform the rite of atonement and donate articles to a well wisher
person assuming him to be the representative of the ‘Prajapatya
karma’3 (a kind of atonement or penance) (9). If a person dies on the
first floor or on the cot, then cow or gold should be donated as the
token of penance or the Prajapatya atonement should be observed
(10).
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If a person dies in the day time, his son should perform the last
rites within ten hours; after that time, the dead body is considered to
be stale (11). If the last rites of the dead body is not performed during
the day or night, then that is regarded as stale; hence last rite must be
completed within the scheduled time (12). In that case the body is to
be purified by pouring the Paficagavya (mixture of five purifiers) and
uttering the ‘Pavamani’ hymn; then after washing it with the water,
the body should be engraved as per the prescribed procedure of the
rites (13).

The dead body is to be washed with the water reciting the hymn
of Sri Rudra. Then it should be decorated with the sacred ashes and
the Rudraksas (14). Then person who bears the casket that contains
the Istalinga after worshipping it on the left palm of the hand, is to be
adored (15).




150 Candrajrianagama

The dead body should be borne on the cart by the four persons
named as Mahoksa, Vrsabh, Nandisa, and Nandikesvara and carried to
the garden adjacent to the Siva temple (16).

Here ends the third chapter of the Caryapada, the later portion of
the Saiva scripture named as Candrajiianagama describing
the procedures of the last rites to be performed for the
progressive worshipper and stating the priority
order of the authorised performer of the
last rites, presented in the form of
discourse between
Anantarudra
and
Brhaspati.

* % ¥

Notes and References

1. See Dharmasastra ka itihasa by and P. B. Kane (Hindi Ed. Part III, pp. 1149-
1152, 1212-15).

2. According to Dharmas$astra, there are three categories of the authorised performer
of the lastrites viz. Sapinda, Sodak and Sagotra. Seven generations are regarded
as ‘Sapinda’, the ‘Sodak’ and upto twenty one generations from the sodak is
named as ‘Svajana’. See Dharmasastra, pp. 1161-62.

3. Prajapatyaisakind of atonement or penance. According to Manu there are four
parts of this penance; one should take food once ina day for the first three days,
for the second three days he should eat during night only, thirdly he is to take
only that much of food for three days which is available without asking for ;
lastly fasting should be observed for three days. There are other kinds of
penances also. (pp. 1090-1091).

* % %
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Brhaspati enquires —

O Nilkantha Anantarudra! the soul of the universe, whose lotus
feet is adored by the Sivaganas (ardent devotees and companions of
Siva) like Pramatha; I bow unto you (1). Please enlighten me by
describing the rites to be performed for the person whose dead body
has been engraved in the Sivarama (garden adjacent to the Siva
temple) (2).

Anantarudra replies —

The dead body should be laid in the samadhi either near the
temple, within the temple garden, near the bilva-tree or the pond of
Sivapilgrim. Samadhi is to be dug and covered first with the sacred
ashes and then with the earth. Then he (the performer of the rite)
should take his bath with his clothes on and change it with the new
one (3-4).

Sins originated from the killing of Brahmin!, stealing of the gold
etc. reside in the hairs; hence I shave all the hairs (5). The highest of
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sins as the mountain of Meru and Mandar exist in the hairs. Hence I
cleanly shave the hairs. Uttering this hymn with firm determination I
clean off the beard anc moustaches (6). The person who possesses the
knot of hair on the crown of the head actually symbolising the flame
of wisdom, is in the true sense, the bearer of the chrest (knot of hair,
the $ikha). O Brhaspati! other people except the aforesaid one are only
termed as the bearer of the hair (7).

After having clean shaved, besmearing the sacred ashes and
wearing the Rudraksa and seeking permission of the ganas
(Jangamas), he should install the earthen Sivalinga decorated with
nine or five earthen oxen with the name of his father to enable the
seceased to secure the divine form. He should worship that Sivalinga
and donate ten kinds? of items (8-9).

Then he should perform ‘Tarpan’ (a kind of worship) with milk

to quench the pangs of grief generated from the last rite of putting the
earth to the grave for ten days constantly (10). He should worship
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Istalinga and perform Tarpan for the sake of his father and Tarpan
with water at least thrice a day is to be carried out regularly for his
father (11).

Thereafter he should enter into the house with a candle in hand
accompanying his relatives and friends and perform worship named as
‘Nagnapracchz'idana’3 (12).

Linga that is installed on the grave should not be moved for ten
days. If Linga is being moved by anybody then that is to be reinstalled
in the same place and touched after performing three Pranayamas and
Vyahrti japa* (13). Linga that is installed on the grave is to be
worshipped for ten days constantly. Linga assumes the divinity after
being worshipped for ten days regularly (14).

Thereafter ‘Ekoddista §riddha’> should be performed as the
worship for the divine formed father. By this procedure his father
attains the Rudra-hood. He again achieves the status of Mahe$a by the
process of “Tattva-sanyojana’® (15). Navaradhana’ should be
observed on the first, third, fifth, seventh, ninth and eleventh day (16).
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On the tenth day, the performer of the last rites should shave his hair
and take bath along with the relatives and friends of the seven
generations and observe Tarpan with milk. On this occasion he should
also donate ten kinds of alms® as per his capacity (17).

Thereafter the Linga that was installed on the samadhi along
with the oxen, is to be lifted in the clothes and immersed in the water
of a pond thinking its divine form and chanting the hymn ‘Prithivim
gaccha’® (18).

Thus, after worshipping Linga he should take bath with the
water mixed with emblic myrobalan and sesamum seed and perform
sacrifices named as ‘Ganapatya’ and ‘Ananda’ in view of achieving
pleasures with the forefathers (19). On the eleventh day after taking
the bath he should invite the learned Brahmins, get the Rudra-sacrifice
performed by them and observe the rite of ‘Vrsotsarga’10 (20). In this
Vrsotsarga rite white, red or blue (black) ox is to be dedicated. By the
performance of this rite Nandikesa is pleased to bestow the nearness
of Siva (21).
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Thereafter he should perform the sixteen procedures of rites!!
i.e. half monthly, monthly, etc., worship of Rudras and the rites of the
dedication of ox (22). Six Lingas such as Acaralinga, Gurulinga,
Sivalinga, Jangamalinga, Prasadalinga and Mahilinga are to be adored
and the fifty great Rudras!? that are existent in the satasthalas such as
Bhakta, Mahe$a, Prasadi, Pranaling, Sarana and Aikya also should be
worshipped (23). First worship is to be observed on the eleventh day
of the death. Unmasik should be fulfilled on the completion of one
month, Tripaksa is to be done on the completion of three fortnights
and @insanmasik should be performed on the completion of six
months; on the day of death of the each month, inabdam before the
completion of one year — thus sixteen rites are to be fulfilled as the
last rites (24-25). Sense of ego cannot be eliminated before the
aforesaid sixteen rites are performed, hence one should observe the
above rites with this aim in view (26).

The process of Tattvayojana!3 should not be performed before
the completion of the above mentioned sixteen rites. The person who
wants to fulfil the procedure of Tattva-sanyojana for his father on the
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twelfth day of his demise, should perform the aforesaid sixteen rites
before that (27). The process of Tattva-sanyojana that is observed to
fulfil the aim of that particular person, is called the Ekoddista (28).
During such observances invocation, worship and praising of
Vi§vadeval? are not done; other performances such as Pradaksina,
Visarjana or simantagamana etc. are also not supposed to be
performed (29).

On the eleventh day Mahe$varas (Jangamas) are to be revered as
the Rudras. Fulfilment of this worship as per the capacity of the
person concerned (worshipper) is considered to be the adoration of
Rudra (30). One ‘Lingi brahmana’ should be worshipped in order to
get the results of the dedication of ox. Here it is regarded as the rite of
‘Vrsotsarga’ (31). Fifty Rudras namely Khadgesa etc. are to be adored
in the six Lingas namely Acdra and satasthalas namely Bhakta etc.
(32). Four, six, ten, twelve, sixteen and two — these Rudras are
existent on the six Lingas viz. Acira etc. and six sthalas viz. Bhakta
etc. respectively (33). These Rudras also reside on the petals of the six
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cakras!S as per the aforesaid number and also on the six Lingas. These
are worshipped in six sthalas in accordance with their colours and
forms. Thus these fifty Rudras are adored to please the six Lingas (34-
35). On the twelfth day, the process of ‘Tattva-sanyojana’ (merging of
the elements in the origin) for father is to be observed. Four
generations are saved provided it is performed carefully. Only by the
observance of the process of Tattva-sanyojana, this fourth form of
ancestorl® is elevated (36).

For the person who has attained the status of the ‘unison of
Linga and Anga (Linganga samarasya), the ‘sapinda’ process of last
rite (last rite with various offerings) need not be performed. The rite of
sapinda is not required for the cessation of spirit-hood (Pretabhava)
3.

Thus the son should attach the elements of father to the three
previous generations!” by invoking and worshlppmg the Kalas on the
base of rites of father who has attained the state of Siva-sayujya (38).
If this rite of Tattva-sanyojana is being observed maintaining properly
the prescribed procedural methods, then forefathers undoubtedly
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attain the status of Mahesa (39). The person who has fulfilled this
sacrament of ‘Tattva-safiyojana’ '8 should invite the learned brahmins
on the twelfth day and take the vow after seeking permission of Siva-
ganas (the Jangamas) (40). I revere Visvadeva named as ‘Nandikesa
and Mahakala to get my father associated with his father and grand
father (41). I shall invoke thirty six elements and thirty eight kalas to
get my father united with his father and grand father who have
assumed the form of Mahesa. Such vow should be taken (42). Then
for the satisfaction of his father, the person who is involved in the
process of combining together the father with his father and grand
father, should invoke Visvadeva!® and donate the alms of ten kinds20
along with the cow etc. (43). Thereafter he should perform the
monthly rites and the rituals with sixteen articles?! in proper time after
having fulfilled the ‘Tattva-sanyojana’ rite (44). O the ruler of speech!
thus I have narrated to you the full sacramental procedures -of the last
rites approved by the Veda and Agama for the departed souls adhering
to the Saiva principle of life (45).
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Here ends the fourth chapter of the Caryapada, the later portion of

10.

11.

12.

Candrajianagama narrating the sacramental procedures
of the last rites of the Saiva devotee, presented in
the form of discourse between
Anantarudra and
Brhaspati.
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Notes and References

Killing of brahmin, drinking liquor, stealing, having sexual intercourse with
teacher’s and association with the hineous sinners — these are regarded as the
hineous sins in Manusmriti (11/54). See Dharmasastra (pp. 1018-1028).

Cow, land, sesamum, gold, ghee, clothes, paddy, gur, silver, and salt— these are
regarded as the ten kinds of alms. See Dharmasastra (p. 1112).
‘Nagna-pracchadan’rite is to be performed after entering into the house. Inthis
rite one potis being filled up with the grains. Another pot with ghee and pieces
of gold or coins are also being filled up according to the capacity. The neck of
the pot of grains is to be tied with the clothes. Both the pots should be donated
in the name of Visnu to any poor Brahmin who belongs to the caste of ‘Kulin’
(of higher caste). Dharamasastra (p. 1131).

With the vyahrti of ¥; ¥9:and &, if the 7&:, 5, q: and satyam are added, then
itisregarded as Mahavyahrti.

Ekoddista is that inwhichrite is performed for one person, one person isinvoked,
anditis performed for the good of only one person. Itis quite different from that

of Parvan Sraddha since in Parvan, three ancestors are being aimed at. In
Ekoddista, only one is aimed at. See Dharmasastra (pp- 1278-80).

See the ref. no. 5 of the second chapter of Caryapada.

In Dharmas$astra; itis described as ‘Nava. Sraddha’ (pp.1153,1279).Itistobe
noted that inthe Agama the word ‘dradhan’ (worship)is usedin place of éraddha.

See second ref. of this chapter.
“yfyelt qee gl #e it w fésft:'
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of the donation of the ox has been described here. See Dharmasastra (pp. 1291-
92).

See Dharmasastra for the different aspccis of sodasa-§raddha— Dharmasastra
(pp. 1278-80).

See Caryapada of Makutdgama (6.14-20) for the list of fifty Rudras. Procedures
of the worship of Rudras on the six Lingas and Afigas have been narrated clearly
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18.

19.

20.
21.
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in this Agama only. Compare the names of Rudras with that of this list of the fifty
Rudra (Varna devatas) mentioned in Praparcasara (3/39-44).

See the ref. no. 5 of second chapter.

“ Al A W e HIE S W R e qon S | ey @ g ek
wehifddr:1" Ten vi§vadevas have been mentioned in many places. See Dharmasastra
(pp. 1256-57). '

In Yoga §astra and Tantra §astra, the names of the satcakras are — Muladhara,
Svadhisthana, Manipur, Andhata, Visuddha and Ajiia. See Satcakraniripana
for details. See Tattva Cintamani, by Purnananda Paramahansa tr. in Hindi,
published by Chowkhambha Samskrit Series, Varanasi.

In sapindikarana, the ekoddista and Parvana are combined together; one is the
form of spirit and the other is the form of ancestors; hence both kinds of $raddha
is combined together. When the rite of ‘Sapindikarana ends with the dedication
of alms to the brahmin, then the spirit leaving its spirithood is transformed into
the ancestors and consequently becomes associated with Vasu, Rudra, Aditya
etc. Here it is regarded as the elevation of the fourth generation. In Virasaiva
system sapindakarana is prohibited. In place of thatrite ‘Tattva-sanyojana are
being performed with the kalas and tattvas of father, grandfather and great grand
father. The fourth form ends with this process.

See Lingadharanacandrikafor ‘Sanyojana’ process of thirty six elements with
the five kalas and thirty eight kalas.

After the procedure of “Tattva-saityojana’ is complete, the fourth form comes to
an end the father, grand father great grand father assumes the form of ‘Mahesa’.

See chapter, V verse 3-5 for a detailed description of the two kinds of ancestors
namely Vi§vadevas and those who have attained the form of Mahesa, Sadasiva
and Siva.

See ref. no. 2 for the description of ten kinds of alms.

Two phases of sodasa worship namely Tattva-sanyojana and sodasa worship are
to be performed respectively. See chapter V verse 13 and 17.

* % %k
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Brhaspati enquires —

O God Anantarudra! the ocean of infin‘te qualities, the bestower
of infinite mercy, I bow unto you. Please enlighten me with your grace
by enunciating the last rite namely ‘Prakirnaka’ (1).

Anantarudra replies —

O Brhaspati! I am illustrating to you the proper procedure of
Prakirnaka so that all doubts are eliminated from the mind of the
performer (2).

According to Purva §aiva, Rudra and Ananta are regarded as the
‘Vis§vadeva’ and Skanda, Canda and Ganesa are regarded as the
ancestors (3). According to the Uttar Saiva, Nandi and Mahakala are
regarded as Vi§vadeva and Mahesa, Sadasiva and Siva are known as
Pitara (the ancestors) (4). Vasus, the residents of Pitrloka (ancestor’s
sphere) are accepted as ancestors and regarded as Mahe§varas in my
spheres i.e. Sivaloka (5).
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Learned person should regard the ‘apasavyam’' sesamum,
offerings of rite made of the powder of rice or barley (Pinda), Vikir,
fire rites, ‘arghapatra’ (utensil used for offering) prohibited in last rites
of Saiva devotees (6).

Though in some Agama ‘Darva’ is also forbidden but that only
indicates that it is not an essential rite (7).

Srigandha, rice, incense powder, candle, wick wet with ghee,
flower, bilva leaves, offerings (daksina), clothes, betel leaf, ball of
sacred ashes (bhasma-gutika) — these are the required items for the
adoration of the ancestors (8).

The process of samadhi of husband and wife may be fulfilled
jointly. If the grave is completed, then all rites should be performed
again (9). If last rites are being performed by the younger brother, then
also rites of ‘Tattva-sanyojana’ except the ‘Ekoddista’ process is to be
performed by the eldest brother (10). If the younger brother reaches
late after the completion of the rite by the eldest one, then ‘Parvan’2
rite should be repeated by the younger brother. If the younger brother
is the observer of ‘Agnihotri’, then he should perform the rite of
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“Tattva-sanyojana’ (11). If a second ‘impure state’ Savasauc? occurs
in between the first one (on account of the death of nearest relatives),
then he becomes purified after the remaining days of the first state is
over, as is stated in the case of ‘Ekoddista’® (12). Son should observe
the “Tattva-sanyojana’ process for father with a pure mind. This rite is
to be fulfilled either on the twelfth day or after the completion of all
rites during the whole year (13). If anybody desires to perform the
Tattva-sanyojana after the year is over, then he should observe it on
the day before the observance of ‘Abdik-karma’ after performing
unabdik (14), or the rite of Tattva-sanyojana may be performed on
any day of the six days of the ‘Dvadasa’ state (twelve days’ impure
state). On the third fortnight or at the auspicious end of the year on the
eleventh day, or if the day of ‘Dar$a comes within this time, then this
rite of Tattva-sanyojana should be completed before the observance of
last rite for father. As for the father or for Mahaguru, the process of
Tattva-sanyojana is to be accomplished on the thirteenth day since the
death (15-16).
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If the sodasa worship is observed before the Tattva-aradhana rite
is completed, in that case sodasa adoration is to be performed again
after the completion of the year (7). Sodasa adoration before the
Tattva-sanojana is to be performed carefully by the process of
Ekoddista (18). If sodada is being performed after the process of
Tattva-sanyojana is fulfilled, then it is wise to maintain the procedure
everywhere regularly (19). It is a traditional practice that the yearly
rite is performed by the process of ‘Parvan Sraddha’? after completing
the process of Tattva-sanyojana (20). If the Ekoddista process is
performed after the Tattva-safnyojana is fulfilled, then only the rite
bears fruit, otherwise it becomes fruitless (21).

The person who performs any auspicious work without
accomplishing the rite of Tattva-sanyojana, is subject to penance or
atonement. It is certain that good result can never be obtained by him
(22). To please the ancestors, pot full of water should be offered daily
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for the whole year along with the other offerings (23). The Ahitagni
person should perform Pltryajna (sacrifice) after performing Tattva-
sanyojana for the attainment of Siva hood of his father on the day of
moonless night (amavasya) (24)

Adoration is of two kinds viz. the Ekoddista and Parvana. This
again is divided into three as the mtya (regular), naimittika
(occasional) and kamya (desirous) (25). Sraddha that is performed in
each year, on the day of moonless night, $raddha performed in the
fortnight are called the ‘nitya éraddha’ (regular last rite). Daxly and
‘Niyopadhik §raddha’ are also regarded as the ‘nitya’ (26). Sraddha
observed on the day of Sankranti, Eclipse, at the time of Tattva-
sanyojana, Ekoddhista and the Sraddha named as vrddhi® are called
‘Naimittika’ (27). Sraddha accomplished on the very special occasion
of Manva and yuga’ etc. are known as ‘Kamya Sraddha’ (28). Since
this adoration of ancestors is fulfilld by the theistic persons with
reverence for the parents, is named as ‘Sraddha’ (29). Miserly and
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egoistic person who does not offer desired items to the invitees does
not receive the fruit of Sraddha (30). Invitee also should ask for the
item of his choice out of the offerings of the Sraddha. One who does
not do that and remains dissatisfied and consequently keeps the
ancestors also dissatisfied. Such performer of the Sraddha is
considered as the enemy of the ancestors (31). Receiver does not
demand the offerings but the performer must insist on offering
‘daksina; both such persons are blessed. Those who act differently are
to be blamed (32). During the observance of Sraddha, if the receiver
expresses his demand for the alms and the performer refuses to fulfil
it despite his desire, then both of them are surely to be degraded (33).

If there is any deviation regarding the time and place of Sraddha
on account of calamity or visit to other places, sraddha should be
observed on the day of lunar or solar eclipse either with the gold or
with the raw food. Monthly and yearly §raddha rites must be
performed regularly as per the prescribed procedure (34).

Here ends the fifth chapter of the Caryapada, the later portion
the Saiva scripture named as Candrajiianagama explaining
the process of Prakirnaka presented in the form of
discourse between Anantarudra
and Brhaspati.

* % %
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Notes and References

According to vedic procedure of last rites, ‘apasavya’ (changing the sacred
thread from the left shoulder to the right one) is to be done during the
performance of rite. But in Saiva scriptures, the aforesaid six things are
prohibited. Sesamum seeds are used in place of rice for the ancestor’s worship
and offerings (pinda) made of rice and barley are used in §raddha. Offerings
(pinda) that is put on the sacred grass (Ku§a) in the name of the deceased for
whom last rite has yetnot been performed is called ‘vikir’. For Ahitagni oblation
to the fire is given during the performances of §raddha and a water pot with
sesamum seeds (arghapatra) is kept there to offer water to the ancestors.
$raddha performedin the name of father, grand father, and great grand father is
named as ‘Parvan’. This is regarded to be the main of all sraddhas. See
Dharmasastra, pp. 1246-77.

There are two kinds of defiled state — (i) Jananasauca or sutak that commences
since the birth of the nearest one, i) $avagauca or Maranasauca that starts due
to the death.

For detail description of Ekoddista and other $raddhas please see Dharamasastra
(pp. 1278-83). See the ref. no. 16 of the IVth Patala.

See the ref. no. 2.

The word Nandisraddha is synonymof Vrddhisraddha. Accordingto Yajiavalkya
smriti Nandimukh éraddha should be performed on the auspicious or happy
occasions such as the birth or marriage of the son. See Yajiavalkya smriti (1.
250). Abhyadayik $raddha and Vrddhisraddha are regarded as the same
(Dharmasastra pp. 1283-85).

“Manva’ signifies the firstday of Manvantara i.e. the duration of fourteen Manu.
Yugadi means the first day of four yugas.

* %k %k
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Brhaspati enquires —

O Anantarudra deva! the omniscient, the adept in all Agamas,
the bestower of mercy to all beings, kindly enlighten me by
describing the process of purification from the state of defilement
(caused by birth and death) (1).

Anantarudra replies —

O sage Brhaspati! I shall narrate to you the process of
purification, please listen to it carefully. This state occurs for two
reasons — one is due to the birth and the another is due to the death in
the family. These again are divided into four-minor, major, complete
and incomplete (2). O Brhaspati! the revered in the divine sphere! this
division is to be understood as per the duration of its time. Incomplete
defiled state is to be regarded for three nights and complete defiled
state is for ten nights (3).

The impured state for mother remains for three nights after the

miscarriage! has happened. Other relatives are not regarded to be
affected by this state. The duration of the days of impured state is
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regarded to be the same as that of the months of abortion for mother
and three days for father (4). The defiled state for the death are
regarded ten days for the brahmins?, twelve days for the ksatriyas,
fifteen days for vai$yas, and one month for Sudras (5).

The defilement caused by the birth culminates after ten days.
The state of impurity caused by the birth of a dead child, for the other
relatives, terminates only after taking bath. For own brothers and
parents impure state ends only after ten days (6). The state of
defilement is regarded for three days provided the death of the person
occurs before the performance of sacred thread ceremony and ten
days if the death occurs in case of the bearers of the sacred thread .
State of impurity continues for ten days for seven generations, three
nights for fourteen generations and impurity remains only upto taking
bath for twenty one generations (8). O Brhaspati, adored by the
divines! On the expiry of maternal uncle, the period of defilement is
regarded for three nights. For the death of a friend, procedure laid
down by Paksini is to be followed (9). The state of impurity continues
for three nights upto three months, for Paksini® upto six months and
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for one day and night upto one year. After that, impurity is over only
on taking bath (10).

If many defilements occur at a time, then all of them are over
simultaneously. Impurity for a few days and of the same number of
days ends together. Other impurity is being denied by the impurity
caused by the death of the parents (11). Brahmin on return from the
funeral ceremony is purified after taking bath, besmearing the sacred
ashes, performing pranayama for six times and having sacred glance
of Siva (12).

Ascetic Vanaprastha (people of third d§rama), naistik (pure)
Brahmacari* are not affected by the defilements of births and deaths
(13).

Provisions are there for the immediate purification in case of
sacrifice, marriage, alms giving, war or revolution and at the time of
tremendous sufferings (14). So also for the people who are involved in
divine works, works assigned by the King, and in the works of an
institution, provisions for immediate purification have been prescribed

(15).




Caryapada 171

wrefeemieyga:
T Gyffeg: wAYTEY < |
IA: TEANEHAHEE F ufEs IRE N
w;% HURONHT WeheTH=iedr |
ARg<rea feragidiesta nzen

sfy shaemeTaITR ITTHTl saETeRgEafaears Rraeme
gafare sneltayfases @137 ¥s: gea: 11611

In all the scriptures, the process of immediate purification has
been assigned at the time of regular daily worshlp5 Hence sandhya
(regular japa in particular times), and worship of Siva should never be
abandoned during defilement (16). O Brhaspati! the adored by sages
and devas (divines), thus I have narrated to you, in brief, the essence
of all Agamas regarding the procedure of purification. What more you
want to listen (17).

Here ends the sixth chapter of the Caryapada, the later portion
of the Saiva scripture namely Candrajiianagama
describing the procedure of purification
of the defilement presented in the
form of discourse between
Anantarudra and
Brhaspati.

% %k k%

Notes and References

1. The abortion on the fousth month of conception is called the ‘srava’; miscarriage
or the fifth and the sixth monts is called the ‘garbha-pata’ and on the seventh
and on'vards, it is called the ‘prasiiti’ or ‘prasava’. In srava, the period of
defilement for mother is thr--e days, in ‘pata’, the number of days is the same as
that of the number of months of abortion {5 or 6 days). In ‘srava’ only father is
affected with the defilement, butin ‘pata’ other near relatives should observe the
defiled state for three days along with father (Dharmasastra, p. 1 161).

2. See Dharmaésastra, ch. ‘agaucavadhi’, atikrantasauca (pp. 1159-69) for detail
description.

3. ofadETE e fafaafiolt ! (1.45) — Paksini has been defined in this line
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of Amarkosh. In Dharmasastra it has been explained in two ways — ‘one day
in between two nights’ or ‘one night in between two days (p. 1163).

‘Naistik’ brahmacar is one who remains bachelor and engrossed in studying
Veda for the whole life. Hence he is not affected with the defilement caused by
the birth or the death. This rule is applicable for the ascetic and Vanaprastha
as§rama. See Dharmasastra, pp. 1172-75.

See Dharmasastra, pp. 1175-76, 1172-73 for the description of sadyah-§auca.

* %k K
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Brhaspati enquires —

O Anantarudra, the substratum of infinite glory! I bow unto you.
Please tell me the process of atonement that eliminates all faults (1).

Anantarudra replies —

Now I shall state to you the procedures of atonements. The
person who commits suicide by hanging himself! is sure to suffer in
the hell. There is no provision of purificatlfon, like ‘udakkriya’ and
samadhi (burial) for them (2). Those who touch the persons,
accompany the funeral procession, carry or engrave the suiciders who
hang themselves, slaughter the cow and brahmin, O Brhaspati! the
atonement of ‘Taptakrcchra’? is to be performed for their purification
A).

Drinking hot milk, ghee and water for three consecutive days
and observing fast for one night, is called the ‘Taptakrcchra’ penance
(4). For the persons who observe the rites of Sivasrama? i.e. the
Viragaivas who have adopted the $aiva initiation, observance of total
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fast has not been sanctioned for them; hence they should take food at
night after observing fast for the whole day (5).

Brahmin should never come in contact with the degraded. The
person who keeps contact with such person for one year, he is purified
by the observance of penance; if he again maintains the contact, then
the-person himself becomes degraded and does not remain fit for
penance (6). If he is associated for five days, he should perform
‘Krcchra vrata’# for three nights, for ten day’s contact ‘Prajapatya
vrata’d is to be observed and for twelve day’s companionship
‘Santapana vrata’® should be fulfilled (7). For one fortnight’s contact
‘Dasaritra’ for one month’s contact ‘Parak’”’ for two month’s
‘Candrayana’® and for six month’s contact two ‘Candrayana vrata’ are
to be observed. He should perform ‘Krcchra vrata’® very carefully for
one full year or take food only at night as many days as he had the
contact with the degraded (9).

Brahmin should recite Gayatri hymn for one hundred times if
bitten by the fox. Brahmin man or woman, if bitten by the dog is
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purified by taking bath after having one round around the bull (10).

For the person who is killed by the Candal (person of out caste
who lits the fire to the dead body), cow or brahmin and who has
committed suicide by drinking poison, grave should be dug without
enchanting any hymn. The person who carries such dead body should
purify himself by observing the ‘Prajapatya vrata’ with the permission
of brahmin (11) Atonement for such person is to be done after one
year is over. His grave is to be dug with the sacrifice of ‘Isana’ by the

procedure of ‘Palasa’. Then his sons should perform the last rites by
the rules laid down (12).

If a person kills the ruddy goose, dog, parrot, pigeon, crocodile,
snake, tittiva bird, etc. he is purified by taking food only at night i.e.
he should observe fast for the whole day (13). If one kills an animate
being who is with bone, then he is to be purified by giving alms of
gold to the brahmin and if kills a being who does not have the bone,
then he should be purified by observing Pranayama. The person who
has killed thousands of beings should perform penance of
‘Sudrahatyﬁ’ (14) On killing mungoose, rat, lizard, vulture, tortoise,
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frog, crow, owl, crane!®, etc. one is purified after having performed
penance for three nights (15).

If a person addresses any outcast or candal, then he should
observe one pranayama and recite the hymn of Savitri with pure mind
(16). After being touched by outcast, he should take bath; on seeing
the outcast, he should have a glance of the sun as atonement; if one is
compelled to sleep with an outcast person, then he is purified after
three nights are over i.e. he remains defiled for three days (17).

O Brhaspati! the utensils made of copper and bell metal are
purified with the ashes. Clothes are purified after having washed with
water; earthen pots are to be abandoned (if it is defiled) (18). If the
heaps of food is touched by the dog, crow, vulture etc. then brahmin
should remove the portion of the food touched by the aforesaid
animals and purify the food by touching it either with the sacred ashes
mixed with water or with a burning ‘darbha’ (Kusa, the sacred grass).
Food is considered to be acceptable after performing the aforesaid
process (19). Food tainted with hair, insects etc. is purified by the
sacred ashes. Ghee, oil etc. are purified by having been heated on the
fire and cow’s milk is puried if it is boiled on the fire (20). Wooden
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pots are purified immediately provided that is washed with water.
Women is regarded as sanctified after the period of menstruation is
over; the river is purified if the water is flowing (21). If the well and
vapi (a deep well-like reservoir of water) is polluted, hundred pots of
water should be purged and disinfected by pouring the ‘paiica-gavya’
(a mixture of five sanctifiers viz. the sacred cow urine, cowdung etc.)
into the wells (22). If the land is defiled for some reason or other, fire
should be lit at that place, place be dug, washed, pargetted with
cowdung; land is purified by-the rains, cow should be kept at that
place for purification (23). The room that is defiled where the dead
body is kept is to be sanctified by washing it cleanly with water,
purging it with cowdung, and purifying it with the fragrant smoke of
the scented things (24).

The portion of the body upper to the naval that is the face, nose
and other sense organs are always regarded as pure. The lower body
i.e. below the naval are the anus and the genital organs which are
regarded as impure. The dirts when dettached from the body are
regarded as defiled (25).

Fat, semen, blood, marrow, urine, excrements, dirt of the ear,
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nails, phlegm, tears, dirt of the eyes, sweat — these are regarded the
twelve dirts of the body (26). After easing off the excrement and the
urine, those organs and the hands, feet are to be washed properly
either with the earth or with the water. Thus after the extraction of all
the twelve dirts from the body, those parts of the body should be
purified by washing them fully either with the water or with the earth
(27). O Brhaspati! the first six dirts (fat, semen, blood, marrow, urine,
excrement) are to be cleaned with water and earth; other six dirts (rust
of the ear, nails, phlegm, tears, stain of the eye, sweat) should only be
cleaned with water (28).

The clothes that is touched by the outcaste person is purified
with washing; earthen pot if touched by the outcaste connot be
purified, hence that must be abandoned. The paddy that is touched by
the outcaste should be washed and purified (29). If the fly, mosquito
etc. fall in the food, if the food is seen by the uninitiated person, if the
hair and insects fall in the food, then after removing the impure
portion the remaining food should be purified by sprinkling the sacred
ashes (30).
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The food offered at the sacrifice of ‘Som’, ‘Madhupark’ and
such other $raddha; is never regarded as remainder or rejected. So also
the remaining of the food after having taken by Guru is not regarded
as waste (31).

Here ends the seventh chapter of the Caryapada, the later portion
of the Saiva scripture namely Candrajnanagama describing
the procedure of atonement presented in the form
of discourse between Anantarudra
and Brhaspati.

* % %

Notes and References

See Dharmasastra (pp. 1132, 1176-77).

2. See Dharmasastrake itihasa, part4,ch. 3-6 (pp. 1081-95). There are differences
of opinions about the ‘Taptakrchhra’ atonement. Manu has regarded it for twelve
days dividing it in four equal parts of three days. Hot water is to be taken in the
first part, hot milk in second, hot ghee in third and complete fast should be
observed in the fourth part during last three days only hot air is to be inhaled
(11.214). Accordingto Yajfavalkya (3.317) the penance endures for four days.
Out of that for first three days hot milk, ghee and water should be drunk
respectively and on fourth day complete fast should be observed. Present Agama
is in conformity with this view (7.4).

3. Apart from the popular four vama and asrama, three other asramas namely
Brahma, Vaisnavaand $aiva as per their alliances with the God Brahma, Visnu
and Hara are regarded by Kurma Purana (1.2.101-111). Symbols have been
prescribed for them. The word ‘$ivasrama’ may be compared with the ‘Harasrama’
of Kurma Purana.

4. Theperformerof ‘Krcchra’ penance should take the food only during the day for
three days for next three days he should eat only at night, thenhe should not ask
for food (may be taken whatever is available without demanding any thing), for
the last three day complete fast is to be observed. If he wants to get rid off the
sin quickly, he shouldremain standing for the whole day and sleep in the sitting
position at night (pp. 1082-83).

5. Seeref.no. S of the 3rd Patala. There Krcchra and Prajapatya are considered to
be the same, but in present Agama both are regarded as different. Descriptions
of various Krcchavratas are found in Dharmasastra. See Dharamasastra (pp.
1081-1095) for detail information.

6. AccordingtoManu(11.212) ‘Santapan’ continues for two days. Onthe first day
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‘Pafica gavya’ i.e. sacred urine and dung of cow, milk, curd, ghee, and kusa-
water should be taken and on the second day total fasting is to be observed
(Dharmasastra, pp. 1092, 1094).

According to Manu (11.215) in this penance fasting isto be observed for twelve
days. Observer should remain engrossed in performing japa, sacrifice with the
control on the senses. All sins are eliminated with the observance of this penance.
(Dharmasastra, p. 1088).

In Candrayan vrata the quantity of food is taken as per the increasing and
decreasing, growth of the mooni.e. one handful onthe firstday of * Sukla-pa.ksa’
(next day of moonless night) and gradually increasing the quantity of food upto
fifteen handful food on the full moon day and again decreasing the quantity with
the decreased size of the moon. There are other kinds of Candrayan vrata
described in Dharmasastra (pp. 1084-86).

See ref. no. 5. In the fifth chapter of the aforesaid book various Krcchra vrata
have been described viz. Atikrcchra, Ardhakrcchra, Agneya krechra,
krechratikrechra etc. In Siddhdnta Sikhamani different interpretations have
been given for Paficayajfia. Observance of penance (tapa) for worshipping Siva
and becoming lean and thin is considered to be the supreme ‘tapa’ than that of
Krcchra and Candrayana.

According to the injunctions laid down in Dharamasastraas ' 18 Y&l H&41:

AVE : IO Tl W FHE] TFH: — these five animals are regarded to be fit
for eating, but in the present Agama, it has been considered as prohibited. Sins
originated from the undesirable association, the blemish of jealousy, impurity
arising due to bad contacts; polluted utensils, food, water, house, dirt of the

" body, impurity of the clothes etc. should be eliminated by observing the

prescribed procedures of atonements. See Dharmas$astra ka itihasa, pp. 1181-
95.

* %k K




Chapter - 8
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WSeEd e Sron Mgd fEEe
Brhaspati enquires —
O God Anantarudra, the proficient saviour of the universe!

Please narrate to me the procedures of atonement for the heinous sin
and the minor sin (sin of the second grade) (1).

Anantarudra replies —

The person who has committed the most vicious sin should
approach guru seeking the punishment by way of dedicating particular
object and thus achieve the best kind of purification (2).

Performance of ‘Candrayana yrata’! has been advised for the
purification for having sexual relation with the prohibited woman. The
dvij (brahmin) who out of ignorance, has enjoyed the lascivious
relation with an outcaste woman should shave off the hair with the
crest and take the food by begging for three years. Then he must get
himself purified by donating the pair of cows (3-4). On having sexual
intercourse with the other wives of father excepting own mother, with
brother’s wife, wife of Guru, and daughter-in-law, performance of
three Prajapatya vrata and dedication of two cows are to be observed



182 Candrajhianagama

STl SO TR Al =
T o ey T g aEed V&N
FEOT Feg T e S |
Tt e e SvanTd ey |
T S wWRd Y werE: del
ifuft wfirat T qur o T |
gy afer g fagesafa =1 " 0
WRTRATY  WSUE e, el
ST TEgT W Y TR |
YIRS @0 Yaad TE e RN

RIFCIGICEI RIS L
Wgwmaﬁl
e § FEg WO W ol

for the purification (5). For having lustful relation with an unwilling
brahmin lady, one has to perform the “Krcchra Candrayana vrata’2
and for having sexual relation with an willing brahmin woman, the
punishment becomes the half i.e. he has to observe the
‘Taptalqcchra’3 (6). ‘Krcchra vrata’® is to be performed for enjoying
the sexual intercourse with a brahmin woman only once and if she
conceives, then ‘Santapan vrata’S should be performed. If the ksatriya
woman conceives after having the sexual enjoyment, then the ‘Parak’
vrata is to be observed; if a vai§ya woman becomes pregnant then
“Tryahodita’ vrata and in case of pregnancy of a woman belonging to
the sect of §udra (fourth or the lowest caste) ‘Candrayana vrata’ has to
be performed for the purification, there is no doubt in it (7). If sexual
intercourse is done with a pregnant lady, fallen and menstruated
women, ‘Atikrcchra’’ has to be observed for the purification. Thus the
person who indulges in lustful relation with the animal and prostitute,
should observe the ‘Prajapatya vrata’ as the atonement for the
purification (8). If an unwilling woman is being victimised and raped
by a heinous sinner, she is purified by performing the ‘Prajapatya’
vrata and after having menstruation (9).

Person should observe ‘Candrayana vrata’ if he hits anybody by
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the shoe and observe ‘Krcchra Santapan vrata’ if he accepts the food
served in jail (10).

Brahmin should observe the ‘Krcchra Candrayana vrata’® as an
atonement for the purification of the sin of accepting the food that is
mixed with excreta, urine and semen and the food of an outcaste
(Candal) and eating the beaf (11). If one eats the food of Sudra (lowest
caste of varnasrama), of the family having the defilement caused by
birth or death, and again rejected or remainder of his own food, he
should perform the penance of ‘Krcchra vrata’ and by observing
‘Brahmakiirca’® purify himself (12).

If the person takes his food on the day of observance ‘Ekoddista’
and ‘Tattvasanyojana’, he should enchant the sadaksari hymn for one
thousand times and be purified. Having taken food on the occasion of
annual celebration of last rites, Paficaksara hymn is to be recited for
hundred times for the purification of the defilement (13).

To eliminate the defilement originating from the consumption of
the Piyusa (the milk of a cow during the first seven days after
calving), garlic, white brinjal, red garlic, onion, secretion from the




184 Candrajianagama

SRCRURENIES
T A W YA o WY |
Ty eyt W Eren fageata nge
TfaAfesTTe HETITashARIsheaH
Igd wa WifeAn: oTEmyEagay |
gy e dieamr fgaem
Y Fege qeandeiqeay, 1Ikel
TeEmAl qdl  yrawsal g9 |
e W WufEel AeTdraeEe 1Re
ameed frge wega favrsafa
s geHg™ TeAd Wafehicad, 1R

tree, wealth meant for the divines and §il3jit (bitumen like secreation
of the stone), one should observe fast during day time and take food at
night after accepting ‘Pafica gavya’ for purification consequitively for
three days (14-15).

Persons sanctify themselves by taking bath after having shaving
work, vomitting, touch of the smoke of the cremation ground, sexual
intercourse, bad dreams, and touch of the vicious person (16).

Recitation of Savitri (Gayatri) hymn for ten thousand times,
observance of pranayama for two hundred times, having bath in the
river for twelve times and the journey of the sacred places of
- pilgrimage (at least 25 kilometres) — these four observances are
regarded of the same power as that of the ‘Praj apatya’ and ‘Krcchra’
penances (i.e. purification may be attained by the observances of the
aforesaid four rites in lieu of the ‘Prajapatya’ and ‘Krcchra’ penance
(17). During the observance of any atonement Gayatri hymn which is
the destroyer of the deadly sin must be recited for one thousand times,
hundred times or ten times daily. Enchanting Gayatri hymn for one
thousand times regularly is regarded as the supreme, one hundred
times is of medium and ten times is of small kind of performance
(18). One is purified on the same day after reciting the Vamadeva
sikta (hymn) for three times; he is free from all sins by enchanting the
Purusa siikta for three times (19). By performing the ‘Rudraikadasint’
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hymn, one becomes undefiled on the same day and by reciting the
Paincaksari hymn, he attains the purification immediately (20). Thus
by enchanting the Atharvasiras upanisad and Nilrudra once, person
becomes free from all sins on the same day. One is also emancipated
of all sins by reciting the Trisuparna (21).

The person who observes the procedure of atonement laid down
in the Saiva scriptures with all reverence, attains the ‘Siva-sayujya’
(closest union with the God) by the grace of Siva (22).

- O Brhaspati! I have thus described to you fully the mystery of all
Saiva scriptures inherent in this Agama. Please maintain the sacrecy
carefully (23).

Here ends the eighth chapter of the Caryapada, the later portion
of the Saiva scripture namely Candrajnanagama describing
the procedures of atonemen: presented in the form
of discourse between Anantarudra
and Brhaspati.

* % %k
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Notes and References

See ref. no. 8 of VIIth Chapter.

No description is found, in this book, about the Krcchra Candrayana only except
this that the procedures adopted inkrcchra Prayascitta are also applicable for the
Candrayana. The performer of the atonement should shave off the hairs one day
before the fullmoon day and observe fast. He performs Tarpan, offers the
oblation of ghee and consecrates the various offerings of the sacrifice.
(Dharamasastra, p.1085).

See ref. no. 2 of the VIIth Patala.
See ref. no 4 of the VIIth Patala.

See ref. no. 6 of the VIIth Patala.
See ref. no. 7 of the VIIth Patala.

According to Manu (11.213) this atonement is to be observed by taking only one
handful of food in the morning and in the evening consequitively for three days;
then should be satisfied with one handful of food and that also without asking
for the next three days and lastly observance of total fasting should be maintained
for another three days. See Dharamasastra, p. 1081.

Description of this penance also is not found in Dharamasastra.

According to Mitaksara (YajhavalkyaB.314) afterhaving observed fast for one
day when the observer mixes the contents of Paficagavya uttering the vedic
hymn and also accepts that reciting the hymn, that procedure is named as
‘Brahmakiirca’ . Parasara also is in conformity with this view (Parasara, 11.27-
28). See Dharamasastra, p. 1091.

* % %
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