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is abusive to his betters, who reviles the Vedas, or who sells them-
who associates with women in a prohibited degree, into the Lavana
(salt) hell. A thief and a contemner of prescribed observances falls
into Vimohana (the place of bewildering). He who hates his father,
the Brahmans, and the gods, or who spcils precious gems, is punished
in the Krmibhaksha hell (where worms are his food): and he who
practises magic rites for the harm of others, in the hell called Krmisa
(that of insects). The vile wretch who eats his meal before offering
tood to the gods, to the manes, or to guests, falls into the hell called
Lildbhaksha (where saliva is given for food). The maker of arrows is
sentenced to the Vedhaka (piercing) hell: and the maker of lances,
swords, and other weapons, to the dreadful hell called Visasana (mut-
derous). He who takes unlawful gifts goes to the Adhomukha (or head
inverted) hell; as does one who offers sacrifices to improper objects,
and an obscrver of the stars (for the prediction of events). He who
ests by himself sweetmeats mixed wich his rice, and a Brahman who
vends Lac, flesh, liquors, sesamum, or salt, or one who commits vio-
lence. fall into the hell (where matzer fows, ory Piyavdhay as do they

4 ‘Who teaches the Vedas for hire.” This notion stiil prevails, and
renders the few Pandits who are acquainted with the Vcdas very un-
willing to teach them for a gratuity.

5 *Thereby,’ observes the commentator, ‘defrauding or disappointing
children.’
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who rear cats, cocks, goats, dogs, hogs, or birds. Public perforrers,®
fishermen, the follower of one born in adultery, a poisoner, an infor-
met, onc who lives by his wife’s prostitution,” one who attends to
secular affairs on the days of the Parvas (or full and new moon, &c.),*
an incendiary, a treacherous friend, a soothsayer, one who performs
religious cercmonies for rustics, and those who sell che acid Asclepias,
used in sacrifices, go to the Rudhirindha hell (whose wells are of
blood). He who destroys a bee-hive, or pillages a bamlec, is condemned
to the Vaitarani hell. "He who causes impotence, trespasses on others’
lands, is impure, or who lives by fraud, is punished in the hell called
(black, or) Kgshna. ~ He who wantonly cuts down trees goes to the
Asipatravana hell (the lcaves of whose trees are swords): and a tender
on sheep, and hunter of deer, to the fiell termed Vihnijvild (or fiery
“flame); as do those who apply fire to uubaked vessels (potters). The
violator of a vow, and one who breaks the rules of his order, falls into
the Sandansa (or hell of pincers): and the religious student who sleeps
in the day, and is, though unconsciously, defiled; and they who,
though mature, are instructed in sacred literacure by their children,

6 Rangoepajivina ( wrasifaa: ) the commentator explains it
wrestlers and boxers, but Ranga applies to any stage or arena.

7 The term in the text is Mahishika, which might mean a feeder of
buffaloes ; but the commentator quotes a text from the Smrti, authorizi-
the sense above followed.

8 This is the interpretation of Parvakéri ; it is also read Parvagami,
‘he who cohabits with his wife on prohibited days.’
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receive punishment in the hell called Svabhojana (where they teed
upon dogs). These hells, and hundreds and thousands of others, are
the places in which sinners pay the penalty of their crimes.  As nu-
merous as are the offences that men commit, so many are the hells in
which they are punished : and all who deviate from the duties imposed
upon them by their caste and condition, whether in thought, word, or
deed, are sentenced to punishment in the regions of the damned.®
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The gods in heaven are beheld by the inhabitants of hell, as they

move with their heads inverced; whilst the gods, as they cast their
eyes downwards, behold the sufferings of those 0 hell.'* The various
stages of existence, Maitreya, arc. inanimate things, fish, birds, ani-
mals, men, holy men, gods, and liberated spirits; cach in succession a

thousand degrees superior to that which precedes it and through
these scages the beings that are cither in heaven or in hell are destined

9 An account of Naraka is found in only a few of the Purénas, and
in less detail than in the text, The Bhégavata and Vayu have similar
descriptions of them. The Markandeya enters into detail in some of
the instances only. A short account is found in the Siva, Garuda, and
Brabhma Vaivartta P. and in the Kasi Khanda of the Skanda P. The
fullest descriptions, however, are those mentioned in a previous note as
being in the Siva Dhbarma of the Skanda, and Kriya Yoga Séra of the
Padma ; works of a somewhat equivocal character, and belonging rather
to Tantra than Pauranik literature,

10 The commentator observes that the sight of heavenly bliss is
given to the damned in order to exacerbate their torments ; whilst the
inflications of hell are exhibited to the gods to teach them disregard of
even heavenly enjoyments, as they are but of temporary duration.
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For, Maitreya, suitable acts of expiation have been enjoined by the
great sages for every kind of crime.’* Arduous penances for great
sins, trifling ones for minor offences, have been propounded by Svdy-
ambhuva and others: but reliance upon Krshna 1s far better than any
such expiatory acts, as religious austerity, or the like. Let any one
who repents of the sin of which he may have been culpable have re-
course to this best of all xpiations, remembrance of Hari:1® by ad-
dressing his thoughts to Nardvana ac dawn, at night, ac sunser, and

11 That is, when punishment or reward i nen or heaven, propor-
tioned to the sin or virtue of the individual, has been received, he must
be born again as a stone or plant, and gradually migrate through the
several inferior conditions, until he is once more born a man ; his
future state is then in his own power.

12 Manu is here especially intended, as the commentator observes,
13 This remembrance (q'm{qr') of Vishnu is the frequent reiteration

of any or all of his names : hence the lower orders of Hindus procure
a starling or parrot, that, in the act of teaching it to cry Rama or
Krshna or Radha, they may themselves repeat these appellations; the
simple recitation of which, even if accidentally, irreverently, or reluctant-
ly performed, is meritorious. Thus according to the Vishnu Dharma
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"Let-a man ever and every where repeat the names of the discus-armed
(Vishnu) ; for its repetition, even by one who is impure, is a means of
purification. Hari removes all sins, even when invoked by evil-minded
persons, as fire burns one by whom it is unwillingly approached.’
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midday, a man shall be quickly cleansed trom all guile:  the whole
heap of worldly sorrows is dispersed by meditating on Hari; and his
worshipper, looking upon heavenly fruition as an impediment to {eli-
city, obtains final emancipation. He wliose mind is devoted to Hart
i silent prayer, burnt-offering, or adoration, is impatient even of the
glory of the king of the gods. Of what avail 1s ascent to the summirt
of heaven, if it 1s necessary to return from thence o earth ¢ How
different is the meditation on Vasudeva. which is the seed of eternal
freedom! Hence, Muni, the man who chinks of Vishnu, day and
night, goes not to Naraka afeer death, for all his sins are atoned for.
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Heaven (or Sva.rga) _is that which delights the mind ; hell (or
Naraka) is that which gives 1t pain: hence vice is called hell; victue is
called heaven.’*  The selfsame thing is “applicable to the production
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of pleasure or pain, of malicc or of .anger. Whence then can it be
considered as essentially the same with cither? That which at one
time is a source of enjoyment, becomes at another the cause of suffer-

ing; and the same thing may ac different seasons excite wrath, or con-
ciliate favour. It follows, then. chat nothing is in itselt either pleasur-

14 The object of the text, according to the commentator, is to show
that the common notions of heaven and hell are erroneous ; that they
are only temporal pleasure and temporal pain; and virtue and vice,
being the origin of transient, and therefore unrcal effects, are themselves
unrealitics : there is nothing real but faith in Vishpu.
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able or painful; and pleasure and pain, and the like, are merely defim-
tions of various states of mind. That which alone is truth is wisdom;
but wisdom may be the cgusc of confinement to cxistence; for all this
universe is wisdom, there is nothing different from it; and consequen-

tly, Maitreya, you are to conclude that both knowledge and ignorance
are comprised in wisdom.'®
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I have thus described to you the orb of the carth; the regions
below its surface, or Pitdlas; and the Narakas, or hells ; and have

briefly enumerated its oceans, mountains, continents, regions and
rivers: what else do you wish to hear?
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Maiweya.—The sphere of the whole earth has been described to
me by you, excellent Brahman, and I am now desirous to hear an

account of the other spheres above the wotld, the Bhuvar-loka and the
rest, and the situation and the dimensions of the celestial lumigaries.

15 Text and comment are here somewhat obscure ; but the purport
of the former scems to be the explanation of the existence of Jnén,
wisdom, both as a genus and a species : _in the former case it is all that
is : and in the latter, it may be either true or false wisdom : the latter
veing influenced by notions of seif or individuality, and therefore the
cause of confinement to existence ; the former dissipating the belief of
self, and being therefore the cause of liberation from bodily being :

HREAEFTORERNY it 719 a-rAsad Rroarafrade e wrerasad |
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Pardfara.—The sphere of the cacth (or Bhir-loka), comprehending
its occans, mountains, and rivers, extends as far as it is illuminated by
the rays of the sun and moon ; and to the same extent, both in
diameter and circumterence, the sphere of the sky (Bhuvar-loka) spreads
above it (as far upwards asto the planctary sphere, or Svar-loka)'.
The solar orb is situated a hundred thousand leagues from the earth ;
and that of the moon an equal distance from the sun. At the same
interval above the moon occurs the orbit of all the lunar constellations.
The planet Budha (Mercury) is two hundred thousand leagues above
the lunar mansions. Sukra (Venus) is at the same distance from
Mercury. Angiraka (Mars) is as far above Venus ; and the priest of

the gods (Vrhaspati, or Jupitet) as far from Mars: whilst Sataen
($ani) is two hundred and fifty thousand leagues beyond Jupiter. The
sphere of the seven Rshis (Ursa Major) is a hundred thousand leagues
‘above Saturn ; and at a similar height above the seven Rshis is Dhruva
_(the pole-star), the pivot or axis of the whole planetary circle.  Such,

1 Bhiir-loka, the terrestrial sphere, is earth and the lower regions ;
from thence to the sun is the Bhuvar-loka, or atmospheric sphere ; and
from the sun to Dhruva is the Svar-loka, or heaven ; as subsequently
explained in the text, and in other Purénas,
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Maitrcya, is the clevation of the three spheres (Bhir, Bhuvar, Svar)

which form the region of the consequences of works. The region of
works is here (or in the land of Bharata)®.
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Above Dhruva, at the distance of ten milhon leagues, lies the
sphere of saints, or Mabhar-loka, the inhabitanes of which dwell in it
througout a Kalpa, or day of Brahmd. At twice that distance is
situated Jana-loka, where Sanandana and other purc-minded sons of
Brahma reside. At four times the distance, between the two last, lies
the Tapo-loka (the sphere of penance), inhabited by the deities called
Vaibhrdjas, who are unconsumable by fire. At six times the distance
(or twelve Crores, a hundred and twenty milllons of leagues) is situated
Satya-loka, the sphere of truth, the inhabitants of which never again
know death®.

2 A similar account of the situations and distances of the planets
occurs in the Padma, Kiirma, and Vayu Puranas. The Bhagavata has
onc or two varieties, but they are of no great importance.

3 An account of these Lokas is met with only in a few of the
Puranas, and is not much more detailed in them than in our text. The
Vayu is most circumstantial, According to that authority, Mahar,
which is so called from a mystical term Maha, is the abode of the
Ganadevas, the Yamas and others, who are the regents or rulers of the
Kalpa, the Kalpadhikaris: they are so designated also in the Kirma.
The Kasi Khanda refers thc name .to Mahas, “light” the sphere being
invested with radiance ( azgrIg ). Its inhabitants are also called lords

of the Kalpa: but the commentator explains this to denote Bhrgu and
the other patriarchs, whose lives endure for a day of Brahma. The
different accounts agree in stating. that when the three lower spheres are
consumed by fire, Mahar-loka is deserted by its tenants, who repair to
the next sphere. or Jana-loka. Japa-loka, according to the Vayu, is the
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Wherever eatthy substance exists, which may be traversed by the
feet, that constitutes the sphere of the carth, the dimensions of which
I have already recounted to you. The region that extends from the
carth to the sun, in which the Siddhas and other celestial beings

residence of the Rshis aund demigods during the night of Brahma4, and
is termed Jana because the phtriarchs are the progenitors of mankind,
The Kasi Khapda agrees with the Vishnu in peopling it with Sanandana
and the other ascetic sons of Brahma, and with Yogis like themselves.
These are placed by the Vayu in the Tapo-loka, and they and the other
sages, and the demigods, after repeated appearances in the world, become
at last Vairajas in the Brahma or Satya-ioka. After many devine ages
of residence there with Brahma, they are, along with him, absorbed, at

the end of his existence, into the indiscrete: wy=q% Wydlg=q vafer,
FAF g %9 Ut wx | The commentator on the Kasf Khapda
explains Vairaja to mean ‘relating to, cr derived from, Brahma or Viraj:
framigratizar §o=m: « The Vairajas are there, as in the Vishou

Purapa, placed in the Tapo-loka, and are explained to be ascetics,
mendicants, anchorets, and. penitents, who have completed a course of

rigorous austerities: rIfRgau:fETFQr 3 qUgaT: | AAITENAE g
Fg=uganE + It may be doubted. however, if the Pauraniks have very

precise notions regarding these spheres and their inhabitants, The
Puranas of a decidedly sectarial character add other and higher worlds
to the series. Thus the Kiirma identiffes Brahma-loka with Vishnu-loka,
and has a Rudra-loka above it. The Siva places Vishnu-loka above
Brahma-loka, and Rudra-loka above that. In the Kasi Khanda we have,
instead of those two, Vaikuntha and Kailasa, as the lofty worlds of
Vishnu and Siva; whilst the Brahma Vaivartta has above all a Go-loka,
a world or heaven of cows and Krshna, These are all evidently
additions to the original system of seven worlds, in which we have
probably some relation to the seven climates of the ancients, the seven
stages or degrecs of the earth of the Arabs, and the seven heavens of
the Mohammedans, if not to the seven Amshaspends of the Parsis.
Seven, suggested originally perhaps by the seven planets, seems to have
been a favourite number with various nations of antiquity. Amongst
the Hindus it was applied to a variety of sacred or mythological objects,
which are enumerated in a verse in the Hanuman Néataka. Rama is
described there as picrcing seven palm-trees with an arrow, on which
other groups of seven take fright, as the seven steeds of the sun, the
seven spheres, Munis, seas, continents, and mothers of the gods:

AT qF SNifed X Y79: QHEHY: @ | G QY 2 90 aIgaetid-
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move, is the atmospheric sphere, which also I_havc described. T.he
interval between the sun and Dhruva, extending Eoun:tccn ln_mdrcd
thousand lcagues, 1is called by those who are acquainted with the
system of the universe the heavenly sphere. Thesc three spheres are
termed transitory: the theee highest, Jana, Tapa, and Satya, are styled
durable!: Mahar-loka, as situated becween the two, has also a mixed
character ; for although it is deserted at the end of the Kalpa, it is not

destroyed.  These scven ‘spheres, together with the Pétdlas, forming
the extent of the whole world, I have thus, Maitreya, explained

tovyou. . _\q e m;w l ]
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The world is encompassed on every side and above and below by
the shell of the egg of Brahma, in the same manner as the seed of the
wood-apples is invested by its rind. Around the outer surface of the
shell flows water, for a space equal ¢o ten times the diameter of the
world.  The waters, again, are encompassed exteriorly by fire ; firc
by air ; and air by Mind ; Mind by the origin of the elements

4. Kritika and Akritika; literally ‘made and unmade’: the former

“being renewed every Kalpa, the latter perishing only at the end of
Brahma’s life.

S5 Of the Kapittha (Feronia Elephgntum_).
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(Ahamkdra) ; and thac by Intellect: each of these extends ten times
the breadth of that which it encloses ; and the last is encircled by the
chiet Principle, Pradhana®, which is infinite, and its extent cannot be
enumerated ¢ it is therefore called the boundless and illimitable cause
of all existing things, supreme nature, or Prakriti ; the cause of all
mundane eggs, of which there ate thousands and tens of thousands,
and millions and thousands of millions, suck as has been desctibed’.
Within Pradhdna resides Seul, diffusive, conscious, and self-irradiating,
as fire is inherent in fiint®, or sesamum oil in its seed. Nature
(Pradhina) and soul (Pumdn) are both of the character of dependants,
and are encompassed by the energy of Vishnu, which is one with the
soul of the world, and which is che -cause of the sepatarion of those
two (soul and hature)at the period of dissolution ; of their aggregatioh

in the continuance of things ; and of their combination at the season
of creation®, In the same manner as the wind ruffles _the surface of

6 See before the order in which” the elements are -evolved
(Bk. I, ch. 1I). ' _

7 The followers of Anaximander and Democritus taught “an
arapia KéoPwy, ‘an infinity of worlds ;* and that not orly successive in
that space which this world" of ours is conceived now to occupy, In
respect of the infinity of past and future time, but also a contemporary
infinity of coexistent worlds, at all times. throughout. endless and un-
bounded space.” Tntellect. system, L. 303.

8 Literally ‘in wood,’ the attriticn of two pieces of which does not
sreate, but developes, theit latent heat and flame.

9 Thus in Scipio’s dream the divinity is made the external limit of
of the universe: “Novem tibi orbibus vel potius globis connexa sunt
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the water in a hundred bubbles, which of themselves are 1nert, so the
energy of Vishnu infuences the world, consisting of inert nature and
soul.  Again, as a tree, consisting of root, stem, and branches,
springs from a primitive seed, and produces other seeds, whence grow
other trees analogous to the first in species, product, and origin, so
from the firse unexpanded germ (of nature, or Pradhédna) spring Mahat
(Intellece) and the other rudiments of things ; from them proceed the
grosser elements ; and from them men and gods, who are succceded
by sons and che sons-of sons. In the growth of a tree from the sced,
o detriment occurs to the parent plant, neither is thete any waste of
beings by the ‘generation of others, In like manner as space and
time and the rest are the cause of the tree (through the materiality of
the seed), so the divine Hari is the Cause of all things by successive
developments (through the materiality of nature)'%  As all the parts

omnia, quorum wuus est caelestis externus qui rehiquos omnes comple-
ctitur, summus ipse deus arcens et continens ceteros :”  which Macro-
bx}xs explains as to be understood of the Supreme First Cause of al]
things, ouly in respect of his Supremacy over alb, and from hjs compre-
hending as wel] as creating all things, and being tegarded as the soul of
- the world : “Quod ct virtures omnes, qua illam primy omnipotentiam
summitates sequuntur, aut ipse faciat aut ipse contineat : ipsarm denique
Jovem veteres vocaverunt, et dpud theologos Jupiter est mund; anima.”’
Ia Somn. scip. ¢, Xvil. - ’

10 The two passages in parentheses dte the additions of the com-
mentator, intended to explain how the deity is the material cause of the
world. * He is not so of his own essence, not so immediately, but through

the interposition of Pradhéna sfrETaeRfy T sfgriur 7 =stafy
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of the future plant, existing in the seed of rice, or the root, the culfn.
the leaf, the shoot, the stein, the bud, the fruit, the milk, the grain,
the chaff, the car, spontancously evolve when they are in approxima-
tion with the subsidiary means of growth (or earth and water), so
gods, men, and other beings, involved in many actions (or nccessanly
existing in those states which are the consequences of good ot evil

acts), become manifested only in their full growth, through the
influence of the enctgy of Vishnu.
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This Vishnu is the supreme spirit (Brahma), from whence all this
world proceeds, who is the world, by whom the world subsists, and in
whom it will be resolved. That spirit (or Brahima) is the supreme
state- of Vishnu, which is the essence of all that is visible or invisible ;
with which all that is, is identical ; and whence all animate and
inanimate existence is derived. He is primary natufe: he, in a per-
ceptible form, is the world: and in him all finally meles ; through
him all chings endure.  He is the performer of the rites of devotion :'
he is the rite: he is the fruic which ic bestows: he is the implements
by which it is performed. There is nothing besides che illimicable

ari.

#T¥: 1+ ‘As however he is the source of Prakysti, he must be considered
the material as well as immaterial cause of being,’
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Pardsara.—Having thus described to you the system of the world in
general, I will now explain to you the dimensions and situations of
* the sun and other luminaries.

AT FEef AR WY a9
SrevewdETe fEpei i i
T Mfewmen ax Pty 4 )
AR e w8 ghrfgas 13,
FAEEA T FIoTH  TFEay e
e fercagaTor fedfase frawa:
=T g argify s Agma udl

The chariot of the sun is nine thousand leagues in length, and
the pole is of twice that lorgitude’; the axle is fifteen millions and
seven hundred thousand leagues long®; on which is fixed a wheel

with three naves, five spokes, and six peripheries, consisting of_ the
ever-during year; the whole constituting, the circle or wheel of time®.
The chaciot has another axle, which is fotty-five hundred lcaguc-:s
longf.  The two halves of the voke are of the same length respecti-

1 The sun’s car is 10,000 Yojanas broad, and as many deep,
accerding to the Vayu and Matsya. The Bhagavata makes it thirty-six
hundred thousand long. and one fourth that broad. The Linga agrees
with the text.

2 There is no great difference in this number in other accounts. The
length of this axle, which extends from Meru to Manasa, is nearly equal
to the semidiameter of the earth, which, according to the Matsya P., is
18,950,000 Yojanas.

3 The three paves are the three divistons of the day, morning, noon,
and night ; the five spokes are the five cyclic yrars ; and the six periphe-
ries are the six seasons. The Bhagavata explains the three naves to be
three periods of the year, of four months each, and gives twelve
spokes as types of the twelve months. The Vayu, Matsya, and Bhavishya
Purdnas enter into much more detail, According to them, the parts of
the wheel are the same as above described : the body of the car is the
year ; its upper and lower half are the two solstices ; Dharma is its fiag ;
Artha and Kama the pins of the yoke and axle ; night is its fender ;
Nimeshas form its floor ; 2 moment is the axle-tree : an instant the
pole; minutes are its attendants; and hours its harness.

4 This shorter axle is, according to the Bhagavata, one fourth of
the longer. :
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ve_ly as the two axles (the longer and the shorter). The short axle,
with the shore yoke, is supported by the pole-star: the end of longer
axle, to.which the wheel of the car is attached, moves on the Mdnasa
mountain®. The seven horses of the sun’s car are the metres of the

Vedas, Gdyauri, Vrihati, Ushnib, Jayati, Trishtubh, Anushtubh, and

Panket.
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The cicy of Indra is situated on the eastern side of the Mainasot-
tara mountain; that of Yama on the southern face; that of Varuna
on the west; and that of Soma on the north: named severally
Vasvokasird, Samyamani, Mukhy4, and Vibhavari®.

S We are tc understand here, bothin the axle and yoke, two levers,
one horizontal, the other perpendicular, The horizontal arm of the axle
has a wheel at one end ; the other extremity is connected with the per-
pendicular arm. To the horizontal arm of the yoke are harnessed the
horses ; and its inncr or right extremity is secured to the perpendicular.
The upper ends of both perpendiculars are supposed to be attached to
Dhruva, the pole-star, by-two aerial cords, which are lengthened in the
sun's southern course, and shortened in his nothern ; and retained by
which to Dhruva, as to a pivot, the wheel of the car traverses the summit
of the Méanasottara mountain on Pushkara-dvipa, which runs like a ring
round the several continents and oceans. The contrivance is commonly
compared to an oil mill, and was probably suggested by that machine as
constructed in India. As the Maénasottara mountain is but 50,000
leagues high, and Meru 84,000, whilst Dbruva is 1500.000, both levers
are inclined at obtuse angles to the nave of the wheel and each other.
Ia images of the sun, two equal and semicircular axles connect a central
wheel with the sides of the car.

6 In the Linga the city of Indra is called Amaravati ; and in it and
the Vayu that of Varuna is termed Sukbaé.
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The glorious sun, Maitreya, darts like an atrow on his southern
course, attended by the constellations of the Zodiac. He causes the
differcnce between day and night, and is the divine vehicle and path
of the sages who have overcome the infictions of the world. Whilst
the sun, who is the discriminator of all hours, shines in one continent
in midday, in the opposite Dvipas, Maitreya, it will ve midnight:
rising and setting are at all seasons, and are always (relatively) opposed
in the differenr cardinal and intermediate points of the horizon.
When the sun becomes visible to any people, to them heis said to
rise; when he disappcars fromy their view, that is called his setting.
There is in truth neither rising nor sctting of the sun, for he is
always; and these terms merely imply his presence and  bhis
disappearance. .
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When the sun (ac midday) passes over either of the cities ot the
gods, on Mdnasottara mountain (at the cardinal poiats), his light
extends to chree cities and two intermediate points: when sicuated in
an intermediate point, he illuminates two of the cities and three
intermediate poiats {in eicher case one nemisphere). From the period
of his rise the sun moves with increasing rays until noon, when he
procecds towards his setring with rays diminishing (that s, his heat

increases or diminishes in proportion as he advances to, or recedes
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from, the meridian of any place). The easc and west quarters are so
called from the sun’s rising and setting there’. As far as the sun
shines in front, so far he shines behind and on either hand, illumina-
ting all places except the summit of Meru, the mountain of the
immortals; for when his rays reach the court of Brahmd, which is
there situated, they are repelled and driven back by the overpowering
radiance which there prevails: consequently there is always the
alternation of day and night, according as the divisions of the contin-
ent lie in che northern (or southern) quarter, or inasmuch as they
are sttuated north (or south) of Meru®. '

7 The terms Piirva and Apara mean properly *before and behind ;’
but ‘before’ naturally denotes the east, either because men, according to
a text of the Vedas, spontaneously face, as if to welcome the rising sun,
or because they are enjoined by the laws so to do. When they face the
rising sun, the west is of course behind them. The same circumstance
determines the application of the term Dakshina, properly ‘right,” 8:£iw0s,
or ‘dexterum,’ to the south. Uttara, ‘other’ or ‘last,” necessarily implies
the north. ’

8 This is rather obscure, but it is made out clearly enough in the
commentary, and in the parrallel passages in the Vayu, Matsya, Linga,
Kirma, and Bhéagavata. The sun travels round the world, keeping
Meru always on his right : to the spectator who fronts him therefore,
as he rises, Meru must be always on the north ; and as the sun’s rays
do not penetrate beyond the centre of the mountain, the regions beyond,
or (o the north of it, must be in darkness ; whilst those on the south of
it must be in light : porth and south being relative, not absolute terms,
depending upon the position of the spectator with regard to the sun and

to Mcru.  So the commentator : A" sgfgaiigsi=d qnf 3 qq mﬁa qr
A9} 1=t JF 3 AT AR At qeAT deeeRa: | qEnReRat fafy
gg1 ufa: fgwai 3 @y f&a° It was probably through some mis-

apprehension  of this doctrine that Wilford asserted. “by Meru
the Pauraniks understand in general the north pole, but the context of
the Puranas is against this supposition.” As. Res, VIIL. 286. There
is no inconsistency, however, in Meru’s being absolutely in the centre
of the world, and relatively north to the inhabitants of the several
portions, to all of whom the east is that quarter where the sun first
appears, and the other quarters are thereby regulated. ’
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The radiance of the solar orb, when the sun has set, is accumula-
ted in fire, and hence fire is visible at a greater distance by night than
by day: during the latter a fourth of the rays of fire blend with those
of the sun, and from their union the sun shines with greater intensity
by day. Elemental light, and heat derived from the sun or from fire,
blending with each other, mutually prevail i various proportions,
both by day and night. When' the sun is present cither in the
southern or the northern hemisphere, day or night retires into the
waters, according as they arc invaded by dackness or light: it is from
this cause that the waters look datk by day, because nighe is within
them; and they look white by night, because at the setting of the sun
the light of day takes refuge in cheir bosom®.
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When the sun has travelled in the centre of Pushkara a thirticth,
part of che circumference of the globe, his course is equal in tme to’
one Muhiirtea'®; and whicling round like the circumference of the
wheel of a potter, he distributes day and night upon the earth. In
the commencement of his northern course, the sun passes to
Capricornus, thence to Aquarius, thence to Pisces, going successively

9 Similar notions are contained in the Vayu.

10 The sun travels at the rate of one-thirtieth of the earth’s circum
ference in a Muhirtta, or 31,50,000 Yojanas ; making the total 9 crore
and 45 lakhs, or 9,45,00,000 ; according to the Véyu, Lioga, and Matsya
Puranas.
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from one sign ot the Zodiac to ancther.  After he has passed chrougu
these, the sun attains his equinoctial movement (the vernal equinox),
when he makes the day and night of equal duration. Thenceforward
the lengeh of the nighe decreases, and the day becomes longer, until
the sun reaches the end of Gemini, when he pursues a different
direction, and entering Cancer, begins his declension to the south.
As the circumference of a potter’s wheel revolves most rapidly, so
the sun travels rapidly on his southern journey: he flies along his
path with the velocity of wind, and traverses a great distance 1n a
short time. In twelve Muhtrttas he passes through thirteen lunac
asterisms and a half during the day; and during the night he passes
through the same distance, only in cighteen Mubhiirteas. As che centre
of the potter’s wheel revolves more slowly than the circumference, so
the sun in his northern path again revolves with less rapidity, and moves

over a less space of the earth in a longer time, until, at the end of
his norshern route, the day is again cighteen Mubhdretas, and the nighe

twelve; the sun passing through half the lunar mansions by .oy and
by night in those periods respectively.  As the lump of clay on the

1
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centre QE ;he potter’s wheel moves most slowly, so the polar-star,
which is in the centre of the zodiacal wheel, revolves very tardily,

and ever remains in the centre, as the clay continues in the centre
of the wheel of the potter.
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The relative length of the day or night depends upon the greater
ot less velocity with which the sun revolves through the degrees bet-
ween the two points of the horizon. In the solstitial period, in which
his diurnal path is quickest, his nocturnal is slowest ; and in that in
which he moves quick by night, he travels slowly by day. The extent
of his journey is in ecither case the same; for in the course of the day
and night he passes through all the signs of the Zodiac, or six by night,
and the same umber by day: the length and shortness of the day
are measured by the extent of the signs; and the duration of day and
night by the period which the sun takes to pass through them.?* In
his norchern declination the sun moves quickest by night, and slowest
by day; in his southern declination the reverse is the case.

11 This passage, which is somewhat at variance with the general
doctrine, that the length of the day depends upon the velocity of the
sun’s course, and which has not been noticed in any other Pauranik text,
is defended by the commentator, upon the authority of the Jyotish-§astra,
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The nighe is called Ushd, and the day is denominated Vyushga,
and the interval between them is called Sandhyid.. On the occurrence
of the awful Sandhy4, the terrific fiends termed Mandehas attempt to
devour the sun; for Brahmi denounced cthis curse upon them, that,
without the power to perish, they should dic every day (and revive by
night), and therefore a fierce contest occurs daily between. them and
the sun.'* A this scason pious Brahmans scatter water, purified by
the mystical Omkara, and consccrac;d by the Giyatri;** and by this
water, as by a thunderbolt; the foul fiends are consumed. When the

or astropuwical writings. According to them, he asseris, _the signs of
the Zodiac are of different extent, Aquarius, Pisces, and Aries are the
shortest ; Taurus, Capricornus, and Gemiui are something longer ; Leo
and Scorpio longer still ; and the remaining four the longest of. all.
According to the six which the sun traverses, the day or night will be

| N Ay
the longer or shorter. The textis, TRywTgsRET 8 g@T@aT &1

qar Frorat qrefet swQ@gdEar . The apparent ‘contradiction may
however be reconciled by understanding the sun’s slow motion, and thé
length of a sign, to be equivalent terms, '

12 The same story occurs in the Vayu, with the addition that the
Mandehas are three crores in number, It seems to be an ancient legend,
imperfectly preserved in some of the Puranas.

13 The sacred syllable Om has becn already described (Bk. 1. ch. 1
n. I). The Gayatri, or holiest verse of the Vedas, not to be uttered to
ears profane, is a short prayer to the sun, identified as the supreme, and
occurs in the tenth hymp of the fourth section of the third Ashtaka of

the Samhita of the Rig-veda : @q afigawd Wil ¥x@ Wiy faar @ a
s L ‘We meditate on that excellent light of the divine . sun :
may he illuminate our minds.’ Such is the fear entertained of profaning
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first oblation is offered with solemn invocations in the morning rite,
the thousand-rayed deity shines torth with unclouded splendout.
Omkira is Vishou the mighty, the substance of the three Vedas, the
lord of speech; and by its enunciation those Rékshasas are destroyed.
The sun is a principal part of Vishnu, and light is his immutable
essence,. the active mapifestation of which is excited by the mystic
syllable Om, Light effused by the utterance of Omkdra becomes
radiant, and burns up entirely che Rakshasas called Mandehas. The
petformance of the Sandhya (the morning) sacrifice must pever there-
fore be delayed, for he who neglects 1t is guilty of the murder of the
sun. Protected thus by the Brahmans and the pigmy sages called Bala
khilyas, the sun goes on his course to give light to the world.
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Fifteen twinklings of the eye (Nimeshas) make a Kashtha; thircy
Kishthis, a Kald; thircy Kalds, a Muhirtra (fortyeeight minutes); and
thirty Muhdrceas, a day and night: the portions of the day are longer
or shorter, as has been explained; but the Sandhyd is always the same

this text, that copyists of the Vedas not infrequently retrain from trans-
cribing it, both in the Sambhitad and Bhashya.

14 Or, in the text, with the prayer that commences with the words
Stirya jyotir, ‘That which is in the sun (or light) is adorable,’ &c. The
whole prayer is given in Colebrooke’s account of the religious ceremonies
of the Hindus. As. Res. V. 351.
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in increase, or decrease, being only one Muhartta.?®  From the period
that a line may be drawn across the sun (or that half his orb is visible)
to the expiration of three Muhirttas (two hours and ewenty-four minu-
tes), that interval is called Prdtar (morning), forming a fifth portion of
the day. The next portion, or three Mubiirteas from morning, is ter-
med Sangava (forenoor): the three next Muhiirttas consitute mid-day:
the afternoon comptises the next three Muhiirteas: the three Muhirttas
following are considered as the evening: and the fifteen Mubiirttas of
the day are thus classed in five portions of three each. But the day
consists of fifteen Muhirttas only at the equinoxes, increasing or dim-
nishing in number in the northetn and southern declinations of the
sun, when the day encroaches on the night, or the night upon the day.
The equinoxes occur in the seasons of spring and autumn, when the
sun enters the signs of Aries and Libra.  When the sun enters Capri-

corn (the winter solstice), his northern progress commences; and his
southern when he enters Cancer (the summer solstice).

15 But this comprehends the two Sandhyas, ‘morning and evening
twilight.” Twc Naris, or half a Muhiirtta before sunrise, constitute the
morning Sandhya ; and the same interval after sunset the evening.
Sandhya, meaning ‘junctiion,’ is so termed as it is the juncture or inter-

val between darkness and light ; as in the Vayu and Matsya : srsrals
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Fifteen days of thirty Muhiirteas ‘each are called a Paksha (a lunar
fortnight); two of these make a month; and two months, asolar season;

three seasons a northern or southern declination ’ (Ayana); and those
two compose a year,  Years, made up of four kinds of months,*® ate
distinguished into five kinds; and an aggregate of all the varieties of
time 1s termed a Yuga, or cycle. The years are severally called Sam-
vatsara, Parivatsara, Idvtasara, -Anuvatsara, and Yatsara. This is the
time called a Yuga.'’ ‘

16 The four months are named in the Vayu, and are, . the Saura,
or solarsydereal, consisting of the sun’s passage through a sign of the
Zodiac: 2. the Saumya or Chandra or lunar month. comprehending
thirty lunaticns or Tithis, and reckoned most usually from new moon to
rew moon, though sometimes from full moon to full moon : 3. the
Savana or solar month, containing thirty days of sunrise and sunset :
and 4. the Nakshatra or lunar asterismal month, which is the moon’s
revolution through the twenty-eight lunar mansions.

17 ‘The five years forming this Yuga, or cycle, differ only in denomi-
nation. being composed. of the menths above described. with such
Malaméasas. or intercalary mounths, as may be necessary to complete the
period, according to Vriddha Garga. The cycle comprehends. therefore,
sixty solarsydereal months of 1800 days; sixty-one solar months, or
{830 days ; sixty-twc lunar months, or 1860 lunations ; and sixty-seven
lunar-asterismal months, or 1809 such days. Warren, in his Kala
Sankalitd, considers these years to be severally cycles. *In the cycle of
sixty.” be observes, “are contained five cycles of twelve years, each
supposed equal to one year of the planet (Jupiter). 1 only mention this
¢vele because 1 found it mentioned in some books ; but I know of no
naticn nor tribe that reckons time after that account. The names of the
five cyples, or Yugas, are, 1. Samvatsara, 2. Parivatsara, 3. Idvatsara,
4. Anuvatsara, 5, Udravatsara. The name of each year is determined
from the Nakshatra, in which Vrhaspati sets and rises heliacaily, and
they follow in the order of the lunar months.” K. S. 212, It may be
reasonably doubted, however, if this view be correct ; and the only
connexion between the cycle of five years and that of Vrhaspati may be
the multiplication of the former by the latter (5 x 12). so as to form the
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The ‘mountain range that lies most to the north (in Bharata-varsha)
is called Sringavin (the horned), from its having three principa!
clevations (horns or peaks), one to the north, one to the south, and

one in the centre ; the last is called the equinoctial, for the sun
arrives there 10 the middle of the two seasons ot spring and
autumn, entering the equinoctial points in the firse dezree of Arics
and of Libra, and making day and night of equal duration, or fiftecn
Muhiirttas each.  When the sun, most excellent sage, s in the fese
dcgrcc of the lunar mansion, Krittiki and the moon s in the foursh
of Visdkhd ; or when the sun is in the third degree of Visakhd, and
the moon is in the head of Kritcik4 (these positions being cotemporaey
with the equinoxes), that equinoctial season is boly (and s sevied she
Mabhdvishubha, or the great equinox)!®,  Ac this time clicrings a0

cycle of smixty vears @ a cycle based, the commentator remarks, Upoil
the conjunction (Yuga. of the sun and moon in cvery sintieth vear, The
original aed provecy lodian cyele, howovr is that of Sve yeurs, as
Bentley remaiks.  Tre astronomers of thes peatod {1151 ey framed
acycle of five vears for civid und rolizious ceremonies.’” Ancien: and
Modern Hindu Asircnomy, It is in fact, as Colebrooke states, e
cycle of the Vedus. described 1o the Jyotish, or astronomical sections,
and specified in the institutes of Parasara as the basis of calculatior for
larger cycles. As. Res. V1L 470,

{8 Reference is here inade apparently, though indistinctly, to theac
positions of the planets which indicate. according to Bentley, the forma-
tion of the lunar mansions by Hindu astronomers. about 1424 B.c. 7iidu
Astronomy, p. 3 and 4. The Vayu and Linga Puranas specify the LSt
tions of the other planets at the same time, or the end, according to the
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be preseuted to the gods and to the manes, and gifes are o be made
to the Bralimans by serious persons ; for such donations are productive
of happiness. Liberality at the equinoxes is always advantageous to
the donor: and day and night ; seconds, minutes, and hours ; inter-
calary months ; the day of full moon (Pautnamisi) ; che day of
conjunction (Amivésya), when the moon rises invisible ; the day when
it is first seen (Sinivdli) ; the day when it fiest disappears (Kuhi) ; the
day when the moon is quite round (Raki); and the day when one
digit is dificient (Anumati), are all seasons when gifts are meritorious.
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The sunis in his northern declination in the wmonths Tapas,
Tapasya, Madhu, Midhava, Sukra, and Suchi ; and in his souchern in
those of Nabhas, Nabhasya, Isha, Orja, Sahas, Sahasya®.
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FrpqraTey wETT fassf gaan e

On the Lokdloka mountain, which I have formerly described to

former, of the Chakshusha Manvantara, At that time the sun was in
Viéékha. the moon in Krittika, Venus in Pushya, Jupiter in Parvaphal-
gunf, Mars in Ashadha, Budha in Dhanishtha, Sani in Revati, Ketu in
Aslesha, and Rahu in Bharani. There are differences between some of
these and the positions cited by Bentley, but most of them are the same.
He coansiders them to have been observations of the occultations
of the moon by the planets, in the respective lunar mansions.
1424—5 8. c. According to the Vayu, these positions or origins

of the planets are from the Vedas: s faggetty  agaAT
gfd e1d:+  The Linga, less accurately perhaps, reads gfa ufa:

referring it to the works of law.

19 These are the names of the months which occur in the Vedas.
and belong to a system now obsolete, as was noticed by Jones
As. Res. 111. 258. According to the classification of the text, they corres-
pond geverally with the lunar months Magha, Phbalguna, Chaitra, Vai-
¢é¢kha. Jyeshtha. Asharha, or from December to June ; and with Sravana
Bhadra, Aswina, Kartika, Agrahayana, and Pausha, from July to
December. From this order of the two series of the months, as occur-
ring in the Vedas, Colebrooke infers, upon astronomical computa-
tions. their date to be about fourteen centuries prior to the Christian cra,
As. Res. V1I. 283.
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you, reside the four holy protectors of the world, or Sudhdman and
Sankhapid, the two sons of Kardama, and Hiranyaroman, and
Ketumat®. Unaffected by the contrasts of existence, void of selfish-
ness, active, and unencumbered by dependants, they take charge of
the spheres, themselves abiding on the four cardinal points of the
Lokiloka mountain.
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On the north of Agastya, and south of the line of the Goat,

exterior to the Vaisvinara path, lies the road of the Piees®.  There
dwell the great Rshis, the offerers of oblations with fire, reverencing
the Vedas, after whose injunctions creation commenced, and who were
discharging the duties of ministrant priests: for as the worlds are des-
troyed and renewed, they institute new rules of conduct, and reesta-
blish the interrupted ritual of the Vedas. Mutually descending from

each other, progenitor springing from descendant, and descendant from
progenitor, in the alternating succession of births, they repeatedly

20 The Vayu has the same names, but ascribes a different descent
to the first, making Sudh4man the son of Viraja. Sankhapad is the son
of Kardama: the other two are the sons of Parjanya and Rajas,
consistently with the origin ascribed to these Lokapalas in the patriarchal
genealogies of that Purana (see Bk. L. ch. X).

21 Allusion is here made to some divisions of the cclestial sphere
which are not dcscribed in any other part of the text, The fullest, but
still in some respects a confused and partly inaccurate account is given
in the Matsya Purana ; but a more satisfactory description occu s in the
comment on the Bhagavata, there cited from the Vayu, but not found in
the copies consulted on the present occasion. According to those details,
the path (Marga) of the sun and other planets amongst the lunar
asterisms is divided .into three portions or Avashthénas, northern,
southern, and central, called Severally Airavata, Jaradgava (Ajagava,
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appear 1n different houses and races along with their posterity, devout
practices and instituted observances, tesiding to the south of the solar
orb, as long as the moon and stars endure.®
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The path of the gods lies to the north ot the solar sphere, north of
the Négavithi,” and south of the seven Rshis. There dwell the Sid-
dhas, of subdued senses, continent and pure, undesirous of progeny,

and therefore victorious over death: eighey-eight thousand of these
chaste beings tenant the regtons of the sky, north of the sun, until

Matsya P.), and Vaisvanara. Each of these, again, is divided into three
parts or Vithis: those of the northern portion are termed Nagavithi,
Gajavithi, and Airavati ; those of the centre are Arshabhi, Govithi, and
Jaradgavi ; and those of ‘the south are named Ajavithi, Mrigavithi, and
Vaisvanari. Each of these Viihis comprises three asterisms.

Né4gavithi: Asvini, Bharani, Krittika.

Gajavithi: Rohini’ Mrigasiras, Ardra.

Airavati: Punarvasu, Pushya, Aslesha.

Arshabhi: Magha, Parvaphalguni, Uttaraphalguni.

Govithi: Hasta, Chitra, Svati,

Jaradgavi: Visakha, Anuradha, Jyeshtha.

Ajavithi: Mila, Purvashadta, Uttarashadha.

\drlgau(hl Sravana, Dhanishtha. Satabhisha.

Vaisvanari: Plirva Bhadrapad4, Uttara Bhadrapada. Revati.
See also As. Res. 1X, table of Nakshatras, 346. Agastya is Canopus ;
and the line of the goat, or Ajuvithi. comprises asterisms which contain
stars in Scorpio and Sagittarius.

22 A marginai note in wne MS. explaips the phrase of the text,
ATI-RdIRE, o signify as far as to the moon and stars ; a:gm{mm_.

‘qu"' i but the Pitri yanu, or path of the Pitrs, lies amongst the
asterismis 5 and, according to the Pauranik system of the heavens, itis
not cleur what could be niweant by its being bounded by the moon and
stars.  The path south of the solur orb is. according to the Vedas, that
of smoke or darkness.

23 The stars of the Nagavithi are those of Aries and Taurus ; and
by the seven Rshis we are here to understand Ursa Major.
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the destruction of the universe: they enjoy immortality, for that they
are holy; exempt from covetousness and concupisccqcc, love and ha}tt-
ed; taking no part i the procreation of living beings, aqd dctcctlpg
the unreality of the properties of elementary matter. By immortality
is meant existence to the end of the Kalpa: life as long as the three
regions (earth, sky, and heaven) last is called exemption E{onl (reitera-
ted) death.”*  The consequences of aces of iniquity or piety, such as
B:ahmanicide or an Aévaraedha, endure for a similar period, or unti!
the end of 2 Kalpa,®® when all within the interval between Dhruva
and the carth is destroyed.
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The space berween the seven Rshis and Dbryva,® thie third region
of the sky, is the splendid celestial pach of Vishna (Vishpupada), avd
the abode of those sancutied ascedes who are cleansed from every soll,

and 10 whaom vircue and vice ace aanthidated,  This is that excellent

24 This, sccording to the Vedas, is ali that is to be understood of
the immortality of the gods: they perish at the period of universal
dissolution.

25 That is, gencrally as effecting created beings, not individuals,
whose acts influcnce their several successive births,

26 From Ursa Major to the polar star.
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place of Vishou to which those repair in whom all sources of pamn are
extincet, in consequence of the cessation of the consequences of piety
or iniquity, and where they never sofrow more. There abide Dhar:na,
Dhruva, and other spectators of the world, radiant wich the superhu-
man faculties of Vishau, acquired through religious meditation; and
there are fastened and inwoven, to all that 1s, and all chat shall ever be,
animate or inanimate. The seat of Vishnu is contemplated by the
wisdom of the Yogis, identified with supreme light, as the radiant eyc
of heaven. In this portion of the heavens the splendid Dbruva is
stationed, and serves for the pivot of the atmosphere.  On Dhruva rest
the seven greac planets, and on them depend the clouds. The rains
are suspended 1in the clouds, and from the rains come the water which
1s the nutriment and delight of all, the gods and the rest; and they,
the gods, who are the receivers of oblations, being nourished by burnt-
offerings, cause the rain to fall for the support of created betngs. This
sacred station of Vishgu, therefore, ts the support of the three worlds,
as it 1s the soutce of rain.
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From that third region of the atmosphere, or seat ot Vishnu, pro-
ceeds the stream that washes away all sin, the river Gangi, embrowned
wich the unguents of the nymphs of heaven, who have sported in her
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waters. Havm er scurce tn the nail of the great toe of Vishnu’s
left foor, Dhruva receives her, and sustains her day and night devou-
tly on his head; and thence the seven Rshis practise the exercises of
austerity in her waters, wreathing their braided locks with her waves.
The orb of the moon, encompassed by her accumulated current, derives
augmented lustre from her concact. Falling from on high, as she issues
from the moon, she alights on the summit of Meru, and rthence fAows
to the four quarters of the carth, for its purification. The Sita, Alaka-
nandd, Chakshu, and Bhadrd are four branches of but one river, divi-
ded 1ccord1né to the regions towards which it proceeds. The branch
that is known as the Alakanmda was borne affectionately by Maba-
deva, upon his head, for more than a hundred years, and was the river
which raised o heaven the sinful sons of Sagara, by washing their
ashes.” The offences of any mao who bathes in this river are xmmcdlw

27 The popular notion is, that Siva or Mahadeva receives the
Ganges on his head; but this, as subsequently explained, is referred, by
the Vaishnavas at least, to the descent of the Alakananda. or Ganges of
India, not to the celestial Ganges.

28 Or, in other words, ‘flows into the sea.” The legend here alluded
to is more fully detailed in a subseauent book.
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tely expiated, and unprecedented virtue is engendered, Its waters,
offered by sons to their ancestors in faith for three years, yield to the
latter ravely attainable graufication. Men of the twice born orders,
who offer-sacrifice in this river to the lord of sacrifice, Purushottama,
obtain whatever they desire, either here or in heaven. Saints who are
_puriﬁr:d from all soil by bathing in its waters, and whose minds are
intent on Kesava, acquire thereby fival liberation. This sacred stteam,
heard of, desired, seen, touched, bathed in, or hymned, day by day,
sanctifies afl beings; and those who, even at a distance of a hundred
leagues, exclaim ““Gangd, Gangd,” atonc for the sins committed during
three previous lives. The place whence this river proceeds, for the

purification of the threce worlds, ts the third division of the celestial
regions, the seat of Vishnu,*®
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The form of the mighty Hart which is present tn heaven, consisting
of the constellations, is that of a porpoise, with Dhruva situated in

the ail.  As Dhruva revolves, it causes the moon, sun, and stars to
turn reund also; and the lunar asterisms follow 1n 1ts circular path;

29 The situation of the source of the Ganges of heaven identifies it
with the milky way.
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for all che celestial luminaries are in fact bound to the polar-star by
aerial cords. The porpoise-like figure of the cclcst_ial sphcrg is. upheld
by Nérdyana, who himself, in planetary radiance, is seated in its heart;
whilst the son of Uttandpdda, Dhruva, in conseqgence of his adoraylon
of the lord of the world, shines in the tail of the stellar porpoise’.
The upholder of the porpoise-shaped sphere is the sovereign of ail,
Jandrddana. This sphere is the supporter of Dhruva; and by Dhruva
the sun is upstayed. Upon the sun depends this world, with its gods,
demons, and men. In what manner the world depends upon the
sun, be attentive, and you shall hear.
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During eiglit months of the year the sun actracts the waters,
which are the essence of all fluids, and then pours them upoa earth
(during the other four month) as rain?: from rain grows corn; and by
corn the whole world subsists.  The sun wich his scorching rays
absotbs the moisture of the earth, and witl: them nourishes the mooti.
The moon communicates, through tubes of air, its dews to the clouds,
which, being composed of smoke, fire, and wind (or vapour), can

I A more particular description ot this porpoise occurs {arther on.
o)

2 Consequently, the Linga P. observes, there is no waste of water
tn the universe. as it is in constant circulation: Ager mfa 3

TR qiEE |
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retain the waters with which they are ﬁxargcd: they are thercfore
called Abhras, because their contents are not dispersed®. When
however they are broken to pieces by the wind, then watery stores
descend, bland, and freed [rom every impurity by the sweetening
process of cime. The sun, Maitreya, exhales watery Huids from four
sources,—seas, rivers, the earth, and lfving creatures. Ihe water that
the sun has drawn up from the Ganga of the skies he quickly pours
down with his rays, and without a cloud; and men who are touched
by chis pure rain are cleansed from the soil of sin, and never see hell:
this 1s termed celestial ablution.  That rain which falls whilst <he sun
1s shining, and without a cloud in che sky, is the water of the
heavenly Ganges, shed by the solar rays. If, however, rain falls
from a bright and cloudless sky whilst the sun is in the maosion of
of Krirtikd and the other asterisms counted by odd uumbers, as the

3 The theory of the clouds is more fully detailed in the Wayu. Linga,
and Matsya Puranas : it is the same in its general tenor, but comprises
additional circumstances. Clouds, according to these authoritics, are of
three classes : 1. Agneya, originating from: fire or heat, or in other
words, evaporation : they are charged with wind and raia, and are of
various orders, amongst which are those called Jimita, from their
supporting life : Sgara  Fwdt Figmswa: 2. Bruhmaja, bern from
the breath of Brahmd : these are the clouds whence thunder and light-
ning proceed : and 3. Pakshaja, or elouds which weie originaily the
wings of the mountains. and which were cut off by Indra : ilese are
also termed Pushkaravaritakas. from their including water o their
vortices : they are the largest and most formiidable of all, and are those
which, at the end of the Yugas and Kalpas, pour down the waters of the
deluge. The shell of the cgg of Brahma, or of the universe, is formed of

the primitive clouds : qraqTueagialt™ < HuT; SR
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third, fifch, &c., the water, although that of the Ganga of the sky, 1s
scattered by the elephants of the quarzets, not by the rays of the sun :

it is only when such rain falls, and the sun is in the even. asterisms,
that it is distributed by his beams*.
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The water. which the - clouds shed upon earth is 10 cruth the
ambrosia of living beings, for 1t gives teruility to the plants which are
the support of their existence. By this all vegetables grow and are
matured, and  become the means of maintaining life. With
them, again, those men who take the law for their light perform
daily sacrifices, and through them give nourishment to the gods. And
thus sacrifices, the Vedas, the four castes, with the Brahmans at theit
head, all the restdences of the gods, all the tribes of animals, the
whole world, all are supported by the rains by which food is produced.
Byt cthe rain is cvolved by the sun; the sun is sustained by Dhruava;
and Dhruva is supported by the celestial porpoise-shaped sphere, which

4 According to the Vayu, the water scattered by the elephants of
the gnarters is in summer dew, and in winter snpow ; or the latter is
brought by the winds from a city called Pundra, which lies between the
Himavat and Hemakuta mountains, and falls down upon the former.
In like manner, also, as heat radiates from the sun, so cold radiatcs from

the moon : gajgsal fr:aw ArTegtd Fae |
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is one with Nardyana, Ndrdyana, the primeval existent, and eternally
enduring, seated in in the heare of stellar sphere, is the supporter of

beings.
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Pardfara.—Between the extreme northern and southern points the
sun has to traverse in a year one hundred and eighty degrees, ascend-
ing and descending®.  His car is presided over by divine Adityas,
Rshis, heavenly singers and nymphs, Yakshas, serpents, and
Rikshasas (one of each being placed 1n it in every month). The
Aditya Dhitri, the sage Pulastya, th_e Gandhatba Tum’burl_x. the
nymph Kracuschald, the Yaksha Rachakrit, che serpent Vasuki, and
the Rikshasa Heti, always reside in the sun’s car, 10 the month of
of Madhu or Chaitra, as its seven guardians, In Vaisikh or M4dhava
the seven are Atyamat, Pulaha, Nirada, Punjikdsthali, Rathaujas,

I 1t might be doubted whether the text meant 180 in each hemis-
phere or in both, but the sense is sufficiently clear in the Vayu, &c., and

the number of Mandalas, travelted in the year is 360 : the Mandalas,
‘circles’ or *degrees,’” being in fact the sun’s diurnal revolutlops, and their
numbers corresponding with the days of the solar year ; as in the Bha-

X . A .
vishya P.: sryfifqqreauadie~asda @ £am | 1@@Iswsa’ 99 aoed
fesgadma «  The horses of the sun travel twice 180 degrees in a year,
internal and external (to the equator), in the order of the days.’
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Kachanira, and Praheti. In Suchi or Jyeshtha they are Mitra, Atri,.
Habi, Mend, Rathasvana, T3kshaka, and Paurusheya. In the month
Sukra or Ashidha they are Varupa, Vadightha, Huhu, Sahajanysi,
Rathachiera, Ndga, and Budha. In the month Nabhas (or Srivana)
they are Indra, Angiras, Visvivasu, Pramlochd, Srotas, and Elapatra
. (the name of both serpent and Rakshasa). In the month Bhddrapada,
they are Vivasvat, Bhrgu, Ugrasena, Anumlocha, Aptirana, Sankha-
pala, and Vyidghra. In the month of Asvin they are Puashan,
Gautama, Suruchi, Ghrtichi, Sushena, Dhananjaya, and Vira. In
the month of Kirtik they are Parjanya, Bharadvija, (another) Visvi-
vasu, Visvichi, Senajit, Airdvata, and Chépa. In Agrahdyana or
Mirgasirsha they are Ansu, Kasyapa, Chitrasena, Utvas, Tarkshya,
Mahdpadma, and Vidyut. In the month of Pausha, Bhaga Kratu,
Urndyu, Purvachitti, Amshtanemi, Karkotaka, and Sphirja are the
seven who abide in the orb of the sun, the glorious spirits who scatter
light throughout the universe, In the month of Migha the seven
who are in the sun are Twashtri, Jamadagni, Dhritarashtra, Tilottami,-
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Ritajit, Kambala, and Brahmapeta. Those who abide in the sun n
the month Phélguna are Vishnu, Visvanitra, Stryavarchchas, Rambha,
Satyajir, Asvatara, aud Yajndpeta.
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In this manner, Maitteya, a troop of sexen celestial beings, suppor-
ted by the energy of Vishnu, occupies during the several months the
orb of the sun. The sage celebrates his pratse, and the Gandharba
sings, and the nymph dances before him: the Rékshasa actends upon
his steps, the serpent harnesses his steeds, and the Yaksha trims the
rci|\§: the numerous pigmy sages, the Bilakhilyas, ever surround his
chariot. The whole troop of seven, attached to the sun’s cat, are the
agents in the distribution of cold, heat, and rain, at their respective
seasons?,

2 A similar enumeration of the attendants upon the sun’s car occurs
in the Vayu, &c. For Yakshas, the generic term their employed is

Gréamanis, but th_é individuals are the same. The Kiirma and Bhavishya
refer the twelve Adityas to different months:

Vishnu. Kurma. " Bhavishya.
Dhatri Chaitra Vaisakha Kartika
Arvamat Vaisakha Chaitra Vaisdkha
Mitra Jyeshtha Margasirsha  Margasirsha
Varuna Ashadha Magha Bhadra
Indra Sravanc Jyeshtha Asvina
Vivasvat Bhadra Sravana Jyeshtha
Puashan Asvina Phalguna Pausha
Parjanya Kartika Asvina Sravana
Ansu Margasitrsha  Ashadha Ashadha
Bhaga Pausha Bhadra Magha
Twashtri Magha Kartika Phalguna

Vishpu Phalguna Pausha Chitra.
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Maitreya.—You have telated to me, holy preceptor, the seven
classes of beings who are ever present in the solar orb, and are the
causes of heat and cold: you have also described to me their individual
functions, sustained by the energy of Vishnu: but you have not told
me the duty of the sun himself; for if, as you say, the seven beings
in his sphere are the causes of heat, cold, and rain, how can it be also
true, as you have before mentioned, that rain proceeds from the sunt
or how can it be asserted that the sun rises, reaches the meridian,
or sets, if these situations be the act of the collectivce seven?
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Parasara.—1 will explain to you, Maitreya, the subject of your
inquiry.  The sun, though identified with the seven beings in his
orb, 1s distinct from them as their chief. The entice and mighty
energy of Vishnu, which is called the tree Vedas, or Rik, Yajush, and
Saman, is that which enlightens the world, and destroys its iniquity.
[t 1s that also which, during the continuance of things, is present as
Vishnu, actively engaged in the preservation of the universe, and
abiding as the three Vedas within the sun. The solar luminary,
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that appears inocvcry, month, is nothing else than that very supreme
energy of Vishnu which is composed of the three Vedas, inﬂpcncmg
the motions of the planet; for the Riks (the hymns of the Rig-veda)
shine in the morning, the prayers of the Yajush at noon, and the
Vrihadrathantata and other portions of the Siman in the afternoon.
This triple impersonation of Vishnu, distinguished by the titles of the

three Vedas, is the energy of Vishnu, which influences the positions
of cthe sun®. .
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out thus triple energy ot Vishnu is not limited to the sun alone,
for Brahmd, Purusha (Vishgu), and Rudra are also made up of the same
triform essence.  In creation it is Brahma, consisting of the Rig-veda ;
in preservation it is Vishou, composed of the Yajur-veda; and in de
struction Rudra, formed of the Sima-veda, the utterance of which is
cousequently inauspicious.? ’
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Thus the energy of Vishnu, made up of the three Vedas, and
derived from the property of goodness, presides in the sun. along with
the scven beings belonging to it ; and through the presence of this
power the planct shines with intense radiance, dispersing with his
1 This mysticism originates in part apparcntly from a misapprehen-
sion of metaphorical texts of the Vedas. such as §q1 =37 fagr qafy
‘that triple knowledge (the Vedas) shines ;” and sgw&qaf=g ( ‘the hymns

of the Rik shine ;” and in part from the symbolization of the light of
rcligious truth by the light of the sun, as in the Gayatri. ch. VIIi. n. 13,
To these are to be added the sectarial notions of the Vaishnavas.

-2 The formula of the SAma-veda are not to be used along with those
_of the Rik and Yaiush, at sacrifices in general.
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beams the darkness that spreads over the whole world: and hence the
Munis praise him, the quiristers and nymphs of heaven sing and dance
before him, and fierce spirits and holy sages attend upon his path.
Vishau, in the form of his active energy, never either rises or scts, and
ts at once the sevenfold sun and distinct from it. In the same manner
as a man approaching a mirror, placed upon a stand, beholds in it his
own image, so the encrgy (or reflection) of Vishnu is never disjoined

(from the sun’s car, which is the stand of the mirror), but remains
month by month in the sun (as in the mirror), which ischere stationed.
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The sovereign sun, oh Brahman, the cause of day and night, perpe-

tually revolves, aftording delight to the gods, to the progenitors, and
to mankind. ~Cherished by the Sushumna ray of the sun,’ the moon
is fed to the full in the forenight of ics gfowch ; and in the fortnight

of its wane the ambrosia of its substance is pcrpc!:ually drunk by t}xc
immortals, until che last day of the half month, when the two remain-

3 The V4ayu, Linga, and Matsya r. specify several of the rays of the
sun from amoggst thegmany thousands which they say proceed from
him. Of these, seven are principal, termed Sushumna, Harikesa, Visva-
karman, Vi§vakarya, Sampadvasu, Arvavasu, and Svardj, supplying
heat severally to the moon, the stars, and to Mercury, Venus, Mars,
Jupiter, and Saturn.
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ing digits are drunk by the progenitors: hence these two orders of
beings are nourished by the sun. The moisture of the earth, which
the sun attraces by his rays, he again parcs with for the ferrilization of
the grain, and the nutriment of all terrestrial creatures ; and conse-
quendy the sun is the source of subsistence to every class of living
things, to gods, progenitors, mankind, and the rest.  The sun, Mai-
treya, satisfies the wants of the gods for a fortnight (at a time); those
of the progenitors once a month ; and those of men and other animals

daily.

CHAPTER XII
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Parifara.—The chariot of the moon has three wheels, and is drawn
by ten horses, of the whiteness of the Jasmine, five on the right half
(of the yoke), five on the lefe. It moves along the asterisms, divided
into ranges, as before described ; and, in like manner as the sun, is
upheld by Dhruva; the cords that fasten it being tightened or relaxed
in the same way, as it proceeds on its course. The horses of the moon,
sptung from the bosom of the waters,! drag the car for a whole Kalpa,
as do the coursers of the sun. The radiant sun supplies the moon,

1 So is the car, according to the Vayu : s TEgaEt W
The orb of the moon, according to the Linga. is only congealed water ;
qAGATNE I avsd’ i 83 1 as that of the sun is concentrated
TIAAAY T HUSE W = |
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when reduced by the draughes of the gods to a single Kalz, with a
single ray; and 1n the same proportion as the ruler of the night was
exhausted by the celestials, 1t 1s replenished by the sun, the plunderer
of the waters: for the gods, Maitreya, drink the nectar and ambrosta
accumulated in the moon during half the month, and from this being
their food they are immortal. " Thircy-six thousand three handred and
thirth-three divinities drink che lunar ambrosia. When two digucs
remain, the moon entets the orbit of the sun, and abides in the ray
called Amé ; whence the period is termed Amadvasya. In that orbit
the moon is immersed for a day and night in the water ; thence it
enters the branches and shoots of the trees ; and thence goes to the
sun. Consequently any one who cuts off a branch, or casts down a
lcaf, when the moon is in the trees (the day of its rising invisible), is
guilty of Brahmanicide. When the remaining portion of the moon
consists of but a ﬁftcpntll part, the progenitors approach it 10 ‘the
afternoon, and drink the lase portion, that sacred - Kald which 1s com-
poscd of ambrosia, and contained in the two digits of the form of the
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moon.” Having drunk the nectar efiused by the lunar rays on the
day of conjunction, the progenitors are satistied, and remain tranquil
for the ensuing month. These progenitors (or Pitrs) are of three
classes, termed Saumyas, Varhishadas, and Agnishviteas.® In chis
manner the moon, with its cooling rays, nourishes the gods in the
light fortnight, the Pitrs in the dark fortnight; vegetables, wich the
cool nectary aqueous atoms it sheds upon them ; and through their

dcvc_logmcnt it susca.ins men, animals, and insects ; at the same time
gratifying them by its radiance. :

2 There is some indistinctuess in this account, from a confusion
between the division of the moon’s surface inio sixteen Kalas or phases
and 1ts apportionment, as a receptacle of nectar, into fifteen Kalas or
digits, corresponding 1o the fifteen lunations, on the fourteen of which,
during the wane, the gods drink the amrita, and on the fifteenth of which
the Pirs exhaust the remaining portion, The correspondence of the
two distinctions appears to be intended by the text, which terms the
remuining digit or Kala; composed of Amrita, the form or superficies of

the twe Kalas: fggarsfaer ar a1 garaawdr at fafqg + This, the
comnicntator observes, is the fifteenth not the sixteenth: Y[y FRTAT A1
frav: Pafraa gz 1 The commentator on our text observes, also, that
the passage is sometimes read fgama,—,y( i Lava meaning ‘a moment, ‘a
short period,” The Matsya and Vayu express the parallel passage so as to
avoid all perplexity, by specifying the two Kalés as _referring to time,
and living the number of nectareous Kalas undefined: fyasy feza” wra’
fRreve@ #wreg a1 1 ‘They, the Pitrs, drink the remaining Kalas in

two Kalas to time,’ Warren - explains Kala, ‘or, as he writes it,
Cala, in one of its acceptations, ‘the phases of the moon, of which the
Hindus count sixteen.” K&la Sankalita, 359. So the Rhagavata the mcon,

g Uy T g&st st 1 and the Vayu, after noticing the exhaustion
‘of the ﬁfteenth portion on the day of conjunction, states the recurrence
of increase or wane to take place in the sixteenth phase at the beginning

of each fortnight: fywrit § o) fewat ufym: &R |
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The chariot of the son of Chandra, Budha or Mercuty, 1s com-
posed of the elementary substances air and fire, and is drawn by eight
bay horses of the specd of the wind, The vast car of Sukra (Venus)
is drawn by earth-born horses,* is equipped with a protecting fender
and a floor, armed with arrows, and decorated by a banner. The
splendid car of Bhauma (Mars) is of an octagonal shape, drawn by
cight horses, of a ruby red, sprung from fire. Vrihaspati (Jupiter), in
a golden car drawn by cight pale-coloured horses, travels from sign to
sign in the period of a year : and the tardy-paced Sani (Saturn) moves
slowly along in a car drawn by piebald steeds, Eight black horses
draw the dusky chariot of Réhu, and once harnessed are attached to it
for ever. On the Parvas (the nodes, or lunar and solar eclipses), Rihu
directs his course from the sun to the moon, and back again from the
moon to the sun.® The eight horses of the chariot of Ketu are of the
.dusky red colour of Lac, or the smoke of burning straw.

3 The Vayu and Matsya add a fourth class, the Kavyas ; identifying
them with the cyclic years; the Saumyas and Agnishvéttas with the
seasons ; and the Varhishads with the months.

4 The Vayu makes the horses ten in number, each of a different
colour,

5 The Matsya, Linga, and VAyu add the circumstance of Rahu’s
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I have thus described to you, Maitreya, the chariots of the nine
planets, all which are fastened to Dhruva by aerial cords. The orbs
of all the planets, asterisms, and stars are attached to Dhruva, and
travel accordingly in theirproper orbits, being kept in their places by
their respective bands of air.  As many as are the stars, so many are
the chains of air that secure them to Dhruva; and as they turn round,
they cause the pole-star also to revolve. In the same manner as the
oil-man himself, going round, causes the spindle to revolve, so the
planets travel round, suspended by cords of air, which are circling
round a (whitling) centre. The air, which is called Pravaha, is so
termed because it bears along the planets, which turn round, like a
disc of fire, driven by the aerial wheel.®
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The celestial porpoise, in which Dhruva is fixed, has been men-
tioned, but you shall hear its constituent parts in more detail, as it is
of great cfﬁcacy ; for the view of it at night expiates whatever sin has
been committed during the day; and those who behold it live as many
years as there are stars in it, in the sky, or even more. Uttdnapida is

taking up, on thesec occasions, the circular shadow of the eart
qifie” grat fafivat swearsh
6 The different bands of air attached to Dhruva are, according to

thé commentator, varieties of the Pravaha wind ; but the Karma and

Linga envmerate seven principal winds which perform this function of
which the Pravaha is one

h:aq_a
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to be considered as its upper jaw ; Sacrifice as its lower. Dharma is
situated on its brow ; Nardyana in its heart. The Asvins are its two
fore feet ; and Varuna and Aryamac its two hinder legs. Samvatsara
is its sexuval organ ; Mitra its organ of excretion. Agni, Mahendra,
KaSyapa, and Dhruva, in succession, are placed in its tail ; which four
stars in this constellation never set.
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I have riow described to you the disposition of the earth and of the
stars ; of the insular zones, with their oceans and mountains, theit

Varshas or regions, and their inhabitants: their nature has also beer
explained, but it may be briefly recapitulated.

7 The four last are therefore stars in the circle of perpetual appari-
tion. One of these is the pole-star ; and in Kasyapa we have a verbal
affinity to Cassiopeia. The Sisuméra, or porpoise, is rather a_singular
symbol for the celestial sphere ; but it is not more preposterous than
many of the constellations of classical fiction. The component parts of
it are much more fully detailed in the Bhégavata, whence it has
been translated by Jones. As. Res. 1I. 402 The Bhagavata, how-
ever, mystifies the description, and says it is nothing more than the
Dharané, or symbol, by which Vishnu, identified with the starry firma-
ment, is to be impressed upon the mind in meditation. The account of
the planetary system is, as usual, fullest in the VAyu, with which the
Linga and Matsya nearly agree. The Bhavishya is nearly, also, the same,
They all contain many passages common to them and to our text. In the
Agni, Padma, Kirma, Brahma, Garuda, and Vamana descriptions occur
which enter into less detail than the Vishnu, and often use its words, or
passages found in other Purénas. Mzpy intimations of a similar system
occur in the Vedas, but whether the whole is to be found in those works
is yet to be ascertained. It must not be considered as a correct represen-
tation of the philosophical astronomy of the Hindus, being mixed up
with, and deformed by, mythological and symbolical fiction.
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From the waters, which are che body of Vishnu, was produced the
lotus-shaped carth, with its seas and mountains. The stars are Vishnu;
the worlds are Vishnu ; forests, mountains, regions, rivers, oceans are
Vishnu: he is all thac is, all that is no. He, the lord, is identical
with knowledge, through which he is all forms, but is not 2 substance,
You must conceive therefore mountains, oceans, and all the diversities
of earth and the rest, are the illusions of the apprehension,  When
knowledge is pure, real, universal, independent of works, and exempt
from defect, then the varieties of substance, which are the fruit of the
tree of desire, cease to exist in matter. For what is substance? Where
is the thing thac is devoid of beginning, middle, and end, of one
uniform nature ? How can reality be predicated of that which is
subject to change, and reassumes no more its original character? Earth
is fabricated into a jar ; the jar is divided tato two halves ; the halves
are broken to pieces; the pieces become dust ; the dust becomes atoms.
Say, is this reality ? though it be so understood by man, whose sclf-
knowledge is impeded by his own acts, Hence, Brahman, except dis-
criminative knowledge, there is nothing anywhere, or at any time,
that is real. Such knowledge is but one, although it appears manifold,
as diversified by the various consequences of our own acts. Knowledge
perfect, pure, free from pain, and detaching ¢he affections from all
that causes affliction ; knowledge single and eternal—is the supreme
Visudeva, besides whom there is nothing. The truth has been thu§
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communicated to you by me ; that knowledge which is truch ; from
which all that dlﬂ)c,rs is false. That information, however, whk:h is
of a temporal and worldly nature has also been imparted to you-; the
sacrifice, the victim, the fire, the priests, the acid juice, the gods, the
desire for heaven, the path pursucd by acts of devotion and the rest,
and the worlds that are their consequences, have been displayed to you.
In that universe which I have described, he for ever migrates who is
subject to the influence of works ; but he who knows Visudeva to be
cternal, immutable, and of onc unchanging, universal form, may
continue to perform them,® as thereby he enters into the deity.

CHAPTER XIII
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Maitreya.—Reverend sir,! all that I asked of you has beeri thoro-
ughly explamcd ; namely, the situation of the earth, oceans, moun-
tains, rivers, and planetary bodies ; the system of the three worlds, of
which Vishnu is the stay. The great end of life has also been expoun-

ded by you, and the pre-eminence of holy knowlcdgc. lt now remains
that you fulfil the promise you made some time since,? of relating to
, me the story of king Bharata, and how 1t happened that 2 monarch

8 Only, however, as far as they are intended to propitiate Vishnu,
and not for any other purpose.

1 One copy addresses Parééara. Bhagavan sarvabhutesa, *Sacred
sovereign, lord of all creatures ;’ rather an unusual title for a sage, even
though an inspired one. The other two copies begin, Samyagékhyitam
*All has been thoroughly explained.’

2 SeeBk.II.Ch. 1L
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like him, residing constantly at the sacred place S’élagréma, and
engaged in devotion, with his mind ever applicd to Visudeva, should
have failed, through the sanctity of the shrine, and' the efficacy of his
abstractions, to obtain final emancipation ; how it was that h-c was
born again as a Brahman ; and what was done by the magnanimous
Bharata in that capacity : all this it is fic thac you inform me.
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Pard$ara.—The illustrious monarch of the earth resided, Maitreya,
for a considerable period-at Salagrima, his thoughts being wholly dedi-
cated to god, and his conduct distinguished by kindngss and every
virtue, until he-had effected, in the highest degree, the entire control
over his mind. The Rdjd was ever repeating the names, Yajnesa,
Achyuta, Govinda, Midhava, Ananta, Kesava, Krshpa, Vishnu Hr-
shikesa; nothing else did he utter, even in his dreams; nor upon any-
thing but those names, and their import, did he ever meditate. He
accepted fuel, flowers, and holy grass, for the worship of the deity,

but performed no other religious rites, being engrossed by disinteres-
ted, abstract devotion.

ST IsTEETTREaT g Agme |

On one occasion he went to the Mahdnadi,? for the purpose of

3 The Mabhauadi is properly a river in Orissa, but the name is
applicable to any great stream, and its connexion with Salagrama Tirtha
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ablution: he bathed there, and porformed the ceremonies usual atter
bathing. Whilst thus occupied, there came to the same place a doe
big with young, who had come out of the forest to drink of the stream.
Whilst quenching her thirst, there was heard on a sudden the loud
and fearful roaring of a lion; on which the doe, being excessively alar-
med, jumped out of the water upon the bank. In consequence of this
great leap, her fawn was suddenly brought forth, and fell into the
river ; and the king, seeing it carried away by the current, caught hold
of the young animal, and saved it from being drowned. The injury
received by the deer, by her violent exertion, proved fatal, and she lay.
down, and died ; which being observed by the royal ascetic, he took
the fawn in his arms, and returned with it to his hermitage: there he
fed it and tended it every day, and it throve and grew up under his
care. It frolicked about the cell, and grazed upod the grass in its

vicinity; and whenever it strayed to a distance, and was alarmed at a
wild beast, it ran back thicher for safety. Every morning 1t sallied

makes it probable that it is intended for the Gandaki or Gandaka, in
which the Salagram or Ammonite is most abundantly found. 1t may be
here noticed that $alagrama is pamed amongst the Tirthas in the
Mahabharata : see Bk, 11. Ch. I, n. 6,
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forth from home, and every evening returned to the thatched shelter
of the leafy bower of Bharata.
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Whilst the deer was thus the inmate of his hermitage, the mind
of the king was ever anxious about the animal, now, wandering away,
and now returning to his side, and he was unable to think of anything
else. He had relinquished his kingdom, his children, all his friends,
and now indulged in selfish affection for a fawn. When absent for a
longer time than ordinary, he would fancy that it had been carried off
by wolves, devoured by a tiger, or slain by a lion. *The carth,” he
would exclaim, “is embrowned by the impressions of its hoofs. What
has become of the young deer, that was born for my delight ¢ How
happy 1 should be if he had returned from the thicket, and [ fele his
budding antlers rubbing against my arm. These tufes of sacred grass,
of which the heads have been nibbled by his new teeth, look like pious
lads chanting the Sima-veda.””* Thus the Muni meditated whenever
the deer was long absent from him ; and contemplated him with a
countenance animated with pleasure as he stood by his side. His

4 1he applicability of this simile is not explained by the commen-

tator : i i
stu?:lte msl’t refers possibly to the cropped or shaven heads of the religious
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abstraction was interrupted, the spitit of the king being engrossed by
the fawn, even though he had abandoned family, wealth, and domi-
nion. The firmness of the prince’s mind became unsteady, and wan-
dered with the wanderings of the young deer. In the course of time
the king became subject to its influence. He died, watched by the
deer, with tears in its eyes, like a son mourning for his father; and he
himself, as he expired, cast his eyes upon the animal, and thought of
nothing else, being wholly occupied with one idea.
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In consequence of this predonfinant feeling at such a season, he
was born again, in the ]ambumérga forest,® as a deer, with the facuicy
of recollecting his former life ; which recollection inspiring a distaste
for the world, he left his mother, and again repaired to the holy place
Silagtima. Subsisting there upon dry grass and leaves, he atoned for
the acts which had led to his being born in such a condition; and up-
on his death he was next born as a Brahman, still retaining the me-

mory of his prior existence. He was born in a pious and eminent
family of ascetics, who were rigid observers of devotional rites. Pos-

. ¥ According to the Bbagavata, Jambumarga is the Kélanjara moun-
tain or Kalanjar in Bundelkband. :
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sessed of all true wisdom, and acquainted with the essence of all sacred
writings, he beheld soul as contradistinguished from matter (Prakrti).
Imbued with knowledge of sclf, he beheld the gods and all other
beings as in reality the same. It did not happen to him to undergo
investicure with the Brahmanical thread, nor to read the Vedas with a
spiritual preccptor, fior to perform ceremonies, - nor to study the scri-
ptures. Whenever spoken to, he replied incoherently and in ungram-
matical and unpolished speech. His person was - unclean, and he was
clad in dirty garments. Saliva dribbled from his mouth, and he was
treated with contempt by all the people. Regard for the consideration
of the world is fatal to the sucess of devotion. The ascetic who is
despised of men attains the end of the abstractions. Let therefore a
holy man pursue the path of the righteous, without murmuring; and
though men contemn him, avoid association with mankind. This, the
counse! of Hiranyagarbha,® did the Brahman cill to mind, and hence
assumed the appearance of a crazy idiot in the eyes of the world. His

food was raw pulse, potherbs, wild fruic, and grains of corn.  What-
ever came in his way he ate, as parc of a necessary, but tem porary

€ Hix‘a_z_xyagarbha or Brahma is pamed here instead of the Yoga
doctine, which is sometimes ascribed to him as its author.

L e s e
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infiction.” Upon his father’s death he was set to work in the fields
by his brothers and his nephews, and fed by them with vile food; and
as he was firm and stout of make, and a stmpleton in outward act, he

was the slave of every one that chose to employ him, receiving susten-
ance alone for his hire,
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' The head servant of the king of Sauvira, looking upon him as an
indolent, untaught Brahman, thoughe him a fic person to work without
pay (and took him into his master’s service to assist in cairying the

palankin). 7
T I fafawredY wad sanfats
THITAAAR frerdta<rsmy nwzn

The king having ascended his licter, on one occasion, was proceeding

7 AsaKala sanyama ( sTeggw: ), a state of suffering or mortiti-
cation lasting only for a season ; or, in other words, bodily existence ;
the body being contemplated as a sore, for which food is the unguent ;
drink, the lotion ; and dress, the bandage.
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to the hermiage of Kapila, on the banks of the Ikshumati river® to
consult the sage, to whom the virtucs leading to liberation were known,
what was most desirable in 2 world abounding with care and sorrow.
Amongst those who by order of his head servant had been compelled
gratuitously to carry the litter was the Brahman, who had been equally
pressed into this duty, and ‘who, endowed with the only universal know-
ledge, and remembering his former existence, bore the burden as the
means cf expiating the faults for which he was desirous to atone.
Fixing his eyes upon the pole, he went tardily along, whilst the other
bearers moved with alacrity; and the king, fecling the litter carried
unevenly, called out, “Ho bearers! what is this? Keep equal pace
rogether.” Sull it proceeded unsteadily, and the Rdja again exclaimed,
«“What 15 chis? how irregularly ar: you going! ” When this had repeat-
edly occurred, the palankin-bearers ac last replied to the king, “It is
this man, who lags in his pace.”” **How is this?” said the prince to
the Brahinan, *‘are you weary? You have carried your burden but a
litle wav; are you unable to bear fatigue? and yet you look robust.”

% A river in the north of India.
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The Brahman answered and said, “It is not / who am robust, nor is it
by me that your palankin :s carmied. 1 am not wearied, prince, nor
am [ incapable of fatigue.” The king replied, “I clearly see thac you
are stout, and that the palankin is borne by you; and the carriage of a
burden is wearisome to all persons.” “First tell me,” sad the
Brabman, ¢‘what it is of me that you have clearly seen®, and then you
may distinguish my properties as strong or weak. The assertion that:
you behold the palankin borne by me, or placed on me, is uacrue.
Listen, prince, to what I have to remark. The place of both the feet
is the ground; the !-3s are supported by the feer; the thighs rest upon
the legs; and the belly reposes on the thighs; the chest 1s supported
by the belly; and the arms and shoulders are propped up by the chest:
the palankin is borne upon the shoulders, and how can it be considered
as my burden? This body which is scated in che palankin is defined
as Thou; thence what is elsewhere called This, is here distnguished
as I and Thou I and thou and others are constructed of the elements;

and the elements, following the stream of qualitics, assume a bodily
shape; but qualities, such as goodness and the rest, are dependant

9 That is, What have you discerned of me, my body, life, or soul ?
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upon acts; and acts, accumulated in ignorance, influence the condition
of all beings®.  The pure, imperishable soul, tranquil, void of quali-
ties, pre-eminent over nature (Prakgei), is one, without Increase or
diminution, in all bodies. But if 1t be equally exempt from increase
ot diminution, then with what propriety can you say to me, I see
thac thou art robust?’ If the palankin rests on the shoulders, and
they on the body; the body on the feet, and the feet on the earth;
then is the burden borne as much by you as by me!'. When the
nature of men is different, etther 1n 1ts essence or its cause,
then may it be said that fatrgue 1s to be undergone by me. That
which is the substance of the palankin is the substance of you and me
and all others, being an aggregate of elements, aggregated by indivi-
dualiey.”’
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Having thus spoken, the Brahman was silene, and went on bearing
the palankin; but the king leaped out of it, and hastened to prostrate

10 The condition—that is, the personal individuality—of any one is
the consequence of his acts ; but the same living principle animates him
which is common to all living things.

11 The body is not the individual ; therefore it is not the indivi '
X ’ e individual,
but the body, or eventually the earth, which bears the burden.m vidual
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himself at his teet; saying, “Have compassion on me, Brahman, and
cast aside the palanking and tell me who thou art, thus disguised
under the appearance of a fool.” The Brahman answered and said,
“Hear me. Rdji. Who I am it is not possible to say: arrival at
any place is for the sake of fruition; and enjoyment of pleasure, or
endurance of pain, is the cause of the production of the body. A living
being assumes a corporeal form to teap the resules of - virtue or vice.
The universal cause of all living creatures is virtue or vice: why there-
fore inquire the cause (of my being the person I appear).” The king
- said, “Undoubtedly virtue and vice are the causes of all existent
effects, and migration into several bodies is for the purpose of receiving
their consequences; but with respect to what you have asserted, thac
it 1s not possible for you to tell me who you are, that is a matter which
I am desirous to hear explained. How can it be impossible, Brahman,
for any one to declare himself to be that which he is?  There can be
no detriment to one’s-self from applying to it the word 1. The
Brahman said, ‘It is true that there 1s no wrong done to that which
is one’s-self by the application to it of the word I; but the term is
characteristic of error of conceiving that to be the self (or soul) which .



360 . VISHNU PURANA

fagr sdvagfafy swawst agF 99 !

Ud ATE g9 g9 aTEfAsaIgAgaa: lisoll

f& ggfaeeT amaefafy @ |
FATRT W] ATEHAG apiaed T 594 ilss
fave: gomp 7@ g R feam
Farsgfafy gaar @af U | FOrIEE 1SRl
ggeaTsfa aw fisfq aw arfeeaes !
ARGISFAARFAT aRpAaAdTed JI3oll

I3T GHERGY QAT gafEa: |

qer fg ®1 warq fisgfacdag faws a= 1ke
@ e fafawr Jafad amgn guaw
ST WA SVHT A gIaaread (1R
IeT1g 3% qazwy fafesr aafafear

f geadar arean: argRERTIET 99 1830
FATER WY 18 aafq § & |

A ¥ arefnr gawat saifa fafasmag 1w

fafest srersTaY wafurfidfea: |
1s not self or soul. The tongue articulates the word I, aided by the
lips, the teeth, and the palate; and these are the origin of the ex-
pression, as they are the causes of the production of speech. If by
these instcuments speech is able to utter the word /, it is nevertheless
improper to assert that speech icself is 1.)* The body of a man,
characterized by hands, feet, and the like, is made up of various parts;
to which of these can I properly apply the denomination 7? If another
being is different specitically from me, most excellent monarch, then it
may be said that this is I; that is the other: but when one only soul
is dispersed in all bodies, it is then idle to say, Who are you? who
am Ig Thou art a king; this is a palankin; these are' the bearers;
these the running footmen; this is thy retinue: .yet it is unture chat
all these are said to be thine. The palankin on which thou sittest is
made of timber derived from a tree. What then? *is it denominated
cither timber or a tree? People do not say thac the king is perched
upon a tree, nor that he is seated upon a piece of wood, when you
have mounted your palankin. The vehicle is an assemblage of pieces

12 Tbat is, speech, or any' or all of the faculties or senses, is not
soul
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of nmber, artificially joined together : judge, prince, for yourself 1n
what the palankin differs really from the wood. Again; contemplate
the sticks of the umbrella, in their separate state. Where then is the
umbrella? Apply this reasoning to thee and to me.'* A man, a
weman, a cow, a goat, a horse, an clephant, a bird, a tree, are names
assigned to various bodies, which are the consequences of acts. Man'

is neither a god, nor a man, nor a brute, nor a tree; these are mere
varicties of shape, the effects of aces.  The thing which in the ‘world

is called a king, the servant of a king, or by any other appellation, is
not a reality; it is the creaturc of our imaginations: for what is there
in the world. that is subject to vicissitude, that does not in the course
of time go by different names. Thou art called the monarch of the
world; the son of thy father; the enemy of thy foes; the husband of
thy wife; che father of thy children. Whac shall I denominate thee?

13 The aggregate limbs and senses no more constitute the individual,
thanp the accidental combination of certain pieces of wood makes the
fabric anything else than wood : in like manner as the machiue is still
timber, so the body is still mere elementary matter. Again ; the senses
and limbs, considered separately, no more constitute the man, than cach
individual siick constitutes the umbreila. Whether separate or conjoined,
therefore, the parts of the body are mere matter ; and as matter does not
make up man, they do not constitute an individual. :

14 The term in this and the preceding clause is Pumén ; here used
gencrically, there specifically,
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How art thou situated? Art thou the head or the belly? or are” they
thine? Art thou the fect? or do they belong to thee? Thou art, oh
king, distinct in thy nature from all thy members! Now then, rightly
understanding the question, think who I am; and how' it is possible
for me, after the cruth is ascertained (of the identity of all), to

recognise any distinction, or to speak of my own individuality by the
expression 1.”
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Paraéara.—Having heard these remarks, full of profound  truth,
the king was highly pleased with the Brahman, and respectfully
thus addressed him : «“What you have said is no doubt the truth; but
in listening to it my mind is much disturbed. You have shown that
to be discriminative wisdom which exists in all creatures, and which
is the great poinciple that is distince from plastic nature; but the
assertions—*I do not bear the palankin—the palankin does not rest
upon me—~the body, by which the vehicle is conveyed, is different
from me—the conditions of clementary beings are influenced by acts,

through the influence of the qualities, and the qualities are the
principles of action;’—what sort of positions are these ? Upon these
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doctrines entering into my ears, my mind, which is anxious to
investigate the truch, is lost in perplexity. It was my purposc,
illustrious sage, to have gonc to Kapila Rshi, to inquire of him
what in this life was the most desitable object: but now that I have
heard from you such words, my mind turns to you, to become
acquainted with the great end of life. The Rshi Kapila is a portion
of the mighty and universal Vishnu, who has come down upon the
carth to dissipate delusion ; and surely it is he who, in kindness
to me, has thus manifested himself to me in all that you have said.
To me, thus suppliant, then, explain what is the best of all chings; for
thou art an ocean overflowing with the waters of divine wisdom.”” The
Brahman replied to the king, “You, again, ask me what is the best of
all things, not what is the great end of life ;* but there are many things
which are considered best, as well as those which are the great ends
(or truths) of life. To him who, by the worship of the gods, seeks
for wealth, prosperity, children, or dominion, each of these is respecti-

1 You ask what is Sreyas (53 ), not what is Paramartha (At ):

the first means literally ‘best,” ‘most excellent,” and is here used to denote
temporary and special objects, or sources of happiness, as wealth,
posterity, power, &c. ; the latter is the one great object or end of life,
true wisdom or truth, knowledge of the real and universal nature of soul.
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‘vely'best.  Best is the rite or sacrifice, that is rewarded with heavenly
pleasures.  Best is that which yields the best recompense, although it
be not solicited,  Self-contemplation, ever practised by devout ascetics,
is to them the best. But best of all is the identification of soul with
the supreme spirit, Hundreds and thousands of conditions may be
called the best; buc these are not the great and true ends of life. Hear
what those are.  Wealth cannot be the true end of life, for it may be
relinquished through virtue, and its characteristic property is expenditure
for thie gratification of desire. If a son were final cruth, that would be
equally applicable to a different source; for the son that is to one the
great end of life, becomes the father of another. Final or supreme
truth, therefore, would not exist in this world, as in all these cases
those objects which are so denominated.are the effects of causes, and
consequently are not finite.  If the acquisition of sovereignty were de-
signated by the character of being the great end of all, then finite end:
would sometimes be, and sometimes ccase to be. If you suppose tha
the objects to be effected by sacrificial rites, performed according to the
rules of the Rik, Yajur, and Sdma Vedas, be the great end of life,

attend to what I have to say., Any effect which is produced through
the causality of earth partakes of the character of its origin, and con-
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sists itself of clay; so any act performed by perishable agents, such as
fuel, clarified butter, and Kusa grass, must itself be of but temporary
efficacy, The great end of life (or truth) is considered by the wise to
be cternal ; but it would be transient, if it were accomplished through
transitory things. If you imagine that this great truth is the perfor.
mance of religious acts, from which no "recompense is sought, it is not
so; for such acts are the means of obtaining liberation, and truth is
(the end), not the means. Meditation on sclf, again, is said to be for
the sake of supreme truth ; but the object of this is to establish dis-
tinctions (between soul and body), and the great truth of all is without
distinctions.  Union of self with supreme spirit is said to be the great
end of all; but this is false ; for one substance cannot become subs-
tantially another.>  Objects, then, which are considered most desirable
arc infinite.  What the great end of all is, you shall, monarch, bricfly
learn from me. It is soul: one (in all bodies), pervading, uniform,
perfect, pre-eminent over nature (Prakrti), exempt from birch, growth,

2 But this is to be understood as applying to the doctrines which
distinguish between the vital spirit (Jivatma) and the supreme spirit
(Paramatma), the doctrine of the Yoga. It is here argued, that it is
absurd to talk of effecting a union between the soul of man and supreme
soul ; for if they are distinct essentially, they cannot combine , if they
are already one and the same, it is nonsense to talk of accomplishing
their union. The great end of life or truth is not to eflect the union of
two things, or two parts of one thing, but to know that all is unity.
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and decay, omnipresent, undecaying, made up ‘of true knowledge,
independent, and unconnected with uncealities, with name, species, and
the rest, in time present, past, or to come. The knowledge that this
spirit, which is essentially one, is in one’s own and in all other bodies,
1s the great end, or true wisdom, of onc who knows the unity and the
true principles of things. As onc diffusive air, passing through the
perforations of a flute, is distinguished as the notes of the scale (Sharga
and the rest), so the nature of the great spiric is single, though its
forms be manifold, "arising from the consequences of acts. When
the difference of the investing form, as that of god or the rest, is
destroyed, then there is no distinction.”
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Pardsara continued.—Having terminated these remarks, the Brahman
repeated to the silent and meditating prince a tale illustrative of
the doctrines of unity. *Listen, prince,”” he proceeded, ‘‘to what was
formerly uttered by Ribhu, imparting holy knowledge to the Brahman
Niddgha. Ribhu was a son of the supreme Brahmd, who, from his

innate disposition, was of a holy character, and acquainted with true
wisdom. Niddgha, the son of Pulastya, was his disciple; and to him
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being fully confirmed in the doctrines of unity, when he had been
thus nstructed.
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“The residence of Pulastya was at Viranagara, a large handsome
city on the banks of the Devikd river. In a beautiful grove adjoining.
to the stream the pupil of Ribhu, Nidigha, conversant with devotional
practices, abode. When a thousand divine years had eclapsed, Ribhu
went o the city of Pulastya, to visit his disciple. Standing ac the
doorway, at the end of a sacrifice to the Viévadevas, he was seen by
his scholar, who hastened to present him cthe usual offering, or Arghya,
and conducted him into the house; and when his hands and feét were
washed, and he was scated, Nidégha invited him respectfully to eat
(when the following dialogue ensued):

.
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“Ribbu. <Tell me, illustrious Brahman, what food there 1s in your
house: “or I am not fond of indifferent viands.’ '

e s
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: *Nidagha. <There are cakes of meal, rice, barley, and pulse in the
ouse; partake, venerable sir, of whichever best pleases you.’

L T
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_“Nidagha. ‘Ho dame, be quick, and prepare whatever is most.
delicate and sweet in the house, to feed our guest,’ )
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“Having thus spoken, the wife of Nididgha, in obedience to her
husband’s commands, prepared sweet and savoury food, and set it

before the Brahman ; and Niddgha, having stood before him until
he had eaten of the meal which he had desired, thus reverentially

addressed him:
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“Nidagha. ‘Have you eaten sufficiently, and with pleasure,
great Brahman? and has your mind reccived contentment from your
food? Where is your present residence? whither do you purpose
going? and whence, holy sir, have you now come?
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“Ribbu, ‘A hungry man, Brahman, must needs be satisfied when
he has finished his meal. Why should you inquire if my hunger has
been appeascd? When the earthy clement is parched by fire, then
hunger 1s engendered ; and chirst is produced when the moisture of
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the body has been absorbed (by internal or digestive heat). Hungcr'
and thirst are the functions of the body, and satisfaction must always
be afforded me by that by which they are removed ; for when hunger
is no longer sensible, picasure and contentment of mind are faculties
of the intellect: ask their condition of the mind then, for man is
not affected by them. For your three other questions, Where 1 dwell?
Whicher 1 go? and Whence I come? hear this reply. Man (the
soul of man) goes every where, and penetrates every where, like the
cther ; and is it rational to inquire ‘where it is? or whence or whither
thou goest. I neither am going nor coming, nor is my dwelling in
any one place ; nor arc thou, thou ; nor are others, others ; nor am
L L Ifyou wender what reply I should make to your inquiry why
I made any distinction between sweetened and  unsweetened food, you
shall hear my explanation. What is there that is really sweet or not
sweet, to one eating a meal? That which is sweet, is no longer so
when it occasions the sense of repletion ; and that which is not sweet,
becomes sweet when a fan (being very hungry) fancies that it is so.

What food is there that first, middle, and last is equally graceful.
As a house built of clay is stregthened by fresh olaster. so is this
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carthly body supported by ecarthly particles ; and barley, wheat,
puise, butter, oil, milk, curds, treacle, fruits, and the like, are
composed of atoms of earth. This therefore is to  be understood by
you, that the mind which properly judges of what is or is not sweet

ts impressed with the notion of identity, and that this effect of
identity tends to liberation.’
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“Having hcard these words, conveying the substance of ultimate

truth, Niddgha fell at the feet of his visitor, and said, ‘Show favour
unto me, illustrious Brahman, and tell me who it is that for my good
has come hither, and by whose words the infatuation of my mind is
dissipated.” To this, Ribhu answered, ‘I am Ribhu, your preceptor,
come hither to communicate to you true wisdom; and having declared
to you what that is, I shall depart. Know this whole universe to be
the onc undivided naturc of the supreme spiric, entitled Visudeva.’

Thus having spoken, ‘and receiving the prostrate homage of Nidégha,
rendered with fervent faith, Ribhu went his way.”

CHAPTER XVI
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“After the expiration of another thousand years, Ribhu agaic
repaired to the city where Nidégha dwele, to instruct him farther in
true wisdom. When he arrived near the town, he beheld a prince



VISHNU PURANA e

e afg: disa fawrd gz g
AZEETATT 97 famfy arfad 13y

72 ferd wgTani SRaveE aseE |

I AATHFRISHIATIRI0AT Hafiﬁ@ﬂq =
7B 19 & et o

3919 FTATTHTT Tad wadt B (1)
A1 fay | saensf 9giE swead |
Mt ¢ 7 qarT e man yu)
FIIITIST FTH: FAATAT T |

PR W =g | emfast vy ww 15

-

A4 AerEgrRTR o rgagean |

AfaEgT AT R TFEEIAL (ol

U1 fg - gy afadt w0

AT 7 T gumtagirest s

Tq FeAqT qFTATT | fae wagE: |
argfasgrag @153 w5 ar arfys i
TIAT AT A | gzey yafa: |
ITRI-ATZFATE F7 4 AT  fg= ne ol

entering into 1t, with a splendid retinue; and his pupil Niddgha stand-
ing afar off, avoiding the crowd; his chroat shrivelled with starvation,
and bearing from the thicket fuei and boly grass. Ribhu approached
him, and saluting him reverentially (as if he was a stranger) demanded
why he was standing in such a retired spot. Niddgha replied, ‘There
15 a great crowd of people attending the entrance of the king into the
town, and [ am staying here to avoid it.” ‘Tell me, excellent
Brahman,’” said Ribhu, *for I believe that thou art wise, which is here
the king  and which is any other man.” ‘The king,’ answered
Niddgha. ‘s he who is seated on the fierce and stately elephant, vast
as a mountain peak; the others are his attendants.” You have <hown
me,” obscrved Ribhu, ‘at one moment the elephant and the king,
without noticing any peculiar characteristic by which they may be
distinguished,  Tell me, venerable sir, is there any difference between
theme  for I am desirous to know which 1s here the elephant, which
is the king.,” The elephant,” answered Nidigha, ‘s underneath;
the ki:.g is above him. Who is not aware, Brahmn, of the relation
between that which bears and that which 1s boraz?’ To this Ribhu
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rejoined, ‘Still explain to me, according to what | know of it, this
matter: what is ic that is meant by the word underneath, and what
1s it that 1s termed above?’  As soon as he had uttered this, Nidigha
jumped upon Ribhu, and said, ‘Here is my answer to the question
you have asked: I am above, like the Rdj3; you are underneath, like
the elephant.  This example, Brahman, is intended for your informa-
ton.” ‘Very well,’” said Ribhu, ‘you, it seems, are as it were the Rdjd,

and I am like the elephant; but come now do you tell me which of
us two is yow; which s 1.’
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“When Nidigha heard these words, he immediately fell ac che
fect of the stranger, and said, ‘Of a surety thou art my saintly pre-
ceptor Ribhu ; the mind of no other person 1s so tully imbued with
the dogtrines of unity as that of my teacher, and hence I know that
thou art he.” To this Ribhu repled, ‘I am your preceptor, by name
Ribhu, who. pleased with the dutiful attencion he has received, has
come to Nidagha to give him instruction: for this purpose have I
bricfly intimated to you divine truth, the essence of which is the non-
duality of all.” Having thus spoken to Niddgha, the Brahman Ribhu
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went away, leaving his disciple protoundly impressed, by his instruc-
cons, with belief 1n unity. He beheld all bemngs thcnccfox_'th as the
same with himself, and, petfect in holy knowledge, obtained final
liberation.

TAT ALY rdst | g RgaTa |
e GG SAAARATARIGE 12211
faadrenfanzT a9+ zaad aw
wifazfefauafy ads a7 995 9o 130
T gwE afegria fefag
A=A AT 9% JAVSA |
IS 9 9 @ g o geang-
IHETT WA WIHIH 1130

*‘In like manner do thou, oh king, who knowest what duty is,

regarding equally friend or foe, consider yourself as one with all cthat
exists in the world. Even as the same sky is apparently diversified
as white or blue, so Soul, which is in truch but one, appears to erro-
neous vision distinct in different persons.  That One, which here 1s
all things, is Achyuta (Vishpu) ; than whom there is none other.
He is I ; he is thou ; he 1s all: this universe is his form. Abandon
the error of distinction.”
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Pardsara resumed.—The king, being thus instructed, opened his
eyes to truth, and abandoned the notion of distinct existence: whilst
the Brahman, who, through the recollection of his former lives, had
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acquired perfect knowledge, obtained now exemption from future
birth.  Whoever harrates or listens to the lessons inculcated in the
dialogue between Bharata and the king, has his mind enlightened,
mistakes not the nature of individnality, and che coutse of lus migra-
tions becomes fitted for ultimate emaucipation.’

n faaian @egol: )

1 This legend is a good specimen of a sectarial graft upon a Pauranik
stem. It is in a great measure peculiar to the Vishnu P., as although it
occurs also in the Bhagavata, it is narrated there in a much more concise
manner, and in a strain that looks like an abridgment of our text.
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Maitreya.— TLhe disposition of the carth and of the ocean, and
the system of the sun and the plancts, the creation of the gods and
the rest, the origin of the Rshis, the generation of the four castes,
the production of brute creatures, and the narratives of Dhruva and
Prahldda, have been fully related by thee, my venerable precepeor.
I am now desirous to hear from you the series of all the Manvantaras,
as well as an account of those: who preside over the respective periods,

with Sakra, the king of the gods, at their head.
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PardSara.—I will repeat to yoy, Maitreya, in their order,. the
different Manvantaras ; those which are past, and those which are
to come.
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The fiest Manu was Sviyambhuva, then came Svirochisha, then
Auttami, then Timasa, then Raivata, then Chikshusha: chese six
Manus have passed away. The Manu who presides over the sevench

Manvantara, which is the present period, is Vaivasvata, the. son of
the sun.
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The Lspcriod of Sviyambhuva Manu, in the beginning of the Kalpa,
has already been described by me, together with the gods, Rshis, and
other personages, who then flourished.! [ will now, therefore, enu-
merate the presiding gods, Rshis, and sons of the Manu, in the
Maavantara of Svdrochisha.?> The deitics of this period (or the
second Manvantara) were the classes called Pirivacas and Tushicas® ;

‘and the king of the gods was the mighty Vipaschit. The seven
Rshist were Urja, Stambha, Prdna. Dattoli. Rishabha, Nischara, and

1 The gods were said to be the Yamas (Bk. 1. Ch. VIL) ; the Rshis
were Marfchi, Angiras, &c. (Bk. I. Ch. VI1. n. 2) ; and the sons were
Priyavrata and -Uttanapada (Bk.1.-Ch. VII.). The Vayu adds to the
Yamas, the Ajitas, who share with the former, it observes, sacrifical
offerigs. The Matsya, Padma, Brahma P. and Hari Vamsa substitute
for the sons, the grandsons of Svayambhuva, Agnfdhra and the rest
(Bk. 1. Ch. I). .

2 This Manu, according to the legend of his birth in the Markau-
deya P., was the son of Svarochish. so named from the splendour of his
appearance when bora, and who was the son of the nymph Varuthin{
by the Gandharba Kali. The text, in another place, makes him a son
of Priyavrata.

3 The Vayu gives the names of the individuals of these two classes,
consisting each of tweive, It furnishes also the nomenclature of all the
classes of divinities, and of the sons of the Manus in each Manvantara
According to the same authority, the Tushitas were the sons of Kratu :
the Bhagavata calls them the sons of Tushita by Vedas$iras. The divini-
tigs of each period are according to the Vayu, those to whom offerings
of the Soma juice and the like are presented collectively.

4 The Vayu describes the Rshis of each Mahnvantara as the sons,
or in some cases the descendants in a direct line, of the seven sages,
A:ri, Angiras, Bhrgu, Kasyapa, Pulaha, Pulastya, and Vasisl};ha 4 wntb
some inconsistency, for Ka$yapa, at least, did not appear himself until
the seventh Manvantara. In the present series Urja is the son of
VaSishtha. Stambha springs from Kasyapa, Prana from Bhrgu, Dattoli
is the son of Pulastya, Rishabha descends from Angiras, Nischara from
Atri, and Arvarivat is the son of Pulaha. The Brahma P. and Hari
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In the third period, or Manvantara of Auttami,® Susanti was the
Indra, the king of the gods ; the orders of whom were the Sudhimas,

Vamsa have a rather difterent list, or Aurva, Stambha, Kasyapa, Prana,
Vrhaspati, Chyavana, and Dattoli ; but the origin of part of this
difference is nothing more than an imperfect quotation from the Vayu
Puréapa ; the two first, Aurva and Stambha, being specified as the son of
Vasishtha and the descendant of Kasyapa, and then the parentage of the
rest being omitted : to complete the seven, therefore, Kasyapa becomes
one of them. Some other errors of this nature occur in these two works,
and from the same cause, blundering citation of the Vayu, which is

named as their authority (@3 wgfommd aTgste wgrAam: ) A curious

peculiarity also occurs in these mistakes. They are confined to the first
eight Manvantaras, The Brahma P. omits all details of the last six,
and the Hari Vamsa inserts them fully and correctly, agreeably to the
authority of the Vayu. It looks, therefore, as if the compiler of the
Rari Vamsa had followed the Brahma, as far as it went, right or wrong ;
but had had recourse to the original VAyu P, when the Brahma failed
him. Dattoli is sometimes written Dattoni and Dattotri ; and the latter
appears to have been the case with the copy of the Hari Vamsa employed
by M. Langlois, who makes one of the Rshis of this Manvantara, “le
penitent Atri.” He is not without countenance in some such reading,
for the Padma P. changes the name to Dattatreya, no doubt suggested
by Datta-atri. Dattatreya, however, is the son of Atri ; whilst the Vayu
calls the person of the text the son of Pulastya. There can be no doubt
therefore of the correct reading, for the son of Pulastya is Dattoli.
(Bk. 1. Ch. X))

5 The Vayu agrees with the text in these names, adding seven others.
The Bhagavata has a different series. The Padma has four other names,
Nabha, Nabhasya, Prasriti, BLavana, The Brahma bas ten names, in-
cluding two of these, and several of the names of the Rshis of the tenth
Manvantara, The Matsya has the four names of the Padma for the
sons of the Manu, and gives seven others, Havindhra, Sukrta, Mirtti,
Apas, Jyotir, Aya, Smrita (the names of the Brahma). as the seven
Prajapatis of this period, and sons of Vasishtha. The sons of Vas$ishtha,
however, belong to the third Manvantara, and bear different appellations.,
There is, no doubt, some blundering here in all the books except the
Vayu, and those which agree with it.

6 The name occurs Auttami, Auttama, and Uttama. The Bhagavata
and Vayu agree with our text (Bk. 1Il. Ch.I) in making him a

descendant from Priyavrata, The Maérkandeya calls Lim the son ot
Uttama, the son of Uttanapada : and this appears to be the correct
genealogy, both from our text and the Bhégavata.
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Satyas, Sivas, Pradarfanas, and Vasavartis’ ; cach of the five orders
consisting of twelve divinities. The seven sons of Vasishtha were

the seven Rshis® ; and Aja, Paradu, Divya, and others, were the sons
of the Manu.?
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The Suriipas, Haris, Satyas, and Sudhis!® were the classes of gods,
cach comprising twenty-seven, in the period of Témasa, the fourth
Manu.® * Sivi was the Indra, also designated by his performance of a

7 The Brahma and Hari Vamsa have, in place of these, the Bhanus;
but the Vayu and Markandeya concur with the text.

8 All the authorities agree in this; but the Brahma and Hari Vamsa
appear to furnish a different series also ; or even a third, according to
the French translation : ‘Dans le troisiéme Manvantara parurent
comme Saptarchis les fils de Vasichtha, de son nom appelés Vésichthas,
les fils. de Hiranyagarbha et les illustres enfans d’Ourdja.” The text is,
afgegar: sgma afrwr oft fegar 1 Rrimte gar shosrrgase: 0
&c. The meaning of which is, *There were (in the first Manvantara)
seven celebrated sons of Vasishtha, who (in the third Manvantara) were
sons of Brahm4& (i. e. Rshis), the illustrious posterity of Urjja. We
have already seen that Urjja was the wife of Vasishtha, by whom she
had seven sons,: Rajas,’ &c. (see Bk.I. Ch. X)), in the Svayambhuva
Manvantara ; and these were born again as. the Rshis of the third
period. The name of these persons, according to the Matsya and Padma,
are however very difierent from those of the sons of Vasishtha, given
Bk. 1. Ch. X. or Kaukundihi, Kurundi, Dalaya, $ankha, Pravahita, Mita,
and Sammita,

9 The VAayu adds ten other names to those of the text. The Brahma
gives ten altogether different. The Bhagavata and Padma have each a
separate nomenclature.

10 Of these, the Brahma and Hari V. notice only the Satyas : the
Matsya and Padma have only Sddhyas. The Vayu, Bhigavata, Kiirma,
and Markndeya agree with the text.

k1 He is the son of Priyavrata, according to the text, the Vayu, &c,
The Markandeya has a legend of his birth by a doe ; and from his being

begotten in dark, tempestuous weather ( gy ), he derives his name.
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hundred sacrifices (or named Satakratu). The seven Rshis were
Jyotiedhdma, Prithu, Kivya, Chaitra, Agni, Vanaka, and Pivara®?

The sons of Tdmasa were the mighey kings Nara, Khyau, Santahaya,
Jinujangha, and others.
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In the fifth interval the Manu was Raivatal*: che Indra was

Vibhu: the classes of gods, consisting of fourteen cach, were the
Amitdbhas, Abhirarajasas, Vaikunthas, and Sumedhasas®®: the

12 Severally, according to the Vayu, the progeny of Bhrgu, Kasyapa,
Angiras, Pulastya, Atri, Vasishtha, and Pulaha. There is considerable
variety in some of the names. Thus the Matsya has Kavi, Prithu, Agni,
Salpa, Dhimat, Kapi. Akapi. The Hari Vamsa has Kavya, Prithu, Agni,
Jahou, Dhatri, Kuapivat, Akapivat. For the two last the Viyu reads
Gatra and Vanapitha. The son of Pulaha is in his place (Bk [. Ch. X.
n. 6). Arvarivat or Vanakapivat, Gatra is amongst the sons of Vagishtha
(Bk. I Ch. X). The Vayu is therefore probably most correct, although
our text, in regard to these two denominations, admits of no doubt ;

HRETFRGT | e

13 The Vayu, &c. agree with the text; the Vayu naming eleven,
The Brahma, Matsya, and Padma have a series of ten names, Sutapas,
Tapomtila, &c.; of which seven are the Rshis of the twelfth Man-
vantara.

14 Raivata, as well as his three predecessors, is regarded usually as a
descendant of Priyavrata. The Markandeya has a long legend of his
birth, as the son of king Durgama by the nymph Revati, sprung from
the constellation Revati, whom Ritavak, a Muni, caused to fall from
beaven. Her radiance became a lake on mount Kumuda, thence
called Raivataka ; and from it appeared the damsel, who was brought
up by Pramucha Muni. Upon the marriage of Revati, the Muni,
at her request, restored the asterism to its place in the skies.

15 The Brahma inserts of these only the Abhftarajasas, with the
remark, that ‘they were of like nature (with their name) FFrarjatstaQyar
SFdY: €94 1 1. e. they were exempt from the quality of passion. M.

Langlois, in rendering the parallel passage of the Hari Vamsa, has con-
founded the epithet and the subject : *dont les dieux furent les Pracritis
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seven Rishis were Hiranyaromd, Vedasri, Utddhabihu, Vedabihu,
Sudhiman, Parjanya, and Mahdmuni®: the sons of Raivara were

Balabandhu, Susambhdvya, Satyaka, and other valiant kings.
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These four Manus, Svirochisha, Auttami, Timasa, and Raivata,
were all descended from Priyavrata, who, in consequence of propitiat-
ing Vishnu by his devotions, obtained these rulers of the Manvantaras
for his posterity.
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Chakshusha was the Manu of the sixth petiod?: in which the
Indra was Manojava: the five classes of gods were the Adyas,

dépourvu de colere et de passion.’ He is also at a loss what to do with the
terms Pariplava and Raibhya, in the following passage ; mﬁm?waz \

asking, ‘qu’est ce que Pariplava ? qu’est ce que Rebhya?’ If he had had
the commentary at hand, these questions would have been unnecessary :

they are there said to be two classes of divinities : qrf‘(xq}?mag

ATt 1

16 There is less variety in these names than usual. Vedabahu
is read Devabahu; Sudhaman, Satyanetra; and Mahamuni, Muni,
Yajur, Vasishtha, and Yadudhra. According to the Vayu, those of the
text .are respectively of the lineage of Angiras, Bhrgu, VaSishtha,
Pulastya, Atri, Pulaha, and Kasyapa. There is considerable variety in
the names of the Manu’s sons.

17 Chékshusha, according to the best authorities, descended from
Dhruva (see Bk. I. Ch. X111.) ; but the Makandeya has a legend of his
birth as the son of a Kshatriya, named Anamitra; of his being exchanged
at his birth for the son of Visranta Raja, and being brought up by the
prince as his own ; of his revealing the business when a man, and pro-
pitiating Brahma by his devotions ; in consequence of which he became
a Mapu. In his former birth he was born from the eye of Brahma :
whence his name, from Chakshush, ‘the eye.
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Prastiitas, Bhavyas, Prithugas, and the magnanimous Lekhas, eight of
each®: Sumedhas, Virajas, Havishmat, Uttama, Madhu, Abhiniman,

and Salushnu were the seven sages®®: the kinés of the carth, the sons
of Chakshusha, were the powerful Uru, Pura, Satadyumna, and others.
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' Tbc Manu ot the present petiod is the wise lord of obsequies, the
illustrious offspring of the sun: the deities are the Adityas, Vasus,
and Rudras ; their sovereign is Purandara: Vaéishtha, Kasyapa, Atri
]am.adagni, Gautama, Visvimltra, and Bharadvdja are the seven
Rshis : and the nine pious sons of Vaivasvata Manu are the kings

18 The authorities agree as to thé number, but diter as to the nauies:
reading for Adyas, Aryas and Apyas; for Prastiitas, Prabhitas, and
Prasiitas ; for Prithugas, Prithukas and Prithusas ; and, which is a more
wide deviation, Ribhus for Bhavyas. M. Langlois omits the Prasutas,
and inserts Divaukasas; but the latter, meaning ‘divinities,” is only ar

epithet. The Hari Vamsa has, sitgr: ggar  sga: Ty |
@@ —. The comment adds, fRqrg gfa gsant v 1

19 The Vayu reads Sudhaman for the first name; Unnata for
Uttama ; and Abhiméana for Abhindman. The latter occurs also Abhi-
namin (Matsya) and Atinaman (Hari V.). The latter reads, no doubt
incorrectly, Bhrgu, Nabha, and Vivasvat for Uttama, Madhu, and
Havishmat. The sons of Chakshusha are enumerated, Bk. I. Ch, XHI,
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Ikshvdku, Nabhaga, Dhrshta, Sanyiti, Narishyanta, Nibhanidishta,
Karusha, Prishadhra, and the celebrated Vasumat.®
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The unequalled encrgy of Vishnu combining with the quality of

goodness, and effecting the preservation of created things, p':'csxdcs
over all the Manvantaras in the form of a divinity. Of a portion of
that divinity Yajna was born in the Svdyambhuva Manvantara, the
will-begotten progeny of Akiiti.® When the Svdrochisha Manvan-

tara had arrived, that divine Yajna was born as Ajita, along with the
Tushita gods, the sons of Tushitd. In the chird Manvancara, Tushica

20 There is no great variety of nomenclature in this Manvantara.
The Vayu adds to the deities the Sadhyas, Vi§vas, Maruts, and gods
sprung from Bhrgu and Angiras. The Bhéagavata adds the Ribhus :
and most include the two Asvins as a class. Of the Maruts, however,
the Hari Vamsa remarks that they are born in every Manvantara, seven
times seven (or forty-nine) ; that in each Manvantata four times seven,
or twentyeight, obtain emancipation, but their places are filied up by
persons reborn in that character, So the commentator explains the passages

A==y geAy Wigyw: gy guen: and geasa% SAfew=a S@R:  qEEn QL
&c. ggaEw CAMGAIE Aedt AT Sfwesat watg. Comment.

AT T T ggH! wyiGufawga: « Comment. It may be suspected,

however, that these passages have been derived from the simple state-
ment of the Matsya, that in all the Manvantara classes of Rshis appear
by seven and seven, and having esiablished a code of law and morality,

depart to felicity : wra=aly a4y @@ ¥ HgWa: | FAT GREATME sFf
gy’ 921 The VAyu has a rather different list of the seven Rshis ; or
Vasumat, the son of Vasishtha ; Vatsara, descended from Kasyapa ;

Visvawitra, the son of Gadhi, and of the Ku§ika race ; Jamadagni, son
of Kuru, of the race of Bbrgu ; Bbaradvaja, son of Vrihaspati ; Saradvat,

son of Gautama, of the family of Utatthya : i
. , ya ; and Brahmakosha or Atri,
descended from Brahma, All the other authorities agree with our text.

Chz.lVI?)]e nominal father being the patriarch Ruchi. (See Bk. L
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was again born of Satya, as Satya, along with the class of deities so
denominated. In the next period, Satya became Hari, along with the
Haris, the children of Hari. The excellent Hari was again born in
the Raivata Manvantara, of Sambhiti, as Mi4nasa, along with the
gods called Abhitarajasas. In the next period, Vishnu was born of
Vikunthi, as Vaikuntha, In the present Manvantara, Vishpu was
again born as Vimana, the son of Ka$yapa by Aditi. Wich three
paces he subdued the worlds, and gave them, freed from all embarrass-
ment, to Purandara.?® These arc the seven persons by whom, in the

several Manvantaras, created beings have been protected. Because
this whole world has been pervaded by the energy of the deity, he

22 There is no further account of this incarnation in the Vishnu
Puréna. Fuller details occur in the Bhagavata, Kiirma, Matsya, and
Vamana Puranas. The first of these (b. VIIL. c. 15—23) relates the
penance and sacrifices of Bali, son of Virochana, by which he had over-
come Indra and the gods, and obtained supreme dominion over the three
spheres. Vishnu, at the request of the deities, was born as a dwarf,
Vémana, the son of Adiii by Kasyapa ; who, applying to Bali for alms,
was promised by the prince whatever he might demand, notwithstanding
Sukra, the preceptor of the Daityas, apprised him whom he had to deal
with. The dwarf demanded as much space as he could step over at three
steps ; and upon the assent of Bali, enlarged himself to such dimensions
as to stride over the three worlds. Being worshipped however by Bali
z}x)ud i]is ancestor Prahldda, he conceded to them the sovereignty of

atala.
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is entitled Vishnu, from cthe root Vi, ‘to enter’ or ‘pervade’ ; for all

the gods, the Manus, the seven Rshis, the sons of the Manus, the
Indras the sovereigns of the gods, all are but the impersonated mighe

of Vishnu.®

CHAPTER II

{39 II1F |
TIATFAATH WadT qeqaea=a<rior a |
wirsaroafa fawd | qameary @wEfa 2l

Maitreya.—You  have recapitulated- to me, most excellent
Brahman, the particulars of the past Manvantaras ; now give me
some account of those which are to come.
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Parafara—Sanjnd, the daughter of Visvakarman, was the wife
of the sun, and bore him three children, the Manu (Vaivasvata),
Yama, and the goddess Yami (or the Yamuni river). Unable to
endure the fervours of her lord, Sanjnid gave him Chhdyil as his
handmaid, and repaired to the fopests to practise devout exercises.

The sun, supposing Chhdyd to be his wife Sanjnd, begot by her three
other children, Sanaischara (Saturn). another Manu (Sdvarni), and a

23 See the same etymology, Bk. I. ch. L. n. 7.

1 That is, her shadow or image. It also means ‘shade.’ The
Bhagavata, however, makes both Sapjud and Chhaya daughters of
Visvakarman. According to the Matrya, Vivasvat, the son of Kasyapa
and Aditi, bad three wives, Ra&jni, the daughter of Raivata, by whom he
had Revanta ; Prabh4, by whom he had Prabhata ; and by Sanjn4, the
daughter of Tvashtri, the Manu and Yama and Yamuné. The story
then proceeds much as in the text.
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daughter Tapati (the Tapti r‘ivcr). Chhdyd, upon one occasion, being
offended with Yama,* the son of Sanjnd, denounced an imprecation
upon him, and thereby revealed to Yama and to the sun cthat she was
not in truth Sanjnd, the mother of the former. Being further informed
by Chhdyi that his wife had gone to the wilderness, the sun beheld
her by the cye of meditation engaged in austerities, in the figure of a
mare (in the region of Uttara Kuru). Metamorphosing himself into
a horse, he rejoined his wife, and begot three other children, the two
Asvins and Revanta, and then brought Sanjni back to his own dwell-
ing. To diminish his intensity, Visvakarman placed the luminary
on his lathe, to grind off some of his eftulgence ; and in this manner
reduced it an cighth, for more than that was inseparable.® The parts
of the divine Vaishnava splendour, residing in the sun, that were
filed off by Visvakarman, fell blazing down upon the carth, and the
artist constructed of them the discus of Vishpu, the trident of $iva,
the weapon* of the god of wealth," the lance of Kirtikeya, and the

2 Yama, provoked at her partiality for her own children, abused
Chhéyé, and lifted up his foot to kick her. She cursed him to have his
leg affected with sores and worms ; but his father bestowed upon him a
cock, to eat the worms, and remove the discharge ; and Yama, after-
wards propitiating Mahadeva, obtained the rapk of Lokapala, and
sovereign of Tartarus. )

3 The Matsya says he trimmed the sun every where except in the
feet, the extent of which-he could not discern. Consequently in pictures
or images the feet of the.sun must never be delineated, under pain of
leprosy, &c. :

4 The term is Siviké, which properly means ‘a litter” The com-
mentator calls it Astra, ‘a weapon.’
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weapons of the other gods: all these Vi$vakarman fabricated from
the superfluous rays of the sun.®
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The son of Chhiyi, who was called also a Manu, was acnominated
Sdvarni,* from being of the same caste (Savarna) as his clder brother,
the Manu Vaivasvata. He presides over the ensuing or eighth
Manvantara ; the particulars of which, and the following, I will now
relate.  In the period in which Sdvarni shall be the Manu, the classes
of che gods will be Sutapas, Amitdbhas, and Mukhyas ; twenty-one
of cach. The seven Rshis will be Diptimat, Gélava, Rima, Kripa,
Drauni; my son Wyidsa will be the sixth, and the seventh will be
Rishyasringa.” The Indra will be Bali, the sinless son of Virochana,

5 This legend is told, with some variations of no great importance,
in the Matsya, Markandeya, and Padma P. (Svarga Khanda), in the
Bhégavata, and Hari Vamsa, &c.

6 The "Mérkandeya, whilst it admits SAvarpi to be the son of the

sun, has a legend of his former birth, in the Swarochisa Manvantara,
as Suratha R&ja. whc became a Manu by having then propitiated Devi.
it was to him. that the Durga Mahatmya or Chandi, the papular
uarrative of Durga’s trinmphs over various demons, was narrated.

7 The Véyu has Jamadagnya or Parasurdma, of the Kusika race ;
:jalava, of that of Bhrgu; Dvaipayana (or Vyasa), of the family of
VaSishtha ; Krpa, the son Saradvat ; Diptimat, descended from Atri:
Rishyasringa, from Kasyapa ; and Asvatthaman, the son of Dropa, of
the Bharadvaja family. The Matsya and Padma have Saténanda in
place of Diptimat,
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whe through the tavour of Vishau is actually sovereign of parc of
Pitdla. The royal progeny of Sivarni will be Virajas, Arvarivas,
Nirmoha, and others.
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The ninth Manu will be Daksha-sdvarni.® The Piras, Marichi-
garbhas, and Sudharmas will be the three classes of divinities, each
consisting of twelve ; their powerful chief will be the Indra Adbhuta.
Savana, Dyutimat, Bhavya, Vasu, Medhatithi, Jyotishmdn, and Satya
will be the seven Rshis. Dhreaketu, Drpuiketu, Panchahasta,
Nirdmaya, Prichusrava, and others, will be the sons of the Manu.

Tz agraTatmifasafa g 1 a2
FUTAAL faggna aqgeareaar g 11:¥])

In the tenth Manvantara the Manu will be Brahmi-sivarni: the
gods will be the Sudhdmas, Viruddhas. and Satasankhyas: the Indra

8 The four following Savarnis are described in the Vayu as the
mind-engendered, sons of a daughter of Daksha, named either Suvrath
{Vnyu) or Priyd (Brahma) by himseif and the three gods, Brahma.,
Dharma, and Rudra, to whom he presented her on mount Meru ; whence
they are called also Meru-savarnis. They are termed Savarnis from

their being of one family or caste : ymyTeEaTANt 7 a'snfrai'v FATCE: |

T qATENT  AITA 73y da According to the same authority,

followed by the Hari Vamsa, it appears that this Manu is also called
Rohita. Most of the details of this and the following Manvantaras are
omitted in the Matsya, Brahma, Padma, and Markandeya Puranas. The
Bhagavata and Kiurma give the same as our text ; and the Vayu, which
agrees very nearly with it, is followed in most respects by the Hari
Vamsa. The Matsya and Padma are peculiar in their series and nomen-
clature of the Manus themselves, calling the 9th Rauchya, 10th Bhautya,
11th Merusavarni, son of Brahm4a, 12th Ritu, 13th Ritadhaman, and
14th Visvaksena. The Bhégavata calls the two last Manus, Deva-

Savartrs arnAd Teaden af srmeos
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will be the mighty Sinti: the Rshis will be Havishmén, Sukrei,
Satya, Apimmiircti, Ndbhdga, Apratimaujas, and Satyaketu: and the

ten sons of the Manu will be Sukshetra, Uttamaujas, Harishena, and
others. .
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In the eleventh Manvantara the Manu will be Dharma-savarni :
the principal classes of gods will be the Vihangamas, Kimagamas,
and Nirmdnaratis, each thirty in number®; of whom Vgsha will be
the Indra: the Rshis will be Nischara, Agpnitejas, Vapushmén,,
Vishou, Aruni, Havishmdn, and Anagha: the kings of the earth,
and sons of the Manu, will be Savarga, Sarvadharma, Devinika, and
others.
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In the twelfth Manvantara the son of Rudra-savarni, will be che
Manu: Ritudhama will be the Indra: and the Haritas, Lohitas,
Sumanasas, and Sukarmas will be the classes of gods, each comprising
fifteen. Tapasvi, Sutapas, Tapomiirtti, - Taporati, Tapodhrti, Tapo-

9 Hence the Vayu identifies the first with da i
nights, and the third with hours. ys: the second with
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dyutt. and Tapodhana will be the Rshis: and Devavdn, Upadeva,
Devasreshta, and others, will be the Manu’s sons, and mighty
monarchs on the earth. )
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In the thirteenth Manvantara the Manu will be Rauchya'®: the
classes of gods, thirty-three 1n each, will be ;hc Su_dhémans, Sl'xdha.r-
mauas, and Sukarmans ; their Indra will be Divaspati: the Rshis will
be Nirmoha, Tatvadar$in, Nishprakampa, Nirutsuka, Dhritjlmat,
Avyaya, and Sutapas: and Chitrasena, Vichitra, and others, will be
the kings.

Meazaqaaeard 437 | Afaar 43 |
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In the fourteenth Manvantara, Bhautya will be the Manu'?;
Suchi, cthe Indra: the five classes of geds will be the Chakshushas,
the Pavitras, Kanishchas, Bhrdjiras, and Vévriddhds: the seven Rshis

10 The son of the Prajapati Ruchi (Vayu, &c)), by the nymph MAnini,
the daughter of the Apsaras Pramlocha.(Markandeya). ’

11 Son of Kavi, by the goddess Bhiiti, according to the Vayu ; but the
Markandeya makes Bhiiti the son of Angiras, whose pupil $anti, having
suffered the holy fire to go out in his master’s absence, prayed to Aguni,
and so propitiated him, that he not only relighted the flame, but desired
Séntl to demand a further boon. S$anti accordingly solicited a son for
his Guru ; which son was Bhilti, the father of the Manu Bhautya.



afETg: gfa: gar aweisf og 9
FHRRETSSaz=TT AggATAT q R0
FRHIEATET Aver gar 3w |

Ffrar gfame s | awfasafa & adm 1y
will be Agnibahu, Suchi, Sukra, Maigadha, Grdhra, ’Yukta, and
Ajita: and the sons of the Manu will be Uru, Gabhira, Bradhna,
and others, who will be kings, and will rule over the earth?
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Ac the end of every four ages rhere isa disappearance of the

Vedas, and it is the province of the seven Rshis to come down upon
earth from heaven to give them currency again. In every Krta age
the Manu (of the period) is the legislator or author of the body of
law, the Smriti: the deities of the different classes receive  the
sacrifices during the Manvantaras to which they severally belong: and
the sons of the Manu themselves, and their descendants, are the
sovereigns of the earth for the whole of the same term. The Manu,
the seven Rshis, the gods, the sons of the Manu, who are the kings,

and Indra, are the beings who preside over the world during each
Manvantara.

12 Although the Puranas which give an account of the Manvantaras
agree in some of the principal details, yet in the minor ones they offer
many varieties, some of which have been noticed. These chiefly regard
the first six and the eighth. Except in a few individual pecuharities, the
authorities seem to arrange themselves in two classes ; one comprehend-
ing the Vishnu, Vayu, Kirma, Bhagavata, and Markandeya ; and the
other the Matsya, Padma, Brahma, and Hari Vamsa. The Markandeya,
although it agrees precisely with the Vishnu in its nomenclature, differs

from it, and from all, in devoting a considerable number of iis pages to
legeng!s of the origin of the Manus, all of which are evidently of com-
paratively recent invention, and several of which have been no doubt
suggested by the etymology of the names of the Manus.
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An entire Kalpa, oh Brahman, is said to comprise a thousand ages,
or fourteen Manvantaras;** and it is succecded by a night of similar
duration; during which, he who wears the form of Brabmi, Janird-
dana, the substance of all things, the lord of all, and creator of all,
involved in his own illusions, and having swallowed up the three
spheres, sleeps upon the serpent Sesha, amidst the ocean.'®  Being
after that awake, he, who is the universal soul, again creates all things
as they were before, in combination with the property of foulness (or
activity) : and in a portion of his essence, associated with the
of goodness, he, as the Manus, the kings, the gods, and their Indras,
as well as the seven Rshis, is the preserver of the world. In what
manner Vishnu, who is characterised by the atribute of providence
during the four ages, effected their preservation, I will next, Maitreys.
explain.

13 A thousand ages of the gods and fourteen Manvantaras are not
precisely the same thing, as has been already explained. (See Bk. I.
Ch. III, n. 6.)

14 The order of the text would imply, that as Brahmé he sleeps upon
Sesha ; but if this be intended, it is at variance with the usual legend,
that it is as Vishnu or NArayana that the deity sleeps in the intervals of
dissolution. The commentator accordingly qualifies the phrase Brabma-
rupadhara ( sgreT9T ) by the term Divé ( fEar ) ‘Vistgm wears the
form of Brahmé by day; by night he sleeps on Sesha, in the person of
Nérdyapa : Tl siwTogsdy Pur@t 8§31 This however may be

suspected to be an innovation upon an older system ; for in speaking of
the alternations of creation and dissolution, they are always considered
as consentaneous with the day and night of Brahmé alone.
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In the Krta age, Vishou, in the form of Kapila and other

inspired teachers, assiduous for the benefic of all creatures, imparts
to them true wisdom. In the Treca age he restrains the wicked, in
the form of a universal monarch, and protects the three worlds.2® In
the Dvipara age, in the person of &dz-vya'sa, he divides the one
Veda into four, and distributes it into innumerable branches: and at
the end of the Kali or fourth age he appears as Kalki, and reestablishes
the iniquitous in the paths of receitude.  In this manner the universal
spirit preserves. creates, and at last destroys, all the world.
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Thus, Brahman, I have described to you the true nature of that
great being who is all things, and besides whom there is no other -
existent thing, nor has there been, nor will there be, ecither here or -
elsewhere. I have also enumerated to you the Manvantaras, and those
who preside over them. What else do you wish to hear?

‘15 As a Chakravarttin,
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Maitreya—! have learnt from you, in due order, bow this world
is Vishnu; how it is in Vishnu; how it is from Vishnu: nothing
furcher is to be known: but I should desire to hear how the Vedas
were divided, in different ages, by that great being, in the form of
Veda-vydsap and what were the branches into which the Vedas were
distributed?

IR IATH |
g W A5 | ATETAE: TEE: |
7 gFA famdy a deaer gus aq N

Parifara.—The branches of the great tree of the Vedas are so
numerous, Maitreya, that it is impossible to describe them at length.
I will give you a summary account of them.
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In every Dvapara (or third) age, Vishnu, in the person of Vyisa,
in order to promote the good of mankind, divides the Veda, which is
propetly but one, into many portions: observing the limited per-
severance, energy, and application of mortals, he makes the Veda four-
fold, to adapt 1t to their capacities; and the bodily form which he
assumes, in order to effect that classification, is known by the name

of Veda-vyisa.
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Of the different Vydsas in the present Manvantara,
and the branches which they have taught, you shall have an account.
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Twenty-cight tunes have the Vedas been ‘arranged by the great

Rshis in the Vaivasvata Manvantara in the Dvipara age, and con-
sequently cight and twenty Vyisas have passed away; by whom,
in their respective periods, the Veda has been divided into four. In
the fiest Dvipara age cthe distribution was made by Svayambhu
(Brabmd) himself; in the sccond, the arranger of the Veda (Veda-
vydsa) was Prajipati (or Manu); in the third, Usanas; in the fourth,
Vrthaspati; in the ffth, Savieri; in cthe sixth, Mrityu (Death, or
Yama); in the seventh, Indra; in the eighth, Vasishtha; in the ninth,
Sdrasvata; in the tenth, Tridhdman; in the eleventh, Triveishan; in

the twelfth, Bharadvdja; in the thirteenth, Aontariksha; in the four-
teenth, Vapra; in the ffteenth, Trayydruna®; in the sixteenth,

1 The text bas. ‘Hear from me an account of the Vy4sas of the
different Manvantaras’ ( afea aa=a¥ 3 3 sqram: ) ; but this is incon-
sistent'with what follows, in which the enumeration is confined to
the Vaivasvata Manvantara.

2 This name occurs as that of one of the kings of the solar dynasty,
and is included by Colebroke amongst the persons of royal descent,
who are mentioned as authors of hymns in the Rigveda. As. Res. VIIL
383.
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Dhananjaya; in the seventeenth, Kritanjaya; in the eighteenth, Ripa;
in the nineteenth, Bharadvdja; in cthe twenticth, Gotama; in the
twenty-first, Uttama, also called Harydumd; in the twenty-second,
Vena, who is likewise named Réjasravas; in the twenty-third, " Somasu-
shimdpana, also Trinavindu; in the twenty-fourth, Riksha, the descend-
ant of Bhrgu, who is known also by the name Vilmiki; in the twenty-
fifth, my facher Sakti was the Vydsa; [ was the Vydsa of the twenty-
sixth Dvépara, and was succeeded by Jaratkdru; the Vydsa of the
twenty-eighth, who followed him, was Krshna Dvaipdyana. These
are the twenty-eight elder Vydsas, by whom, in the preceding  Dvipara
ages, the Veda has been divided into four. In the next Dvipara,
Drauni (the son of Drona) will be the Vyasa, when my son, the Muni

Krshna Dvaipdyana, who is the actual Vydsa, shall cease to be (in
that character).?
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The syllable Om is defined to be the eternal monosyllabic
Brahma*. The word Brahma is derived from the root. Vriha (to

3 A similar list of Vyasas is given in the Kirma and Vayu Purénas,
Many of the individuals appear as authors of different hymns and
prayers in the Vedas ; and it is very possible that the greater’ portion, if
not all of them, had a real existence, being the framers or teachers of
the religion of the Hindus before a complete ritual was compiled.

4 We have already had occasion to explain the sancity of this mono-
syllable (see Bk. I. Ch.In. 1), which ordinarily commences _different
portions of the Vedas, and which, as the text describes it, is identified
with the supreme, undefinable deity, or Brahma, So in thc Bhagavad-



396 VISHNU PURANA

goreTafes facd 3y @Ry |
FEALAAEETY 97 qeq s a7 1R
ST N eaea AT, FIOE Ha |

AT TH T A Ao A9 13
AMHTITHENRD ST, G HIZATSAY |

g o geTsEsE 190
wrermEal fsr ol swenTRaR )
IOTIHHAG 9T TG ATREAH (R
AT [EEaE e |

ST qoT gEReR ageTcAT 1%

increase), because it is infinite (spirit), and because it is the cause by
which the Vedas (and -all things) are "developed. Gloty to Brahma,
who 1s addressed by that mystic word, associated eternally with the
triple univesse®, and who is one with the four Vedas. Glory to
Brahma, who, alike in the destruction and renovation of the world,
is called the great and mysterious cause of the intelleceual principle
(Mabiat) ; who 1s without limit in time or space, and exempt from
diminution or decay ; in whom (as connected with the property of
darkness) originates worldly illusion ; and in whom resides the end
of soul (fruition or liberation), through the properties  of light
and of activity (or goodness and foulness). He is the refuge of

gita : HfadwrRT H§ AR HIAgHA | ‘Repeating Om, the mono-
syllable, which is Brahma, and cailing me to mind :’ which is not
exactly the same idea that is conveyed by Schlegel’s version ; ‘Mono-
syllabum mysticum Om pronuntiando. numen adorans, mei memor ;’
where ‘numen adorans,” although it may be defended as necessary to
the sense, is not expressed by the words of the text, nor compatible with
Hindu notions. In one of the MSS. employed, the transcriber has
evidently been afraid of desecrating this sacred monbsyllable, and has

therefore- altered the text, writing it y a9t A FIUR qaRed
instead of y FRFTFT M sqafeud |

> The daily prayers of the Brahman commence with the formula,
Om bhuh, bhuvah, svar: Om earth, sky, heaven: these are the three
mystical terms called Vyahrtis, and are scarcely of less sanctity than
the Pranava itself. Their efficacy, and the order of their repetition
preceding the Gayatri, are fully detailed in Manu, II. 76—81. 1n the
Mitékshara they are directed to be twice repeated mentally, with Om
prefixed to each ; Om bhith, Om bhuvah, Om svar ; the breath being

suppresscd by closing the lips-and nostrils: s} ay; =t 3y3: sihy @fifyea,
oA gaaiprma iy argfaeeam aagr 9 )
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those who are versed in the Samkhya philosophy ; of those who have
acquired control over their thoughts and passions. He is the nvisible,
imperishable Brahma ; varying 1n form, invariable in substance ; the
chiet principle, selt-engendered ; who is said to illuminate the caverns
of the heart ; who is indivisible, radiant, undecaying, multiform,
To that supreme Brahma be for ever adoration.
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That formi of Vdsudeva, who is the same with supreme spiric,
which is Brahma, and which, although diversified as threefold, is
tdentical, is the lord, who s concetved by those that contemplate variety
1n creation to be distinct in all creatures.  He, composed of the Rik,
Sima, and Yajur Vedas, isat the same time their essence, as he is
the soul of all embodied spirits.  He, distinguished as consisting of
the Vedas, creates the Vedas, and divides them by many subdivisions
into branches: he is. the auchor of those branches: he is those
aggregated branches ; for he, the eternal lord, is the essence of true
knowledge®.

CHAPTER IV
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Pardsara.—The otiginal Veda, in four parts, consisted of one
hundred thousand stanzas ; and from it sacrifice of ten kinds?, the

6 The form or sensible type of Vasudeva is here considered to be
the monosyllable Om, and which is one with the three mystical, words,
Bhuh, Bhuvar, Svar, and with the Vedas: consequently the Vyahrtis
and the Vedas are also forms of Vasudeva, diversified as to their typical
character, but essentially one and the same.

1 According to the Grihya portion of the Sama-veda, there are five
great sacrificial ceremonies ; 1. Agnihotra, burnt-offerings, or libations
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accomplisher of all desices, proceeded. In the twenty-cighth Dvapara
age my son Vydsa scparatcrf the four portions of the Veda into four
Vedas. In the same manner as the Vedas were arranged by him, as
Vedavyisa, so were they divided in former periods by ail the preceding
Vydsas, and by myself: and the branches into which they were sub-
divided by him were the same into which they had been distributed in
cvery aggregate of the four ages. Know, Maitreya, the Vydsa called
Krishna Dvaipdyana to be the deity Nirdyana ; for who else on this
carth could have composed the Mahdbhirata?? Into what portions
the Vedas were arranged by my magnanimous son, in the Dvapara

age, you shall hear.
T fEAT sa1aT A7 S TN |
a9 R @ Stng S AR ol
FEAES 93 swrg g agrgha
FIATIAATA qGATET AR NSl
When Vydsa was enjoined by Brahipd to arrange the Vedas in

different books, he took four persons, well read in those works, as his
disciples. He appointed Paila reader of the Rik®; VaiSampdyana of

of clarified butter on sacred fire ; 2. Darsapaurnamasa, sacrifices at new
ang full moon ; 3. Chaturmasya, sacrifices every four months ; 4. Pasu-
yajna or A$vamedha, sacrifice of a horse or animal ; and 5. Soma-yajna,
offerings and libations of the juice of the acid asclepias. These, again,
are either Prakrta, ‘simple,’ or Vaikrta, ‘modified ;’ and being thus
doubled, constitute ten.

2 The composition of the Mahabharata is always ascribed to the
Vyéasa named Krishpa Dvaipayana, the contemporary of the events there

described. The allusion in the text establishes the priority of the poem
to the Vishpu Puréna.

3 Or rather, *he took Paila as teacher.’ The expression is, Rigveda

Ry R T re
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the Yajush ; and faimmi of the Sima-veda: and Sumantu, who was

conversant with the Athatva-veda, was also the disciple of the lcarned

Yyéfa. He also took Siita who was named Lomaharshana, as his pupil
in historical and legendary. traditions®.
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There was but one Yajur-veda ; buc dividing this into four parts,
Vyidsa instituted the sacrificial rite'that is administered by four kinds
of priests: in which it was the duty of the Adhvaryu to recite the
Eraycrs (Yajush) (or dircct the ceremony) ; of the Hotri, to repeat the

ymans (Richas) ; of che Udgitri, to chant other hymns (Sima) ; and
of the Brahman, to pronounce the formulz called Atharva. Then the

perly ‘he who causes to hear,’ ‘a lecturer,’ ‘a preacher ;’ although, as in
the case of its applicability to the laity of the Buddists and Jaifas, it
denotes a disciple. The commentator however observes, that the text -

is sometimes read sgragycar’ | ‘one who had gone through the Rig-veda.’
So in the preceding verse it is said, ‘he took four persons, well read in

the Vedas, as his disciples:” %q firsqr g s =g Iguremg « and
again it is said, ‘Sumantu, conversant with the Atharva-veda, was his

disciple:” gaqiasiRfya1 gw-ge@m fus@sy o Itis clear, therefore,

that the Vedas were known, as distinct works, before Krshna Dvaipa-
yana ; and it is difficult to understand how he earned his title of
arranger, or Vyasa ; at any rate, in undertaking to give order to the
prayers and hymns of which the Vedas consist, Paila and the others
were rather his ccadjutors than disciples ; and it seems probable that
the first establishment of a school, of which the Vyasa was the head,
and the other persons named were the teachers.

4 The Itihésa and Puranas ; understanding by the former, legendary
and traditional parratives, It is usually supposed that by the Itihésa

the Mahabharata is especially meant ; but althou i i

. S ; gh this poem is
a.\_scnbeq to Krshna Dvaipayana, the recitation of it is not attrib[:ned to
his pupil, Roma.or Loma-harshana: it was first narrated by Vaifam-
phAyana, and after him by Sauti, the son of Lomabarshana.
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Muni, having collected together the hymns called Richas, compiled
the Rigveda ; with the prayers and directions termed Yajushas he
formed the Yajur-veda ; with those called Sama, Sima-veda ; and
with the Atharvas he composed the rules of all the ceremonies.suited
to kings, and the function of the Brahman agreeably to practice®.

AISANR] AgrEETCEqd JIRFAs |
FIAT J AT G FEIRIHAH (IR L
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FEATAEA TR TEFaE T fed ug
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This vast original tree of the Vedas, having been divided by him
into four principal stems, soon branched out into an extensive forest.
In the first place, Paila divided the Rig-veda, and gave the two
Sambitds (or collections of hymns) to Indrapramati and to Bishkal_l.
Bishkali® subdivided his Samhitd into four, which he gave to his
5 From this account, which is repeated in the Vayu P., it appears
that the original Veda was the Yajush, or in other words was a miscel-

laneous body of precepts, formule, prayers, and hymns, for sacrificial
ceremonies ; Yajush being derived by the grammarians from Yaj

(@ ), ‘to worship.” The derivation of the Vayu Puréna, however,

is from Yuj, ‘to join,’ ‘to employ ;’ the formulz being those especially
applied to sacrificial rites, or set apart for that purpose from the general

collection: Ffigs’ 7 qgaX A7 AT, | T TAgIE ¢y Trrefa s o
again, 9FSIY WHAYET a7 g¥49q g @:1 The commentator on the text
however, citing the former of these passages from the VAyu, reads it.
TwrfE agag §fY s famg: 1 confining the derivation to Yaj, ‘to

worship.’ The concluding passage, relating to the Atharvan, refers in
regard to regal ceremonies, to those of expiation, $anti, &c. The

function of the Brahman ( #erew” guriafy ) is not explained ; but from

the preceding specification of the four orders of priests who repeat at
sarifice portions of the several Vedas, it relates to the office of the one

that is termed specifically the Brahman: so the Vayu has AGTHENAT
RATudT7 g 1 ‘He constituted the function of the Brahman at sacrifices
with the Atharva-veda.

6 Both in our text and in that of the Vayu this name occurs both
Béashkala and Bashkali. Colebrooke writes it Bihkala and Bahkati,
As. Res, VII1I. 374.




