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Having thus spoken to the deities, Brahma proceeded along \fv'xth them
to the northern shore of the sca of milk; and with reverential words
thus prayed to the supreme Hari:
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“We glorify him who is all chings; the lord supreme over all;
unborn, 1mperishable; the protector ot thie mighty cnes of creation:
the unperceived, indivisisle Nacdyana; the smallest of the smallest, th-
largest of the largese of the elements; in whom are all chings, from
whom are all things; who was betore existence; the god who 1s all
beings; who s the end of ultimace objects; who is beyond final spiric,
and 15 one with supreme soul; who is contemplated as the cause of
final liberation by sages anxious to be free; in whom are not the
qualities of goodness, foulness, or darkness, that belong to undeveloped
nature. May that purest of all pure spirits this day be propitious
to us. May that Hari be propitious to us, whose inherent might 1s
not an object of the progressive chain of moments or of days, that
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make up time. May he who is called the supreme god, who is not
in need of assistance, Hari, the soul of all embodied substance, be
favourable unto us. May that Hari, who is both cause and effect;
who is the cause of cause, the effect of effect; he who is the effect of
successive effect: who is the effect of the effect of the cffect himself;
the product of the effect of the eflect of the effect, or elemental
substance; to him I bow.? The cause of the cause; the cause of the
cause of the cause; the cause of them all; to him [ bow. To him
who is the enjoyer and'thing to be enjoyed; the creator and thing to
be created; who is the agent and the effect; to that supreme being
I bow. The infinite pature of Vishngu is pute, intelligent, perpetual,
unborn, undccayable, inexhaustible. inscrutable, immutable; it is

5 Tho furst effect of primary cause is nature, or Prakrti : the effect
of the effect, or of Prakrti, is Mahat : effect in the third degree is
Ahamkara : in the fourth, or the effect of the effect (Ahamkara) of the
the effect (Mahat) of the effect (Prakrti), is elementary substance, or
Bhita. Vishnu is each and all. So in the succeeding ascending scale,
Brahma is the cause of mortal life ; the cause of Brahma is the egg,
or aggregate elementary matter : its cause is, therefore, elementary
matter ; the cause of which is subtile or rudimental matter, which
o!:iginates from Ahamkara, and so on. Vishpu is also each and all of
these.
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neither gross nor subtile, nor capable of being defined: vo that ever
holy nature of Vishnu 1 bow. To him whose faculey “to create the
universe abides in but a part of but the ten-millionth part of him;
to him who is one with the inexhaustible supreme spirit, I bow: and
to the glorious nature of the supteme Vishnu, which ror gods, nor
sages, nor I, nor Sankara apprehend; that nature which the Yogis, afer
incessant cffort, effacing both moral merit and demerit, behold to be
contemplated in the mystical monosyllable Om: the supreme glory
of Vishnu, who is the first of all; of whom, onc only god, the triple
energy is the same with Brahm4, Vishnu, and Siva: oh lord of all,
great soul of all, asylum of all, undeccayable, have pity upon thy
servants; oh Vishnu, be manifest unto us.”
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Pardtara continued.—The gods, having heard this prayer uttered
by Brahu4, bowed down, and cried, *‘Be favourable to us; be present

to our sight: we bow down to that glorious nature which the mighty
Brahmi does not know; that which 1s thy nature, oh imperishable, tn
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whom the universe abides.” Then the gods having ended, Vrihaspati
and the divine Rshis thus prayed: “We bow down to the being
entitled o adoration; who s che first object of sacrifice ; who was

before the first of things; the creacor of the creator of the world; the
undefinable: oh lord of all that has been or is to be; imperishable
type of sacrifice; have pity upon thy worshippers; appear to them,
prostrate before thee, Here 'is Brahmd; here is Trilochana (the three-
cyed Siva), with the Rudras; Push4 (the sun), with the Adityas; and
Fire, with all. the mighty luminaries: here are the sons of Aswini
(the two Aswini Kumiras), the Vasus and all the winds, the Sidhyas,
the Visvadevas, and Indra the king of the gods: all of whom bow
lowly before thee : all the tribes of the immortals, vanquished by the
demon host, have fled to thee for succour.”
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Thus prayed to, the supreme deity, the mighty holder of the
conch and discus, showed bimself to them: and beholding the lord
of gods, bearing a shell, a discus, and a mace, the assemblage of
primcval form, and radiant with embodied lighe, Pitaimahd and the
other deities, their cyes moistened with raprure, fiest paid him homage,

§.

!
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and then thus addressed him: *Repeated salutation to thee, who art
indefinable: thou art Brahmi ; thou art the weilder of the Pinika
bow (Siva) ; thou art Indra; thou art fire, air, the god of waters,
the sun, the king of death (Yama), the Vasus, the Miruts (the winds),
the Sddhyas, and Viswadevas. This assembly of divinities, that now
has come before thee, thou art ; for, the creator of the world, thou
art every” where. Thou art the sacrifice, the prayer of oblation, the
mystic syllable Om, the sovercign of all creatures: thou art all that
is to be known, cr to be unknown: oh universal soul, the whole world
consists of thee. We, discomfited by the Daityas, have fled to thee,
oli Vishnu, for refuge. Spirit of all, have compassion upon us; defend
us with thy mighcy power. There will be affliction, desire, trouble,
and grief, unul thy protection is obtained : but thou art the remover
of all sins. Do thou then, oh pure of spirit, show favour unto
us who have fled to thee: oh lord of all, protect us with thy great
power, in union with the goddess who is thy strength®.”  Hari, the

6 With thy Sakti, or the goddess Sri or Lakshmi.
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creator of the universe, being thus prayea to by the prostrate divini-
ties, smiled, and thus spake: “With renovated encrgy, oh gods, I
will restore your strength. Do ycu act as [ enjoin. Let all the gods,
assoctated with the Asuras, cast all sores of medicinal herbs into the
sea of milk; and cthen taking the mountain Mandara for the churn-
ing-stick, the serpent Visuki for the rope, chura the ocean together
for ambrosia; depending upon my aid. To secure the assistance of
Daityas, you must be at peace with them, and engage to give them an
equal poztion of the fruit of your associated toil; promising them,
that by drinking the Amrita that shall be produced from the agitaced
ocean, they shall become mighty an immortal. I will take care tliat the
encmies of the gods shall not partake of the percious draught; that
they shall shace in the labour alone.”
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Bcfhg thus 1nstructed by che god ot gods, the divinities entered
into alliance with the demons, and they jointly undertook the
acquirement of the beverage of immormlity. They collected various
kinds of medicinal herbs, and cast them into the sea of milk, che
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waters of which were radiant as the thin and shining clouds
of autumn. They then took the mountain Mandara for the
staff; the serpent Visuki for the cord; and commenced to churn
the ocean for the Amrita. The assembled gods were stationed
by Krishna at the tail of the serpent; the Daityas and Danavas at
its: head and neck. Scorched by the flames emitted from his
inflated hood, the demons were shorn of their glory; whilst the clouds
driven towards his tail by the breach of his mouth, refreshed the  gods
with revivifying showers. In the midst of the milky sea, Hari him-
self, in the form of a tortoise, served as a pivot for the mountain, as
it was whirled around. The holder of the mace and discus was
present in other forms amongst the gods and demons, and assisted to
drag the monarch of the serpent race: and in another vast body he
sat upon the summit of the mountain. With onc portion of his
encrgy, unscen by gods or demous, he sustained the serpent king;
and with another, infused vigour nto the gods.
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From the ocean, thus churned by the gods and Ddnavas, first
uprose the cow Surabht, the fountain of milk and curds, worshipped
by the divinities, and beheld by them and their associates with minds
disturbed, and eyes glistening wich delight.  Then, as the holy
Stddhas in the sky wondered what this could be, appeared the goddess
Vicuni (the deity of wine), her eyes rolling with intoxication. Next,
from the whirlpool of the deep, sprang the celestial Picijdta cree, the
delight of the nymphs of heaven, perfuming the world with its
blossoms. The troop of Apsarasas, the nymphs of heaven, were then
produced, of surprising  loveliness, endowed with beauty and with
taste. The cool-rayed moon next rose, and was seized by Mahddeva:
and then potson was engendered from the sea, of which the snake
gods (Ndgas) took possession. Dhanvantari, robed in white, and
bearing in his hand the cup of Amrita, next came forth: beholding
which, the sons of Diti and of Danu, 2s well as the Munis, were
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filled with sacisfaction and delight. Then, seated on a full-blown
lotus, and holding a water-lily in her hand, the goddess Sri, radiant
with beauty, rose from the waves. The great sages, enraptured,
hymned her with the song dedicated to her praise’.  Viswavasu and
other heavenly quiristers  sang, and Ghrtichi and other celestial
nymplis danced before her. Gangéd and other holy streams attended
for her ablutions; and the cleplmnts of the skies, taking up cheir pure
wacers tn vases of gold, poured then over the goddess, the queen of
the universal world, The sea of milk in person presented her wich a
wreath ot never-fading flowers; and the artist of the gods (Viswakarma)
decorated her petson with heavenly ornaments.  Thus bathed, attired,
and adorned, c¢he goddess, in the view of the celestials, cast herself
upon the breast of Hari; and thete reclining, turned her eyes upon the
deities, who were inspited with tapture by her gaze. Not so the
Daityas, who, with Viprachitti at their head, were filled with indigna-
tion, as Vishnu turned away from them, and they were abandoned by
he goddess of prosperity (Lakshmi),

7 Or with the Siikta, or hymn of the Vedas, commencing, “Hiranya
varnam,” &c. .
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The powerful and indignant Daityas then forcibly seized the
Amrita-cup, that was in the hand of Dhanvantari: but Vishnu,
assuming a female torm, ~fascinated and deluded them ; and
recovering the Amrita from them, delivered it to the gods. Sakra
and the other deities quaffed the ambrosia. The incensed demons,
grasping their weapons, fell upon them ; but the gods, into whom
the ambrosial draught had infused new vigour, defcated and put their
host to flight, and they fled through the regions of space, and
plunged” into the subterraneous realms of Pétdla. The gods thereat
greatly rejoiced, did homage to the holder of the discus and mace,
and resumed their reign in heaven. The sun shone with renovated
splendour, and again discharged his appointed task ; and the celestial
luminaries again circled, oh best of Munis, in their respective orbits.
Fire once more blazed aloft, beautiful in splendour ; and the minds
of all beings wete animated by devotion. The three worlds again
were rendered happy by prosperity ; and Indra, the chief of the gods,
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heaven, exercising sovereigity over the gods, Sakra thus eulogized the
goddess who bears a lotus in her hand:

8 The churning of the ocean does not occur in several of the Puranas,
and is but cursorily alluded to in the Siva, Linga, and Kiarma Puranas.
The Vayu and Padma bave much the same narrative as that of our text ;
and so have the Agai and Bhagavata, except that they refer only briefly
to the anger of Durvésas, without narrating the circumstances ; indicat-
ing their being posterior, therefore, to the original tale. The part, how-
ever, assigned to Durvasas appears to be an embellishment added to the
original, for no mention of him occurs in the Matsya P. nor even in the
Hari Vamsa, neither does it occur in what may be considered the oldest
extant versions of the story, those of the Ramayana and Mahabharata :
both these ascribe the occurrence to the desire of the gods and Daityas
to become immortal. The Matsya assigns a similar motive to the gods,
instigated by cbserving that the Daityas slain by them in battle were re-
stored to life by Sukra with the Sanjivini, or herb of immortality, which
he had discovered. The account in the Hari Vamsa is brief and obscure.
and is explained by the commentator as an allegory, in which the churn-
ing of the ocean typifies ascetic penance, and the ambrosia is final
liberation : bu: this is mere mystification, The legend of the Ramayana
is trapslated, vol. 1. p. 410. of the Serampore edition ; and that of
the Mahabharata by Wilkins, fn the notes to his translation of the
Bhagavata Gita. Sec also the original text, Cal. ed. p. 40. It has teen
presented to general readers in a more attractive form by my friend H.
M. Parker, in his Draught of Immortality, printed with other poems,
Lond. 1827. The Matsya P. has many of the stanzas of thc Mahabharata

interspersed with others. There is some variety in the order and numbper
of articles produced from the ocean. As I have observed elsewhere
(Hindu Theatre, I. 59. Lond. ed.), the popular enumeration is fourteen ;
but the Ramayana specifies but nine ; the Mahabharata, nine ; the
Bhagavata, ten ; the Padma, nine ; the Vayu, twelve ; the Matsya,
perhaps, gives the whole number, Those in which most agree, are, L.
the Halahala or Kalakiita poison, swallowed by Siva : 2. Varuni or
Sura, the goddess of wine, who being taken by the gods, and rejected by
the Daityas, the former were termed Suras, and the latter Asuras: 3,
the horse Uchchaiséravas, taken by Indra : 4. Kaustubha, the jewel
worn by Vishnu : 5. the moon : 6. Dhanvantari, with the Amrita in
his Kamandalu, or vase ; and these two articles are in the Vayu consi-
dered as distinct products : 7. the goddess Padmé or Sri : 8. the Ap-
sarasas, or nymphs of heaven : 9. Surabhi, or the cow of plenty : 10,
the Parijata tree, or tree of heaven : 11. Airavata, the elephant taken
by Indra. The Matsya adds, 12. the umbrella taken by Varuna : 13.
the earrings taken by Indra, and given to Aditi : and apparently another
horse, the white horse of the sun : or the number may be completed by
counting the Amrita separately from Dhanvantari. The number is made
up in the popular lists by adding the bow and the conch of Vishnu ; but
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“I bow down to Srf, the mother of all beings, seated on her lotus
throne, with ecyes like full-blown lotuses, reclining on the breast oE
Vishnu. Thou art Siddhi (superhuman power): thou art Swadha
and Swihd: thou art ambrosia (Sudhd), the purifier of tbc universe :
thou "art evening, night, and dawn: thou art power, faith, intellect:
thou art the goddess of letters (Sarasvati), Thou, beautiful goddess,
art knowledge of devotion, great knowledge, mystic knowledge, and
spiritual knowledge ;* which confers eternal liberation. Thou art the

there does. not seem to be any good authority for this, and the addition
is a sectarial one : so is that of the Tula${ tree, plant sacred to Krishna,
which is one of the twelve specified by the Vayu P. The Uttara Khanda
of the Padma P. has a peculiar enumeration, or, Poison ; Jyeshtha or
Alakshmi, the goddess of misfortune, the elder born to fortune ; the god-
dess of wine; Nidra. or sloth ; the Apsarasas ; the elephant of Indra ;
Lakshmi ; the moon ; and the Tulasf plant The reference to Mohini,
the female form assumed by Vishnu, is very brief in our text ; and no
notice is taken of the story told in the Mahabharata and some of the
Puréanas, of the Daitya Rahu’s insinuating himself amongst the gods,
and obtaining a portion of the Amrita : being beheaded for this by
Vishnu, the head became immortal, in consequence of the Amrita having
reached the throat, and was transferred as a constellation to the skies :
and as the sun and moon detected his presence amongst the gods, Rahu
pursues them with implacable hatred, and his efforts to seize them are
the causes of eclipses ; Rahu typifying the ascending and descending
nodes. This seems to be the simplest and oldest form of the legend,
The equal immortality of the body, under the name Ketu, and his being
the cause of meteorical phenomena, seems to have been an after-thought.
In the Padma and Bhagavata, Rahu and Ketu are the sons of Simhika,
the wife of the Danava Viprachitti.

9 The four Vidyas, or branches of knowledge, are said to be, Yajna-
vidya, knowledge or performance of religious rites ;: Mahavidya, great
knowledge, the worship of the female principle, or Tantrika worship ;

Guhxavidyé. knowledge of martras, mystical prayers, and incantation ;
anua Atma vidya, knowledge of soul, true wisdom.-
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science of reasoning, the three Vedas, the arts and sciences:'® thou
art moral and political science. The world is peopled by thee with
pleasing or displeasing forms. Who else than thou, oh goddess, 1s
scated on that person of the god of gods, the wiclder of the mace,
which is made up of sacrifice, and contemplated by holy ascetics ?
Abandoned by thee, the three worlds were on the brink of ruin ;
but they have been reanimated by thee. From thy propitious gaze,
oh mighty goddess, men obtain wives, children, dwellings, friends,
harvests, wealth. Health and strength, power, victory, ha piness,
are casy of attainment to those upon whom thou smilest. Thou art
the mother of all beings, as the god of gods, Hari, is their .facher ;
and this world, whether animate or inanimate, is pervaded by thee
and Vishnu. Oh thou who purifiest all things, forsake not our
treasufes, our granaries, our dwellings, our dependants, our persons,
our wives: abandon_ not our children, our friends, our lineage, our

10 Or Vartta, explained to meaao the Silpa sastra, mechanics,  sculp-
ture, and architecture ; Ayur-veda. medicine, &c.
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jewels, oh thou who abidest on the bosom of tlie god of gods. They
whom thou desertest .are forsaken- by truth, by purity, and goodness,
by every amiable and excellent quality ; whilst che base and worthless
upon whom thou lookest favourably become immediately endowed
with all excellent qualifications, with families, and with power. 'He
on whom thy countenance is turned is honourable, amiable, prospet-
ous, wise, and of exalted birth ; a hero of irresistible prowess ; but
all bus merits and his advantages are converted into worthlessness from
whom, beloved of Vishnu, mother of the world, thou avertest thy
face. T.h!: tongues of Brahm4 are unequal to celebraze thy excellence.
Be propitious o me, oh goddess, lotus-eyed, ‘and never forsake me

more.”’
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Beang thus praised, the gratified Sri, abiding 1n al.l creatures, and

* Lieard by all beings, replied to tne god of a hundred rites (Sacakratu) ;
1 am pleased, monarch of the gods, by thine adomt{ou. D_cmané
trom me what chou desirest: 1 have come to fulfii thy wishes.

“It, goddess,” replied Indra, *‘thou wilt grant my prayers ; if I am
worthy of thy bounty ; be this my first request, that the three worlds
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may never agamn be deprived of thy presence. My second supplication,
daughter of ocean, is, that thou wilt not forsake him who shall
celebrate thy praises in the words I have addressed to thee.” I will
not abandon,” the goddess answered, “‘the threc worlds again: this
thy first boon is granted ; for Iam gratified by thy praises: and
further, 1 will never turn my face away from that mortal who morning
and cvening shall repeat the hymn with which thou hast addressed
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Parafara proceeded.— Thus, Maitreya, in former times the goddcs§
Sri conferred these boons upon the king of the gods, being pleased
by his adorations ; but her first birth was as the daughter of Bhrgu
by Khyati: it was at a subsequent petiod that she was produced from
the sea, at the churning of the ocean by the demons and the gods, t
obtain ambrosia.’* For in like manner as the lord of the world, the
god of gods, Janirddana, descends amongst mankind (in various

11  The cause of this, however, is left unexplained. The Padma P.
inserts a legend to account for the temporary separation of Lakshmi
from Vishpu, which appears fo be peculiar to that work  Bhrgu was
lord of Lakshmipur. a ¢ity on the Narmad4, given him by Brahma, His
daughter Lakshmi instigated her husband to request its being conceded
to her, which offending Bhrgu, he cursed Vishnu to bc born upon earth
ten times, to be separated from his wife, and to have no children. The
legend is an insipid modern embellishment.
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shapes), so does his coadjutrix Sti.  Thus when Hari was born as a
dwarf, the son of Aditi, Lakshmi appeared from a lotus (as Padina
or Kamald) ; when he was born as Rima, of the race of Bhrgu (or
Parasurdma), she was Dharani ; when he was Righava (Rima-
chandra), she was Sita ; and when he was Krshna, she became
Rukmini. In the other descents of Vishnu, she is his associate. IE
he takes a celestial form, she appears as divine ; if a mortal, she
becomes a mortal too, transforming her own person agreeably to
whatever character it pleases Vishnu to put on.  Whosoever hears this
account of the birth of Lakshmi, whosoever reads it, shall never lose
the goddess Fortune from his dwelling for three generations ; and
misfortune, the fountain of strife, shall never enter into those houses
in which the hymas to Sti are repeated. ’
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Thas, Brahman, have I narraced to thee, in answer to thy
questicn, how Lakshmi, formetly the daughter of Bhrgu, sprang
feor the sex of milk ; and misfortune shall never visic those amongst
mankind who daily recite the praises of Lakshmi uttered by Indra,
which are the origin and cause of all prosperity:
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Maiu'eya.—Thou bast narrated to me, great Muni, all thae 1
asked of thee: now resume the account of the creation subscquently
to Bhrgu.
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Pariéara.—Lakshmi, the bride of Vishnu, was the daughter of
Bhrgu by Khyati. They had also two sons, Dhatri and Vidhaen,
who matried the two daughters of the illustrious Meru, Ayati and
Niryati ; and had by them each a son, named Pripa and Mrikanda.
The son of the latter was Mirkandeya, from whom Vedasiras was
botn.! The son of Prana was pamed Dyutimat, and his son was
Réjavat ; after whom, the race of Bhrgu became infinitely mulciplied.

1 The commentator interprets the text q& agfaU wig to refer to
Prana : srg@ R 3| Wedasiras was born the son of Prana’

So the Bhagavata has qraTedl 7HTEd qrasgfre gf: 1 The Linga.

the Vayu, and Markandeya, however, confirm our reading of the text,
making Vedasiras the son of Markandeya. Prana, or, as read in the two
former, Pandu, was married to Pundarika, and had by her Dyutimat,
whose sons were Srijdvana and Asruta or Asrutavrana. Mrikanda (also
read Mrikandu) married Manaswini. and had Markandeya, whose son.

by Murddhanya, was Vedadiras : he married pivari, and had many
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Sambhiiti, the wife of Marichi, gave birch to Paurnamisa, whose
sons were Virajas and Sarvaga. [ shall hereafter notice his other
descendants, when I give a more particular account of the race of
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The wife of Angiras, Smriti, bore daughters named Sinivili, Kuhu,
Rékd, and Anumati (phases of the moon®). Anasiiy4, the wife of Atri,
was the mother of three sinless sons, Soma (the moon), Dutvisas, and
the ascetic Dattdtreyat. Pulastya had, by Priti, a son called in a

children, who constituted the famity, or Brahmanical tribe, of Bhargavas.
sons of Bhrgu. The most celebrated of these was Usanas, the preceptor
of the Daityas, who, according to the Bhagavata, was the son of Veda-
§iras ; but the Vayu makes him the son of Bbrgu by Paulomi, and born
at a different period.

2 Alluding especially to Kasyapa, the son of Marichi, of whose
posterity a full detail is subsequently given. The Bhagavata adds a
daughter, Devakulya ; and the Vayu and Linga, four daughters, Tushti,
Pushti, Twisha, and Apachiti The latter inserts the grandsons of
Paurramasa. Virajas, married to Gauri, has Sudhaman, a Lokapala, or
rular of the east quarter ; and Parvasa (quasi Sarvaga) has, by Parvasi,
Yajnavama and Kasyata, who were both founders of Gotras, or families.
The names of all these occur in different forms in different MSS.,

3 The Bhagavata adds, that in the Swarochisha Manvantara the
sages Uttathya and Vrhaspati were also sons of Angiras ; and the Vayu,
&c, specify Agni and Kirttimat as the sons of the patriarch in the first
Manvantara. ~ Agni, married to Sadwati, has Parjanya, married to
Marichi ; and their son is Hiranyaroman, a Lokapala. Kirttimat has,
by Dhenuké, two sons, Charishgu and Dhritimat.

4 'The Bhagavata gives an account of Atri's penance, by which the
three gods, Brahma, Vishnu, and Siva, were propitiated, and became, in
portions of themselves, severally his sons, Socma, Datta, and Durvasas.
The Vayu has a totally different series, or five sons, Satyanetra, Havya,
Apomurtti, Sani, and Soma ; and one daughter, Sruii, who became the
wife of Kardama.




VISHNU PURANA 119

TASFAN ATSTER: ST TSR |
FAATT AT Ffgewa g 1 ol
qAT § G99 AT goged Heaa |
FAVA Ftfatzt arefasargEa 1g
Gnga‘rﬁr qgaTior a?ﬁmﬂz,:iam i
IF_BTHATATT STAHTER ISR 112 Rl
FTaT FRTEer aEE 4 gan |
SARTTTSAATEA FEETeT 112 3]
A F TAT WA QEEATSAIT: |
ST RACHATT FEIORGTATSTST: 141

former birth, or in the Svdyambhuva Manvantara, Dattoli, who is
now known as the sage Agastya®. Kshami, the wife of the patriarch

Pulaha, was the mother of three sons, Karmasa, Arvarivat, and
Sahishnu®. The wifc of Kratu, Sannati, brought forcth the sixty
thousand Bélakhilyas, pigmy sages, no bigger than a joint of the
thumb, chaste, pious, resplendent as the rays of the sun”. Vasishtha
had seven sons by his wife Urjj4, Rajas, Gitra, Orddhabihu, Savana,
Anagha, Sutapas, and Sukra, the seven pure sages®. The Agni named
Abhimini, who is the eldest born of Brahma, had, by Swihi, three

5 The text would scem to imply that he was called Agastya in a
former Manvantara, but the commentator explains it as above. The
Bhagavata calls the wife of Pulastya, Havirbhi, whose sons were the
Muni Agastya, called in a former birth Dahragni or Jatharagni, and
Visrava§. The latter bhad by llavila, the deity of wealth, Kuvera ; and
by Kesini, the Rakshasas Ravana, Kumbhakarna. and Vibhishaia. The
Vayu specifies three sons of Pulastya, Dattoli, Vedabahu, and Vinita :
and one daughter, Sadwati, married {see note 3) to Agni.

6 The Bhagavata reads Karmasreshktha, Variyas, and Sabishnu.. The
Vayu and Linga have Kardama and Ambarisha in place of the two first,
and add Vanakapivat and a daughter, Pivari, married to Vedasiras (see
pote I). Kardama marricd Sruti (note 4), and had by her Sankhapada,
one of the Lokapalas, and a daughter, Kamya, married to Priyavrata
(note 6, Ch. VIL). Vana-kapivat, also read Dhana-k. and Ghana-k.. had
a son, Sahisnu, married to Yasodhara, and they were the parents of
Kémadeva. :

7 The different authorities agree in this place. 1he Vayu adds two
daughters, Puny4 and Sumati, married to Yajnavama (see¢ note 2).

8 The Bhagavata has an entirely different set of names, or_Chitra-
keto. Surochish, Virajas, Mitra, Ulwana, Vasubhridyana, and Dyumat.
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sons of surpassing  brilliancy, Pivaka, Pavamina, and Suchi, who
drinks up water : they had forty-five sons, who, with the original son
of Brahma and his three descendants, constitute the {orty—niné fires®.

The progenitors (Piers), who as I have mentioned, were created by
Brahmd, were the Agnishwitras and Varhishads ; the former being
devoid of, and the latter possessed of, fires'®. By them, Swadhé had

It also specifies Saktri and others, as the issue of a different marriage.
The Vayu and Linga have the same sons as in our text, reading Putra
and Hasta in place of Gatra : they add a daughter, Pundarik4, married
to Pandu (see note I). The eldest son, according to the Vayu, espoused
a daughter of Markandeya, and had by her the Lokapala of the west,
Ketumat. The seven sons of Vasishtha are termed in the text the séve

Rshis, appearing in that character in the third Manvantara. '

9 The eldest son of Brahma4, according to the commentator, upon

the authority of the Vedas : sgrge=aims: gangfieeaafd #3: 1+ The

Vayu P. cnters into a Very long detail of the names and places of the
whole forty-pine fires. According to that, also, Pavaka is electric or
Vaidyuta fire ; Pavamana is that produced by friction, or Nirmathya ;
and Suchi is solar, Saura, fire. Pavaméana was the parent of Kavya-
véhana, the fire of the Pitrs ; Suchi of Havyavahana, the fire of the gods;
and Pavaména of Saharaksha, the fire of the Asuras. The Bhagavata
explains these diflerent fires to be so many appellations of fire employed
in the invocations with which different oblations to fire are offered in

the ritual of the Vedas : Farfrd w=Afy g st « FWIY o
a§ freg=dswaeg A 1 explained by the commentator, §%% wwif a3 ami
TmffiRaa® e fead Fad aa g T | @ )

10 According to the commentator. this distinction is derived from
the Vedas. The first class, or .Agnishwatias, consists of those house-
holders who. when alive, did not maintain their domestic fires, nor offer
burnt-sacrifices : the second. of those who kept up the household flame.
and presented oblations with fire. Manu cails these Agnidagdhas and
the reverse, which Jones renders, ‘consumable by fire,” &c. Kul-
lika Bhatta gives no cxplanation of them. The Bhagavata adds other
classes of Pitrs ; or, the Ajyapas, ‘drinkers of ghee ;' and Somapas.
-drinkers of the acid juice.” The commentator, explaining the rmeaning
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two daughters, Meni and Dhirani, who were both acqua?ntcd with
theological truth, and both addicted to religious medication ; both
accomplished in perfect wisdom, and adorned with all estimable qua-
lities'*. Thus has been explained the progeny of the daughters of
of Daksha*?. He who with faith recapitulates the account, shall never
want offspring.

of the terms Sagnayas and Anagnyas, has, ¥yrafiscgafia ¥ qma: @i
&ga5g: 1+ which might be understood to signify, that the Pitrs who are

‘without fire’ are those to whom oblations are not offered ; and thosc
‘with fire’ are they to whom oblations are presented.

11 The Vayu carries this genealogy forward. Dhérani was married
to Meru, and had by him Mandara and three daughters, Niyati, Ayati,
and Vel : the two first were married to Dhatri and Vidhatri (p. 69).
Vela was the wife of Samudra, by whom she had SAmudri, married to
Prachinavarhish, and the mother of the ten Prachetasas, the fathers of
Daksha, as subsequently narrated. Mena was married to Himavat, and
was the mother of Mainaka, and of Ganga. and of Parvati or Uma.

12 No notice is here taken of Sati, married to Bhava, as is intimated
in Ch. V111, when describing the Rudras. Of these genealogies the
fullest and apparently the oldest account is given in the Vayu P. : as
far as that of our text extends, the two nearly agree, allowing for dif-
ferences of appeliation originating in inaccurate transcription, the names
frequently varyiog in different copies of the same work, leaving it doub:
ful which reading should be preferred. The Bhagavata. as observed
above (Ch. VII, n. 12), has created some further perplexity by substitut-
ing, as the wives of the patriarchs, the daughters of Kardama for those of
Daksha, Of the general statement it may be observed. that although in
some respects allegerical, as in the names of the wives of the Rshis
{Ch. VIL); and i1 others astroromical, as in the denominations of the
daughters of Angiras (Ch. X.j; yet it seems probable that it is not al-
together fabulous, but that the persons in some instances had a real
existence, the genealogies originating in imperfectly preserved traditions
of the families of the first teachers of the Hindu religion. and of the
descent of individuals who took an active share in its propagation.
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Parasara continued.—1 mencioned to you, thac che Manu Svdyam-

bhuva had two heroic and pious sons, Priyavrata and Uctdnapida. Of
these two, the latter had a son whom he dearly loved, Uttama, by his
favourite wife Suruchi. By his queen, named Suniti, to whom he was
less attached, he also had a son, called Dhruval. Observing  his
brother Uctama on the lap of hus father, as he was seated upon his
thione, Dhrava was desirous of ascending to the same place ; but as
Sutuchi was present, the Raja did not gratify the desire of his son,
respecttully wishing to be taken on his father’s knee. Beholding the
child of her rival thus anxieus to be placed on his father’s lap, and het
own son alteady seated there. Surucht this addressed the boy: “Why,

The Matsya, Brahing, and Vayu Puranas speak of but one wife
of Uttanapada. and cail her Sunrta : they say also that she had four
sons, Apaspati (or Vasu), Ayushmanta. Kirttimat. aad Dhruva. The
Bhagavata, Padma, and Naradiya bave the same account as that of the
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child, do you ‘/ainly indulge in such presunmiptuous hopcs.? You are
born from a different mother. and are no son of mine, that you should
aspire inconsiderately to a station fic for the excellent Ugtama alone.
It is true you are the son of the Raja, but I have not given you bireh,
This regal throne, the seat of the king of kings, 1s suited o my son
only ; why should you aspire to its occupation? why idly cherish
such lofty ambution, as if you were my son ¢ do you forget that you
are buc the oftspring of Suniui ?"
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The boy, having heard the speech of his step-mother, quitted his
father, and repaired in 2 passion to the apartment of his own mother’;
who, beholding him vexed, took hio: upen her lap, and, gently smiling,
asked him what was the cause of his arger, who had displeased him,
and 1f any one, forgetting the respect due to his father, had behaved
ill to him. Dhruva, in teply, repeated to her all chat the arrogant
Suruchi had said to him in the presence of the king. Deeply dis-
tressed by the narrative of the boy, the humbie Suniti, her eyes
dimmed with tears, sighed, and said. “Suruchi has rightly spoken ;
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thine, child, is an unhappy fate: those who are born to fortune
are not liable to the insults - of their rivals. Yet be not afflicied, my
child, for who shall cfface what thou hast formerly done, or shall
assign to thee what chou hast lefe undone? The regal throne, the
umbrella of royalcy, horses and elephants, “are his whose. virtues have
desérved them: remember this, my son, and be consoled. That the
king favours Suruchi is the reward of her merits in a former existence,
The name of wife alone belongs to such as I, who have not equal
merit, Her son is the progeny of accumulated piety, and is born as
Uttama: mine has beer born as Dhruva, of inferior moral worth,

Therefore, my son, it is not proper for you to grieve ; a wise man will
be contented with chat degree which appettains co him: but if you

continue to feel h_urt at the words of Suruchi, endeavour to augment
th.u religious merte which bestows all good ; be amiable, be pious, be
fnendly, be assiduous in benevolence to all living creatures ; for pros-

perity ﬁkkmds upon modest worth as water fows towards low
gtound.
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Dhruva answered: “Mother, the words that you have addressed
to me for my consolation find no place in a heart that contumely has
broken. I will exert myself to obtain such elevated rank, chat it shall
be revered by the whole world. Though [ be not born of Suruchi,
the beloved of the king, you shall behold my glory, who am your son.
Let Uttama my brother, her child, possess the throne given to him by
my facher ; I wish for no other honours than such as my own actions
shall acquire, such as even my father has not enjoyed.”
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Having thus spoken, Dhruva went forth qum his pmthcr's dwell-
ing: he quitted the city, and entered an adjoining thicket, whcrc.he
beheld seven Munis sitting upon hides of the black antelope, which
they had taken from off their persons, and spread cver the holy kusa
grass. Saluting them reverentially, and bowing humbly bcfm"c thf:m.
the prince said, “Behold in me. venerable men, the son of Utrinapida,
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born of Suniti. Dissatished with the wotld, I appear betore you™.
The Rshis replied: *“The son of a king, and but four or ﬁ\fc years of
age, there can be no reason, child, why you should be dissatishied with
lite; you cannot be in  wanc of any thing whilst the king your father
reigns; we cannot imagine that you suffer the pain of separation from
the object of your affections; nor do we observe in your _person any
sign of discase. Whae is the cause of your discontent? Tell us, if it
is known to yourself.”
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Dhruva then repeated to the Rshis what Suruchi had spoken to
him; and when they had heard his story, they said to one another,
*“How surprising s the vehemence of the Kshatriya nature, that
resentment is cherished even by a child, and he cannot efface from
his mind the harsh speeches of a step-mother. Son cof a Kshattiya,
tell us, if it be agrecable to thee, what thou hast proposed, through
dissatisfaction with the world, to accomplish. If thou wishest our ard
in what thou hast ¢o do, declare it freely, for we percetve that thou
art destrous to speak.” :
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Dhruva said: “Excellent sages, | wish not for riches, neither do |
want dominion : I aspire to such a _ station as no one before me has
attained. Tell me what | must do to effect this object; how I may
reach an elevation superior to all other dignities.”” The Rshis sever-
ally chus replied,—Miarichi said: *‘The best of stations is not within
the reach of men who fail to propitiate Govinda. Do thou, prince,
worship the undecaying (Achyuta).” Acri said: “He with whom
the first of spirits, Jandrddana, is pleased, obtains imperishable dignity.

I declare unto you the truth.” Angiras said: “If you desire an exalted
station, worship that Govinda in whom, immutable and undecaying,
all that is, exists,” - Pulassya said: *He who adores the divine Hari,
the supremc soul, supreme glory, who is the supreme Brahma, obtains
what 15 difficule of attainment, eternal liberation.” “When that
Jandrddana,” observed Kratu, *who in sacrifices is the soul of sacrifice,
and who in abstract conteraplation is supreme spirit, is pleased, there
is nothing man may not acquire.”  Pulaha said: *Indra, having wor-
shipped the lord of the world, obtained the dignity of king of the
celestials. Do thou adore, pious youth, that Vishnu, the lord of
sactifice.”  ““Any thing, child. that the mind covers,” exclimed
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Vasishtha, “may be obtained by propitia.cing Vishnu, even ”though it
be the station that is the most excellent in the three worlds.
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Dhruva replied to them: *You have told me. humbly bending be-
fore you, what deit

y is to be propitiated : now inform me what prayer is
to be meditated by me, that will offer him grarification. May the great
Rshis, looking upon me wich favour, instruct me how I am o propi-
vate the god.” " The Rshis answered: “Prince, thou deservest to hear
how the adoration of Vishnu has been performed by those who have
been devoted to his service. The mind myst fiest be made to forsake
all external impressions, and a man must then fix it steadily on that
betng in whom the world is. By him whose thoughts are thus con-
centrated on one only object, and wholly filled by it; whose spirit is
firmly under control; the prayer that we shall repeat to theeis to be
audibly recited: ‘Om! glory to Visudeva, whose essence is divine
wisdom; whose form is inscrutable, or ig manifest as Brahm4, Vishnu,
and Siva.”" This prayer, which was formetly uttered by your grandsire,
the Manu Svdyambhuva, and propiciated by which, Vishou conferred
upon him the prosperity he desired, and whish was unequalled in the
three worlds, is to be recited by thee. Do thou constan:ly repeat this
prayer, for the gratification of Govinda.”
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having  received these instructions, respecttullyy saluted,
the sages, and departed from the forest, tully confiding in the accomplish-
ment of his purposes. He tepaired to the holy place, on the banks of the
Yamuni, called Madhu or Madhuvana, the grove of Madhu, after the
demon of that name, who formerly abided there. Satcughna (the youn-
ger brother of Rdma) having slain the Rakshas Lavana, the son of
Madhu, founded a city on the spet, which was named Mathur4. At this
holy shrine, the purifier from all sin, which enjoyed the presence of
the sanctifying god of gods, Dhruva performed penance, as enjoined by
Marichi and the sages:"he contemplated Vishnu, the sovereign of all
the gods, seated 1n himself. Whilst his mind was wholly absorbed
in meditacion, the mighty Hari, identical with all peings and with all
natures, (took possession of his heart). Vishnu being- thus present



130 VISHNU PURANA

qrqrEiad qfers aaTe Ay
e aamrg’ fagdfermfad

TETF E A §9Ie q9T @ ageai fead
T /1 Fgar fay == §g @@ ugon

in his mind, the earth, the supporter of elemental life, could not
sustain  the weight of the ascetic. As he stood upon his left
foot, one hemisphere bent beneath him; and wheu he stood upon his
vight, the other half of the earth sank down. When he touched the
earth with his coes, it shook with all ics mountains, and the rivers
and the seas were troubled, and cthe gods partook of the universal
agltation.
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The celestials called Yamas, being excessively alarmed, then rook
counsel with Indra how they should interrupt the devoutr exercises of
Dhruva; and the divine beings termed Kushmandas, in company with
their king, commenced anxious cfforts to distract his meditations.
One, assuming the semblance of his mother Suniti, stood weeping
before him, and calling in tender accents, “My son, my son, desist
from  destroying thy strength by chis fearful penance. I have gained
thee, my son, after much anxious hope: thou canst not have the
cruelty to quit me, helpless, alone, and unprotected, on account of the,
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unkindness of my rival. Thou art my only retuge; I have no hope
but thou. What hast thou, a child but five yeats old, to do with
rigorous pcnancc? Desist from such fearful practices, that yield no
beneficial fruit. First comes the season of youthful pastime; and
when that is over, it is the time for study: then succeeds the period
of wozldly enjoyment; and lastly, that of austere devotion. This is
thy season of pasume, my child. Hast thou engaged in these prac-
tices to put an end to thine existence? Thy chief duty is love for
me: duties are according to time of lfe. Lose not thyself in
bewildering error: desist from such  unrighteous actions. If not, if
thou wile not desist from these austericies, 1 will terminate my life
before thee.”
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But Dhruva, being wholly intent on seeing Vishnu, beheld not his
mother weeping in his presence, and calling upon him; and the
illusion, crying out, *“Fly, fly, my child, the hideous spirits of ill are
crpwding into this dread(ul forest with uplifted wcapons," quickly
disappeared. Then advanced frightful Rakshasas, wielding terrible
arms, and with countenances emitting fiery flame; and nocturnal
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fiends thronged around the prince, uttering fearful noises, and whitl-
ing and tossing their thrcatening weapons. Hundreds of jackals,
from whose mouths gushed flame® as they devoured their prey, were
howling alcud, to appal the boy, wholly engrossed by meditation.
The goblins called our, “Kill him, kill him; cut him to pieces; eat
bim, eac him;”" and monsters, with the faces of lions and camels and
crocodiles, roared and yelled with hotrible cries, to teerify the prince,
But all these uncouth speetres, appalling cries, and  threatening
weapons, made no impression upon his senses, whose mind was
completely intent on Govinda. The son of the monarch of the cartb,
engrossed by one only idea, beheld uninterrupeedly Vishnu seated in
his soul, and saw no other object.
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All their delusive stratagems being thus foiled, the gods were
more perplexed than ever. Alarmed at their discomfiture, and afflicted
by the devotions of the boy, they assembled and repaired for succour to

1 A marginal note by a Bengali Pandit asserts it to be a fact, then

when a jackal carries a piece of meat in his mouth, it shows in the dark
as if it was or, fire.
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Hari, the origin of the world, who is without beginning or end; and thus
addressed him: “God of gods, sovereign of the world, god supreme,
and infinite spiric, distressed by the .austerities of Dhruva, we have
come to thee for protection. As the moon increases in his orb day by
day, so this youth advances incessantly towards supechuman power by
his devotions.  Terrified by the ascetic practices of the son of Uttana-
pida, we have come to thee for succour. Do thou allay the fervour
of his meditations. We know not to what station he aspires: to the
throne of Indra, the regency of the solar or lunar sphere, or to the
sovereignty of riches or of the deep. Have compassion on us, lord;
remove this affliction from our breasts; div rt the son of Uttdnapida
from persevering 1n his penance.”  Vishnu replied to the gods: ~*The
lad destreth neicher the rank of Indra, nor cthe solar otb, nor the
sovereignty of wealth or of the ocean: all that he solicits, I will grant.
Return therefore, deities, to your mansions as ye list, and be no more
alarmed: I will put an end to the penance of the boy, whose mind 1s
immersed in deep contemplation.”
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The gods, beings thus pacified by the supreme, saluted him
respectfully and retired, and, preceded by Indra, returned to their



134 VISHNU PURANA

WEHfT gafear g i |
TAT o ATAE Y ST ¢
SUMITE WF § quarfea v |
TEISTATITET a% ad o (1)
qreretfe & afy foe aarfea
qEVSE AT ag Jofrad at aX 3|
A T qg Afed qe TS FIGF! |
SHifoarel @@ wmee g g vl

AGIRRRITE AT |
fFOfe e s R w0 v Ui

QuifiTs: TgaT QTR O T |
€AY FTW ¥ T qAY e q I

& aarfh g AT g

TATFFAGE a9 T JAT (1%l
Wia afe § qF qUEr T

& aegfaeanth aud 9 H li¥sl)

habitattons: but Hari, who is all things, assuming a shape with four
arms, proceeded to Dhruva, being pleased with his identity of nature,
and thus addressed him: “Son of Uttdnapida, be prosperous.
Contented with thy devotions, I, the giver of boons, am present.
Demand what boon thou desirest. In that thou hast  wholly
distegacded external objects, and fixed thy thoughts on me, I am  well
pleased with thee. Ask, therefore, a suitable reward.” The boy,
hearing these words of the god of gods, opened his eyes, and behold-
- ing that Hari whom he had before seen 1n his meditations actually in
his presence, bearing in his hands the shell, the discus, the mace, the
bow, and scimetar, and crowned with 2 diadem, he bowed his head
down to earth; che hair stood erect on his brow, and his heart was
depressed with.awe. He refiected how best he should offer thanks to
the god of gods; what he could say 1n his adoration; what words were
capable of expressing his praise: and being overwhelmed with
perplexity, he had recowse for consolation to the deity. <IE” he
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exclaimed, “the lord is contented with my devotions, lec this be my
‘ reward, that I may know how to praise him as I wish. How can I, a
o child, pronounce his praises, whose abede s unknpwn to Bral}ma apd
to others learned in the Vedas? My heart s overflowing with
devotion to thee: oh lord, grant me the faculty worthily to lay mine

adorations at thy feet.”
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Whilst lowly bowing, with: bis hands uplifted to his forehead,
Govinda, the lotrd of the world, touched the son of Uttdnapdda with
the tip of his conch-shell, and immediately the royal youth, witha
countenance sparkling wich delighe, praised respectfully che imperish-
able protector of living beings. «I venerate,” exclaimed Dhruva,
“him whose forms are earth, water, fire, air, ether, mind, itellect, the
first element (Ahankira), primeval nature, and the pure, subtile,
pervading soul, that surpasses nature. Salutation to that spirit that 1s
void of qualities ; that.is supreme over all the elements and
objects of sense, over intellect, over nature and spirit. [ have waken
refuge with that pure form of thine, oh supreme, which is one with
Brahma, which is spirit, which transcends all the world. Salucation
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to that torm which, pervading and supporting all, 1s designated
Brahma, unchangeable, and contemplated by religious sages. Thou
arc the male with a chousand heads, a thousand eyes, a thousand feet,
who traversest the universe, and passest ten inches beyond its coutact.?
Whatever has been, or is to be, that, Purushottama, thou art. From
thee sprang Virdr, Swaric, Samrdc, and Adhipurusha®. The lower,
and upper, and middle parts of the earth are not independent of thee:
from chee is all this universe, all that has been, and that shall be: and
all this werld is in thee, assuming this universal form®, From thee is
sacrifice derived, and all oblations, and curds, and ghee, and animals of

2 The commentator understands this passage to imply merely that
the supreme pervades both substance and space, being infinitely vast,
and without limit. ‘Having a thousand heads,” &c. denotes only infinite
extension : and the ‘ten inches beyond the contact of the universe’ ex-

presses merely non-restriction by its boundaries. gurgataafragaa

HArsTRA: WAy FETTE wrzifvears axfmen Frafadnam fom gy
3 Explained severally the Brahmanda, or material universe ; Brahma,
the creator ; Manu, the ruler of the period ; and supreme or presiding
spirit. )
4 So the inscription upon the temple of Sais : Evd spte xap T0
Y eyov08, kal Ov, Kal ecbplevoy. So the Orphic verse. cited by Eusebius,
beginning Ev ¥ deMas Buyinsior ev @ Tdde TEUTA KyNEeTaL, K, T, \.
‘One regal body in which all things are comprehended (viz. Virat), fire,
and water, and earth, and air, and night, and day, and Intelligence (viz.
Mahat) the first generator, and divine loVe ; for all these does Jupiter
includs in liis expansive form.” It proceeds also, precisely in the Pay
ranic sirain, to describe the members of this universal form : the heaven
it his head, the stars his hair, the sun and moon his eyes, &c,
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cither class {aomestic or wild). From thee the Rig-Veda, the Sima,
the metres of the Vedas, and the Yajur-Véda are born. Horses, and
cows having teeth in one jaw only®, proceed form thee ; and from thee
come goats, sheep, deer. ‘Brahmans sprang from thy mouth ; warriors
from thy arms ; Vaisyas from thy thighs ; and $iidras from thy feet.
From thine eyes come the sun ; from thine ears, the wind ; and from
thy mind, the moon: the vital airs from thy central vein ; and fire
from chy mouth: the sky from thy navel; and heaven from thy head:
the regions from thine ears ; the earth from thy feet. All this world
was derived from thee. As the wide-spreading Nyagrodha (Indian fig)
tree is compressed in a small seed®, so, at the time of dissolu-
tion, the whole universe is comprehended in thee as its germ. As
the Nyagrodha germinates from the seed, and becomes first a shoot,
and then rises into loftiness, so the created world proceeds from thee,
and expands into magnitude. As the bark and leaves of the Plantain

5 A piece of natural history quite correct as applied to the front
teeth, which in the genus ox occur in the lower jaw only. )

6 This is also conformable to the doctrine, that the rudiments of
plants exist in their cotyledons,
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tree are to be seen in its stem, so thou art the stem of the universe,
and all things are visible in thee, The faculties of the intellect, that
are the cause of pleasure and of pain, abide in thee as one with all
existence ; buc the sources of pleasure and of pain, singly or blended,
do not exist in thee, who att exempt from all qualities”.  Salutation
to thee, the subtile rudiment, which, being single, becomes mani-
fold.  Salutation to thee, soul of existent things, identical with the
great elements. Thou, imperishable, art beheld in spiritual knowledge
as perceptible objects, as nature, as spiric, as the world, as Brahmi, as
Manu, by internal contemplation. But thou art in all, the element of
all ; thou arc all, assuming every form ; all is from thee, and thou art
from thyself. [ salute thee, universal soul: glory be'to thee. Thou
art one with all things: oh lord of all, thou art present in all things.
What can | say unto thee? thou knowest all that is in the heart, oh
soul of all, severeign lord of all creatures, origin of all things. Thou,

7 Inlite, or living beings, perception depends not, according to
Hindu metaphysics, upon the external senses, but the impressions made
upon them are communicated to the mental organ or sense, and by the

mind to the understanding—Samvid (d@fag ) in the text—by which they

are distinguished as pleasurable, painful, or mixed. But pleasure depends
upon the quality of gocdness, pain on that of darkness, and their mixture
on that of foulness, inherent in the understanding ; properties belonging
to Jiveswara, or gud, as one with life, or to embodied spirit, but not as
Parameéwara, or supreme spirit.

i e



VISHNU PURANA 139

TNl WA AT G |
A g AT S g @Ar I |
quuT aF g ag eist SETAd okl

who art all beings, knowest the desires ot all creatures. The desite
that I cherished has been gratified, lord, by thee: my devaotions have
been crowned with success, in that 1 have seen thee.”
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Vishnu said to Dhruva: «The object of thy devotions has in
wuth been attained, in that,thou hast seen me ; for the sight of
me, young prince, is never unproductive. Ask therefore of me what
boon thou desirest ; for men 10 whose sight I appear obtain all their
wishes.”” To this, Dhruva answered : “Lord god of all creatures,
who abidest in the hearts of all, how should the wish that 1 chrish be
unknown to thee ¢ 1 well confess unto thee the hope that my pre-
sumptuous heart has entertained ; a hope that it would be difficult to
graufy, but that nothing is difficult when thou, creator of the world,
art pleascd. Through thy favour, Indra reigns over che three worlds.
The sister-queen of my mother has said to me, loudly and arrogantly,
“The royal throne is not for one who is not born of me ;> and [ now
solicit of the support of the universe an exalted station, superior to
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all others, and one that shall endure for ever.”  Vishnu said 1o him:
“The station that thou askest thou shalc obtain ; for I was _satisfied
with thee of old in a prior existence.: Thou wast formerly a Brahman,
whose thoughes were ever devoted to me, ever dutiful to chy
patents, and observant of thy ducies, In course of time a prince
became thy friend, who was in the period of youth, indulged in
all sensual pleasures, and was of handsome appearance and elegane
form. Beholding, in consequence of ‘associating with him, his
affluence, you formed the desite thac you might be subscquently born
as the son of a king ; and, according to your wish, you sbtained a
princely bith in the illustrious mansion of Uttdnapada. Bue chat which
would have been thought a great boon by others, birth in the race of
Svéyam_bhuva, you have not so considered, and therefore have pro-
pitiated me. The man who worships me. obtains speedy liberation from
life.  What is heaven to one whose mind is fixed on me ? A station
shall be assigned to thee, Dhruva, above the three worlds®; one in

8 The station or sphere is that of the north pole, or of the polar
star. Iun the former case, the star is considered to be Suniti, the mother
of Dhruva, The legend. although as it is related in our text it differs in
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which thou shalt sustain the stars and the planets ; a station above
those of the sun, the moon, Mars, the sou of Soma (Mcrcury),chxs,
the son of Siirya (Saturn), and all the other constellations ; above the
regions of the seven Rshis, and the divinities who traverse the atmos-
phcre’. Some celestial beings endure for four ages ; some for the reign
of a Manu: to thee shall be granted the duration of a Kalpa. Thy
mother Suniti, in the orb of a bright star, shall abide near thee for a
similar term ; and all those who, wich minds attentive, shall glorify
thee at dawn or at eventide, shall acquire exceeding religious meric.
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Thus the sage Dhruva, having received a boon from Janarddana,
the lord of gods, and lord of the world, resides in an exalted station.

its circumstances from the story told by Ovid of Callisto and her son
Arcas, whom Jove
Imposuit czlo vicinaque sidera fecit,

suggests some suspicion of an original identity. ln neither of the
authorities have we, perhaps, the primitive fable. 1tis evident from the
quotation that presently follows in the text, of a stanza by Usanas, that
the Purana has not the oldest version of the legend ; and Qvid’s repre-
sentation of it is after a fashion of his own : all that has been retained
of the original is the conformity of the characters and of the main in-
cident, the trapslation of a mother and her son to the heavens as
constellations, in which the pole-star is the most conspicuous luminary.

9 The Vaimanika devas, the deities who travel in Vimanas, ‘heavenly
cars,’ or rather ‘moving spheres.’
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Bcholding his glory, Usanas, the preceptor of the gods aqd demons,
repeated these verses: “Wonderful is the efficacy of this penance,
matvellous is its reward, that the seven Rshis should be preceded by
Dhruva. This too is the pious Suniti, his parent, who. is cn_lled
Sungta'®,” Who can celebrate her .greatness, who, having given
birth to Dhruva, has become the asylum of the three worlds, enjoyin
to all future time an elevated station, a station e¢minent above all? ~ Fle
who shall worthily describe the ascent into the sky of Dhruva, foc
ever shall be freed from all sin, and enjoy the heaven of Indra. What
ever be his dignity, whether upon earth or in heaven he shall never
fall from ic, but shall long enjoy life, possessed of every blessing’.

10 The text says merely ga’rf“a:ﬁq 411 the commentator says,
‘perhaps formerly so called : g7 9711 We have already remarked
that some Purénas so denominate her,

11 The legend of Dhruva is narrated in the Bhagavata. Padma
(Swarga Khanda), Agni, and Naradiya, much to the same purport. and
partly in the same words, as our text. The Brahma and its double the
Hari Vamsa, the Matsya, and Vayu merely allude 1o Dhruva’'s having
been transferred by Brahma to the skies, in' reward of his austeritics,
The story of his religious penance, and adoration of Vishnu, seems to
be an embellishment interpolated by the Vaishnava Puranas, Dhruva
being adopted as a saint by their sect. The allusion to Sinrta in our text
concurs with the form of the story as it appears elsewhere. to indicate
the priority of the more simple legend.
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Para$ara.—The sons of Dhruva, by his wife Sambhu, were Bhavya
and Slishti.  Suchchhdy4, the wife of the latcer, was the mother of
five vircuous sons, Ripu, Ripunjaya, Vipra, Vrikala, and Vrikatejas.
The son of Ripu, by Vrhati, was che illusttious Chakshusha, who
begot the Manu Chakshusha on Pushkarini, of the family ot Varuna,
the daughter of the venerable patriarch Anaranya. The Manu had,
by his wife Navala, the daughter of the patriarch Vairdja, ten noble
sens, Uru, Puru, Satadyumna, Tapaswi, Satyavdk, Kavi, Agnishtoma,
Atiriera, Sudyumna, and Abhimanyu. The wife of Ury, Agneyi,
bore six excellent sons, Anga, Sumanas, Swati, Kratu, Angiras, and
Siva.  Anga had, by his wife Sunithd, only one son, named Vena,
whose right arm was rubbed by the Rshis, for the purpose of pro-
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ducing from it progeny. From the arm of Vera, thus rubbed, sprﬂang
a cclebrated monarch, named Prithu, by whom, in olden time, the
‘earth was milked for the advantage of mankind®.
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Maitreya.—Best of Munis, tell me why was the tignt hand of
Vena rubbed by the holy sages, in consequence of which the heroic
Prithu was produced.
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Pardara.—Sunithd was originally the daughter of Mreyu, by
whom she was givea to Anga to wite. She bore him Vena, who

1 The descent of Prithu from Dhruva is similarly traced in the
Matsya Puranpa, but with some variety of nomenclature : thus the wife
of Dhruva is named Dhanya ; and the eldest son of the Manu, Taru.
The Véyu introduces another generation, making the eldest son of Slishti,
or as there termed Pushti, father of Udéaradhi ; and the latter the father
of Ripu, the father of Chakshusha, the father of the Manu. The Bha-
gavata has an almost entirely different set of names, having converted the
family cf Dhruva into personifications of divisions of time and of day
and night. The account there given is, Dhruva had, by his wife Bhrami
{revolving), the daughter of SiSumaéra (the sphere), Kalpa and Vatsara.
The latter married Suvithi, and had six sons, Pushparna, Tigmaketu,
Isha, Urjja, Vasu and Jaya. The first married Prabha and Dosha, and had
by the former, Pratah (dawn), Madhyadina (noon), and Saya (evening) ;
and by the latter, Pradosha, Nisitha, and Vyushia. or the beginning,
middle. and end of nighi. The last has, by Pushkarini, Chakskush, mar,
ried to Akiiti, and the father of Chakshusha Manu. He has twelve sons
Purn, Kritsna, Rita, Dyumna, Satyavai, Dhrita, Vrata, Agnishfoma
Atiratra, Pradyunira, Sivi, and Ulmuka. The last is the farther of six
sons, named as in our text, except the last. who is called Gaya. The
eldest. Anga, is the father of Vena, the father of Prithu. These additions
are evidently the creaturcs of the author’s imagination. The Brahma
Purana and Hari Vamsa have the same genealogy as the Vishnu, reading,
as do the Matsya and Vayu, Pushkarini or Virani, the daughter of
Virana, instead of Varupa. They, as well as copies of the text, present
several other varieties of nomenclature. The Padma P. (Bhiimi Khanda)
says Anga was of the family of Atri, in allusion perthaps to the circum-
stance mentioned in the Brdhma P. of Uttapapada’s adopiion by that
Rshi,
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inherited the evil propensities of his maternal grandfather.  When he
was inaugurated by the Rshis monarch of the earth, he caused it to be
every where proclaimed, that no worship should be performed, no
oblations offered, no gifts bestowed upon the Brahmans. I, thg king,”
said he, “am the lord of sacrifice; for who but I am enttled to
the oblations.”” The Rshis, respectftslly approaching the sovereign,
addressed him in melodious accents, and said, *Gracious prince, we
salute you; hear what we have to represent.  For the preservation of
your kingdom and your life, and for the benefic of all your subjects,
permit us to worship Hari, the locd of all sacrifice, the god of gods,
with solemn and protracted rites®; a portion’ of the fruic of which will
tevert to you®. Vishpu, the god of oblations, being propitiated

with sacrifice by us, will grant you, oh king, all your desires, Those
princes have all cherr wishcs gratified. in whose realms Hari, the lord

2 With the Dirghasatra. ‘long sacrifice ;” a ceremony lasting a
thousand years.

3 That is, the land will be fertile in proportion as the gods are
propitiated, and the king will benefit accordingly, as a sixth part of the
merit and of the produce will be his, So the commentator explains the

word ‘portion:’ =iy §gr H{TW |
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or sacrifiice, 1s adored with sacrihcial rites.”  “Who,” exclaimed Vena,
“*is superior to me? who besides me is entitled to worship? who s
this Hart, whom you style the lord of sacrifice? Brahmd, Janarddana,
Sambhu, [nda, Viyu, Yama, Ravi (the sun), Hutabhuk (fire), Varuna,
Dhaia, Pashifche sun), Bhimi (earth), the lord of night (the moon);
all these, and whatever other gods there be who listen to out vows;
all these are preseat in the person of a king: the essence of a sovereign
s ail that is divine. Conscious of this, I have issued” my commands,
ard lock that you obey them. You are not'to sacrifice, not to offer
sblations, not to give alms.  As the first duty of women is obedience
ro their lords, so observance of my orders is incumbent, holy men, on
you” “Give command, great king,” replied the Rshis, <thac piety
may suffer no decrease. All this world 1s butr a transmutation  of
oblations; and if devotion be suppressed, the world is at an end.”
But Vena was entreated 1n vain; and although this request was
repeatcd by the sages, he refused to give the order they suggested.
Then those pious Maunis were filled with wrach, and cried out to each
other, ““Let this wicked wretch be slain.  The impious man who has
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reviled the god of sacnﬁcc who 1s without beginning or end, ts not fiv
to reign over the carth.”  And they fell upon the king, and beat him
with blades of holy grass, consecrated by prayer, and slew him, who
hid firsc been destroyed by his impiety towards god.
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Afterwards the Munis beheld a great dust arise, and they said to
the people whe were nigh, “What is thist”’ and the people answered
and said, *“Now that t‘uc kingdom 1s without a king, the dishonest
men have begun to seize the property of their neighbours. The great
dust that you behold, excellent Munis, 15 raised by troops of clustering
robbers, hastening to fall upon their prey.”  The sages, hearing  this,
consulted, and together rubbed the chigh of the king, whe had left no
oftspring, to produce a son. From the thigh, chus rubbed, came forth

a bcm o of the complexion of a charred stake, with flattened features
(like a Ncgro) and of dwarfish stature. *What am [ to do?”” cried he
eaperly to the Munis.  “Sit down’ (Nishida), said they; and thence
his name was Nishdda. His descendants, the inhabitants of the
Vindhya mountain, great Muni, are stull called Nishddas, and are
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characterized by the exterior tokens of depravity®. By this means the
wickedness of Vena was expelled; those Nishidas being born of his
sins, and carrying them away.  The Brabmans then proceeded to rub
the right arm of the king, from which friction was engendered the
illustrious son of Vena, named Prithu, resplendent in person, as if
the blazing deity of Fire had been manifested.
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There then feil from the sky the primitive bow (of Mahddeva)
named Ajagava, and celestial arrows, and panoply from heaven. At
the birth of Prithu all living creatures rejoiced ; and Vena, delivered
by his being born from the hell named Put, ascended to the realms
above. The seas and rivers, bringing jewels from their depths, and

4 The Matsya says there were born outcast or barbarous races,
Mlechchas  ( w@=gwraa: ), as black as collyrium. The Bhagavata
describes an individual of dwarfish stature, with short arms and legs,

of a complexion as black as a crow, with projecting chin, broad flat
pose, red eyes, and tawpy hair ; whose descendants were mountaineers

and foresters : ffysmamam: 1 The Padma (Bhu. Kh.) has a similar

description, adding to the dwarfish stature and black complexion, a wide
mouth, large ears. and a protuberant belly. It also particularizes his
posterity as Nishadas, Kiratas, Bhillas. Bahanakas, Bhramaras, Pulindas,
and other barbarians, or Mlechchas, living in woods and on mountains,
These passages intend, and do not much exaggerate, the uncouth apper-
ance of the Goands, Koles, Bhils, and other uncivilized tribes, scattered
slong the forests and mountains of central India, from Behar to Kan-
desh, and who are not improbably the predecessors of the present occu-
pants of the cultivated portions of the country. They are always very
bgack. ill-shapen, and dwarfish, and have counténances of a very African
character




VISHNU PURANA 149

& GUETRE g% @RRH g |

grarfy FifaFrd geatenEEaterR 1R
frarags wraT [FUfgE: &g |
g = sl 5 | 1R
AT T FurA s STfio |

g g gfaon =% zeeaT aex fmrag: wewl
fawonar g wear e 9% a9t |
sy’ #3 = a=ui wrafeaT e
WECTA A F AvTafeaa i |

AEAT TSI G FATTET 1l

water o perform the ablutions of his installation, appeared. The
great parent of all, Brahmd, with the gods and the descendants of
Angiras (the fires), and with all things animate or inanimate,
assembled and performed the ceremony of consecrating the son of
Vena. Beholding in his right hand the (mark of the) discus of Vishnu,
Brahmd recognised a portion of that divinity in Prithu, and was much
pleased ; for the mark of Vishpu's discus is visible in the hand of
one who is born to be a universal emperor®, one whose power is invin-
cible even by the gods.
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The mighty Prithu, the son “of Vena, being thus invested with
universal dominion by those who were skilled in the rite, soon removed
the grievances of the peop's whom his father had oppressed, and from
winning their affections he derived the title of Pdja cr king®. The
waters became solid, when he traversed the ocean: the mounzains

5 A Chakra-vartti, or, according to the text, one in whom the Chakra,
the discus of Vishnu, abides (varttate) ; such a figure being delineated
by the lines of the hand. The grammatical etymology is, ‘he who abides
in, or rules over, an extensive territory called a Chakra.’

6 From raga ( ¥ ),‘passion” or ‘affection ;’ but the more obvious
etymglogy is raj ( T ). .lo shin€’ or “be splendid.
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opened him a path; his banner passed unbrokcn(through the forests):
the earth needed not cultivatjon i and at a thought food was prepared :
all kine were like the cow of plenty : honey was stored in every
Aower. At the sacrifice of the birth of Prithu, which was performed
by Brahmd, the intelligent Sita (herald or bard) was produced, 1n the .
juice of the moonplant, on the very birth-day” : at thac great sacrifice
also was produced the accomplished Magadha: and the holy sages suidA
to these two persons, “Praise ye the king Prithu, the illustrious son of
Vena ; for this is your especial funciion, and here is a fic subject for
yout praise.” By they tespectfully replied to the Brahmans, “We
know not the acts of the new-born king of the earth ; his merics are
not understood by us ; his fame js not spread abroad: inform us
upon what subject we may dilate in his praise.””  <Praise the king.”
said the Rshis, “for the acts chis heroic monarch will perform; praise
him for the virtues he will display.”

7 The birth of Prithu is to be considered as the sacrilice, of which
Brahma, the creator, was the pertormer ; but in other places, as in the
Padma, it is considered that an actual sacrificial rite was celebrated, at
which the first encomiasts were produced. The Bhagavata does not
account for their appearance.
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The king, hearing these words, was much pleased, and reflected
that persons acquire commendation by virtuous acttons. and that conse-
quently his virtuous conduct would be che theme of the culogium
which the bards were about to pronounce: whatever merits, then, they
should panegyrize in their encomium, he determined that he would
endeavour to acquire ; and if they should point out what faules ought
to be avoided, he would try to shun them. He cherefore listened
attentively, as the sweet-voiced encomiasts celebrated the futurc virtues
of Prithu, the enlightencd son of Vena.
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“The king is a speaker of truth, bounteous, an observer of his
promises ; he is wise, benevolent, pauent, valiane, anfl a terror to t}u:
wicked ; he knows his duties ; he acknowledges services ; he is com-
passionate and kind-spoken ; he respects the vencrable ; he performs
sactifices ; he reverences the Brahmans ; he cherishes the good ; and
. . . - . - - . . M 2
in administering justice is indifferent to friend or foe.
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The virtues thus celebrated by the Stita and the Migadha were

cherished in the remembrance of the Raja, and practiscd by him when
occaston arose, Protecting this earth, the monarch performed many
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great sacrificial ceremontes, accompanicd by liberal donations. His
subjects soon approached him, suffering from the famine by ' which
they were afflicted, as all the edible plants had perished during che
secason of anacchy. In reply to his question of the cause of their
coming, they told him, that in the interva! in which the earth was
without a king all vegetable products had been withheld, and that
consequently the people had perished. “Thou,” said they, ‘art the
bestewer of subsistence to us ; thou art appointed, by the creator, the
protector of the people: grant us vegetables, the support of the lives
of thy subjects, who are perishing with hunger.”
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Qn hcant_\g this, Prithu took up his divine bow Ajagava, and his
celestial arrows, and in great wrath marched forch to assail the Earth.
Earth, assuming the figure of a cow, fled hastily from him, and
traversed, through fear of the king, the regions of Brahmi and the
heavenly spheres; but wherever went the supporter of living things,
th.crc she beheld V.ug:ya with uplifeed weapons:  at lase, trembling
»v}_th tetror, and anxious to escape his arrows, the Earth addressed
Prithu, the hero of resistless prowess.  *“Know you not, king of men,”
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said the Earth, ““che sin of killing a female, that you thus pcrscvcnng]y
scck to slay me.”  The prince replied:  “When the happiness ot
many is secured by the destruction of one malignant being, the death
of that being is an act of virtue.” “But,” said the Earth, *if, in
order to promote the welfare of your subjects, you put an end to me,
whence, best of monarchs, will thy people derive their suppore.”
“Disobedient to my rule,” rejoined Prithu, if | destroy thee, 1 will
support my people by the efficacy of my own devotions.” Then the
Earth overcome with apprehension, and trembling in every limb,
tespectfully saluted the king, and thus spake: “All undertakings arc
successful, if suitable means of eftecting chem are employed. T will
impart to you means of success, which you can make use of if you
please. Al vegetable products are old, and destroyed by me ; but at
your command I will restore them, as developed from my milk. Do
you therefore, for the benefit of mankind, most virtuous of princes,
give me that calf, by which I may be able to secrete milk. Make also
all piaces level, so that I may cause my milk, the secd of all vegetation,
to flow every whete around.”
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Prichu accqtdingly uprooted the mountains, by hundreds and thou-
sands, for myriads of leagues, and they were thenceforth piled upon
one another. Before his time there were no defined boundaries of
villages or towns, upon the irregular surface ot the earth ; there was no
cultwatlon,_no pasture, no agriculture, no highway for merchants:
all these things (or all civilization) originated in the rteign of Prithu.
Where the ground was made level, the king induced his subjects to
take up their abode. Before his time, also, the fruits and roots which
constituted the food of the people were procured with greac difficuley,
all vegetables having been destroyed ; and he therefore, having made
Swiyambhuva Manu the calf®, mitked the Earth, and received the
milk into his own hand, for the benefit of mankind. Thence proceeded
all kinds of corn and vegetables upon which people subsist now and
perpetually. By granting life to the Earth, Prirhu was as her father.

8 ‘Having willed or determined the Mann Swayambhuva to be the
calf :” gweqfaaat I@ g ag teto el So the Padma P. : g&f a&m:
s | a9 WERE g qfcfasa’ ga: ga: w The Bhagavata has
“qeq’ F@T Ag | ‘Having made the Manu the calf." By the ‘calf,’ or
Manu in that character, is typified, the commentator observes. the
promoter of the multiplication of progeny : mﬁ: 1
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and she thence derived the pattonymic appellation Prehivi (the
daughter of Prithu). Then the gods, the sages, the demons, the
“Rékshasas, the Gandhatbhas, Yakshas, Pitris, serp;:nts, mountains.’ and
trees, took a milking vessel suited to their kind, and milked the earth
of appropriate milk, and the milker and the calf were both peculiar
to their own species®.
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T.hxs Eartb, the mother, the nurse, che receptacie, and nourisher of
all existent things, was produced from the sole of the foot of Vishnu.
And thus was born the mighty Prithu, the heroic son of Vena, who
was the lord of the earth, and who, from conciliating the affecticns of

9 The Matsya, Brahma, Bhagavata, and Padma enter into a greater
detail of this milking, specifying typically the calf, the milker, the milk,
and the vessel. Thus, according to the Matsya, the Rishis mitked the
earth through Vrhaspati ; their calf was Soma ; the Vedas were the
vessel ; and the milk was devotion. When the gods milked the earth,
the milker was Mitra (the sun); Indra was the caif ; superhuman
power was the produce. The gods had a gold, the Pitrs a siiver vessel -
and for the latter, the milker was Antaka (death) ; Yama was the calf ;
the milk wus Swadha, or oblation. The Naga, or snake-gods. had a
gourd for their pzil; their calf was Takshaka; Dhritaréshtra (the serpent)
was their milker ; and their milk was poison. For the Asuras, Maya
was the milk ; Virochana, the son of Prahlada, was the calf ; the milker
was Dwimurddha ; and the vessel was of iron, The Yakshas made
Vaisravana their calf ; their vessel was of unbaked earth, the milk was
the power of disappearing. The Rakshasas and others employed
Raupyanabha as the milker ; their calf was Sumali ; and their milk was
blood. Chitraratha was the calf, Vasuruchi the milker, of the Gandhar-
bas and nymphs, who milked fragrant odours into a cup of lotus leaves.
On behalf of the mountains, Meru was the milker ; Himavat the calf ;
the pail was of crystal ; and the milk was of herbs and gems. The trees
extracted sap in a vessel of the Palasa, the S&l being the milker, and the
Plaksha the calf. The descriptions that occur in the Bhagavata. Padma,
and Brahma Purénas are occasionally slightly varied, but they are for
the most part in the same words as that of the Matsya. These mys-
tifications are all probably subsequent modifications of the original
simpie allegory, which typified the earth as a cow, who yielded to every
class of beines the milk they desired, or the object of their wishes.
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the people, was the first ruler to whom the title of Réja was ascribed.
Whoever shall recite chis story of the birth of Prithu, the son of Vena,
shall never suffer any retribution for the evil he may have committed :
and such is che virtue of the tale of Prithu’s birth, that those who
hear it repeated shall be relieved from affliction®.

10 Another reading is. F:@WquH FQfg .+ ‘It counteracts evil

dreams.” The legend of Prithu is briefly g’iven in the I\g\;:st:h:rcz:zi
Réaja Dharma, and occurs in most o(fj the Puyalxinas,i:u:h;n sz:dma petail
i in the Bhéagavata, and especially Padma,
ighglrlxrdat\'.:);t' 219n, 3t(31 Al tghe versions, however, are essentially the same.
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Prithu had two valiant sons, Antarddhi and Pali. The son of An-
tarddhina,? by his wife Sikhandini, was Havirdhana, to whom.Dhishar}é,
a princess of the race of Agni‘,' bore six sons, Préc‘hinavcrhls, S'ukra,
Gaya, Krshna, Vraja, and Ajina®.  The first of these was a mighey

prince and patriarch, by whom mankind was multiplied after the
death of Havirdhdaa. He was called Prichinaverhis from his placing

1 The text of the Vayu and Brahma (or Hari Vamsa) read, like that

of the Vishnu, gut: gqeft megrfhedt sgdssafiarfadt 1 Mons. Langlois
understands the two last words as compound epithet ; “Se jouirent du
pouvoir de s¢ rendre invisibles.,” The construction would admit of such
a sense, but it seems more probable that they are intended for names.
The lineage of Prithu is immediately continued through one of them,
Antarddhana, which is the same as Antarddhi: as the commentaior

states with regard to that appellation, s=afgarsagia: | and as the com-
mentator on the Hari Vamsa remarks of the succeeding name zag)
aRFafgqaT  ‘one of the brothers being called Antarddhana or

Antarddhi,’ leaves no other sense for Palin but that of a proper name.
The Bhégavata gives Prithu five sons, Vijitaswa, Haryyaksha, Dhumra-
kesa, Vrika, and Dravina, and adds that the elder was also named
Antarddhana, in consequence of having obtained from Indra the power

of making himself invisible : m=aglanfy aw@saTsTaTaa: i

2 The Bhagavata, as usual, modifies this genealogy ; Antarddhana
has by Sikhandini three sons, who were the three fires, Pavaka, Pavaména,
and Suchi, condemned by a curse of Vasishtha to be borr again: by
another wife, Nabhaswati, he has Havirddhana, whose sons are the same
as those of the text, only giving another name. Varhishad as well as
Prachinaverhis, to the first. According to the Mahabharata (Mokhsa
Dharma), which has been followed by the Padma P., Prachinavarhis

was born in the family of Atri : gfysR qgegAr aErgrfE: gaaa:

STt |



158 VISHNU PURANA

SEESERIL 2
GESISE q‘rg m?@g IE
FAUTTT QTR T AT IFaiaw: |
¥ AT AT ageETE O 1)
AT ITE ST AT |
RIavEgETor TEE T el

upon the earth the sacred grass, pointing to the east’, At the termi-
nation of a rigid penance he married Savarnd, the daughter of the
ocean, who had been previously betrothed to him, and who had by
the king ten sons, who were all styled Prachetasas, and were skilled in
military science: they all observed the same duties, practised religious
austerities, and remained immersed in the bed of the sea for ten
thousand years . )

Ted 3 AETATARTRIGAEIGT |

) <
EERCRHEE FiR S Gt G R Sl
Maitreya.—You can inform me, great sage, why the magnanimous
Prachetasas engaged 'in penance in the waters of the sea.

3 The text is, sy=frarerar: Furad ghrsqrmrag 1 Kusa or varhis is

properly ‘sacrificial grass’ (Poa) : and Prachinagra, literally, "having its
tips towards the east ;’ the direction in which it should be placed upon
the ground, as a seat for the gods on occasion of offerings made to them.
The name therefore intimates, either that the practice originated with
him, or, as the commentator explains it, that he was exceedingly devout.

offering sacrifices or invoking the gods every where: gada PRIGICIGE!
The Har: Vamsa adds a verse to that or our text, reading, gr=fiaiamm:

ForE@ gfasa wARwy ¢ wEraafEwaT gfadfaaarfan + which Mons,

Langlois has rendered, *Quand il marchoit sur la terre les pointes de
cousa etoient courbées vers I’Orient ;” which he supposes-to mean, ‘Que
ce prince avait tourné ses pensées et porté sa domination vers I’Qrient :

a supposition that might have been obviated by a little further consider-
ation of the verse of Manu to which he refers. “If he have taken his seat
on culms of grass with their points towards the east,” &c. The commenta-

ry explains the passage as above, referring gfiriga=rfya: to FqT: not to
ey 1 as, gfusai aey wrhataan g gfudtaewifia: ga: @S gaee:
FEATTTSATI 194 a9 @ w=taafg: | ‘He was called Prachinavarhis,

because his sacred grass, pointing east, was going upon the very earth.
or was spread over the whole earth.” The text of the Bhagavata also

explains clearly what is meant : 3% Iygsaqgas frasaa: gretaag:
gﬁmﬁa‘ gguTas | ‘By whose sacred grass, pointing to the east,

as he rerformed sacrifice after sacrifice, the whole earth, his sacrificial
ground “'@s overspread.
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Pardsara.-—The sons of Prichinaverhis were originally informed by
their facher, who had been appointed as a patriarch, and whose mind
was intent on multiplying mankind, that he had been respectfully en-
~ joined by Brahmd, the god of gods, to labour to this end, and that he

had promised obedience ; “now therefore,” continued hz, *‘do you, my
sons, to oblige me, diligently promote the increase of the people, for
the orders ot the father of all creatures are entitled to respect.””  The
sons of the king, having heard their father’s words, replied, “So be
it ;7 but they then inquired of him, as he could best explain it, by
what means they might accomplish the augmentation of mankind.
He said to them: «“Whoever worships Vishnu, the bestower of good,
attains undoubtedly the odject of his desires: there is no other mode
What further can I tell you ?  Adore therefore Govinda, who is Hart,
the lord of all beings, in order to effect the increase of the human
race, if you wish to succeed, The eternal Purushottama is to be pro-
pitiated by him who wishes for virtue, wealth, enjoyment, or libera-
tion. Adcre him, the imperishable, by whom, when propitiated, the
world was first created, and mankind will assuredly be multiplied.”
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Thus instructed by their father, the ten Prachetasas plunged into
the depths of the ocean, and with minds wholly devoted to Narayana,
the sovereign of the universe, who is beyond all worlds, were engrossed
by religious austerity for ten thousand years: remaining there, they
with fixed thoughts praised Hari, who, when propitiated, confers on
those who praise him all rhat they desire.

#AT IAH |
wa waaE fae: aygrerRy g@femn
wA T g8 I awnee 1R
Maitreya.~—The excellent praises that the Prachetasas addressed to
Vishou, whilst they stood in the deep, you, oh best of Munis, are
qualified to repeat to me. - - :
qqIT 9
A~ ~ . < -
VK ECRNCERUI i CE

qE FEREAT GEEEiEoRET IR
Parisara.—Hear, Maitreya, the hymn which the Prachetasas, as

they stood in the waters of the sea, sang of old to Govinda, their
nature being identified with him ;

qAT: § gagEat gfawr T et |
T AAIATE SFIA T R URRW

7 J |
TTTYTAATET ST I F R

JEATE: TIH TIHEI qay fam

qeeT 9 TURR[ET_O€R BTATHT a9 R

geasyfet @ fgfms gar: |

SAYd: THEE G6R JETeAT a9 1R ,

“We bow to him whose glory is the perpetual theme of every

speech ; him fiest, him last; the supreme lord of the boundlcsg wor'ld;
who is primeval light; who 1s without his like; indivisible and infinite;
the origin of all existent things, movable or stationary, To that
supreme being who is one with time, whose firsc forms,‘ though he be
without form, are day and cvening and ni_ght. be adoration. Glory to
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him, the life of all living things, who 1s the same with the moon, the
receptacle of ambrosia, drunk daily by the gods and progenitors: to
him who is one with the sun, the cause of heat and cold and rain, who
dissipates the gloom, and illuminates the sky with his radiance: to
him who is one with carth, all-pervading, and the asylum ot smell and
other objects of sense, supporting the whole world by its solidity.
We adore that form of the - deity Hari which is water, the womb of
the world, the seed of all living beings. Glory to the mouth of the
gods, the cater of the Havya ; to the eater of the Kavya, the mouth
of the progenitors; to Vishnu, who 1s tdentical with fire ; to him who
is one with air, the origin of ether, existing as the five vital airs in the
body, causing constant vital action ; to him who is identical with the
atmosphere, pure, illimitable, shapeless, separating all creatures.
Glory to Krshna, who is Brahmi in the form of sensible objects, who
is ever the direction of the faculties of sense. We offer salutation to
that supreme Hari who 1s onc with the senses, both subtle and subs-
tantial, the recipienc of all impressions, the root of all knowledge: to-
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the universal soul, who, as 1nternal intellect, delivers the impressions
received by the senses to soul: to him who has the properties . of
Prakeei 5 in whom, withoye end, rest all things ; from whom all
things proceed ; and who is that into which all things resolve. We
worship that Purushottama, the god who is pure spirit, and who,
withour qualilies, is ignorantly considered as endowed with qualities,
We adote that suprcme Brahma, the ultimage condition of Vishnu,
unproductive, unborn, pure, void of qualities, and frez from accidents ;
who is neicher high nor low, neither bulky cor minute, has neither
shape, nor colour, nor shadow, nor substance, nor affection, nor body ;
who is neither etherial nor susceptible of contac, smell, or taste ; who
has neither ¢€yes, nor ears, nor motion, nor speech, nor breath, nor
mind, nor pame, nor race, nor enjoyment, nor splendour ; who is
withoue cause, without fear, without error, without fault, undecaying,
immortal, free from passion, wichout sound, imperceptible, inactive,
independent of place or time, detached from all Investing properties;
bur (illusively). exercising irresistible might, and idencified wich all
beings, dependent upon none.  Glory to that nature of Vishnu which
tongue can not tell, nor has eye beheld.”

T AT Ao} T |
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Thus glorifying Vishnu, and intent in medication on him, the
Prachetasas passed ten thousand years of austerity in the vast ocean; on
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which Hari, being pleased with them, appeared to them amudst the
waters, of the complexion of the full-blown lotus lcaf. Beholding him
mounted on the king of birds, Gariida, the Prachetasas bowed down
their heads in devout homage ; when Vishnu said to them, ¢Receive
the boon you have desired ; for I, the giver of good, am content with
you, and am present.” The Prachetasas replied to him with reverence,
and told him that the cause of their devotions was the command of
their father co effect the multiplication of mankind. The god, having
accordingly granted to them the object of their prayers, disappeared,
and they came up from the water.
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Whilst the Prachetasas were thus absorbed in_cheir devotions, the
trees spread and overshadowed the 'unprotcctcd carth, and the people
perished : the winds could not blow ; the sky was shut out by the
forests ; and mankind was unable to labour for ten thousand years.
When the sages, coming forth from the deep, beheld this, they were
angry. and, being incensed, wind and flame issued from their mouths.
The strong wind tore up the trees by their roots, and left them sear
and dry, and the fierce fire consumed cthem, and the forescs were
cleared away. When Soma (the moon), the sovereign of the vegetable
world, beheld all except a few of the trees destroyed, he went to the
patriacchs, the Prachetasas, and said, **Restrain your indignation,
princes, and listen to me, I will form an alliance between you and

the trees.  Prescient of futuricy, I have nourished with my rays this
precious maiden, the daughter of the woods, She is called Marishd,
and is assuredly the offspring of the trees. She shall be your bride,
and the multiplier of the race of Dhruva. From 4 portion of your
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lustre and a portion ot mine, on mighty sages, the patriarch Daksha
shall be born of her, who, endowed with a part of me, and composed
of ycur vigour, shall be as resplendent as fire, and shall muleiply the
human race.
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“There was formerly (said Soma) a sage named Kandu, eminent
in holy wisdom, who practised pious austerities on the lovely borders
of the Gomati river. The king of the gods sent the nymph Pramlochd
to disturb his penance, and the sweet-smiling damsel diverted the
sage from his devotions. They lived together, in the valley of
Mandara, for a hundred and fifey years; during which, the mind of
the Muni was wholly given up to enjoyment. At the expiracion  of
this period the nymph requested his permission to return to heaven;
but the Muni, still fondly attached to her, prevailed upon her to re-
main for some time longer; and the graceful damsel centinued to
teside for another hundred years, and delight the great sage by her
fascinations.  Then again she preferred her suic to be allowed to
return to the abodes of the gods; and again the Muni desired her to
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remain. At the cxpiration of more than a century the nymph once
more said to him, with a smiling countenance, + ‘Brahman, | depare;’
but the Muoi, detaining the fine-cyed damsel, replied, ‘Nay, stay yet
a lietle; you will go hence for a long period.” Afraid of incurring an
imprecation, the graceful nymph continued with the sage for nearly
two hundred years more, repeatedly asking his permission to go to
the region of the king of the gods, but as often  desired by him to
remain.  Dreading to be cursed by him, and excelling 1n amiable
manners,— well kaowing also the pain that is inflicted by separation
from an object of affection, she did not quit the Mani, whose

mind, wholly subdued by love, became every day more strongly
attached to her.
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“On one accasion the sage was guivy forth from  their cottage in
s preat hurry, The nymph asked him where he was going. ‘The day,’
Le teplied, is draw g {ast to a close: [ muust petform the Sandhya’
worship, ot a duty will be neglected.”  The nymph smiled murthfully
as she rejoined, “Why do you talk, grave sir, of this day drawing to
a close; veur day 1s a day of many years, a day that must be a marvel
to all:  explun what dus means.” The Muni said, ‘Fair damsel,
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you came to the river-side at dawn; I' beheld you then, and you
then entered my hermitage. It is now the revolution of evening, and
day is gone.  What is the meaning of this laughter? Tell me the
truth,” Pramalochd answered, ‘You say righily,” venerable Brahman,
‘that I came hither at morning dawn, buc scveral hundred years have
passed since the time of my arrival.  This is the eruth.” The Muni,

on hearing this, was seized with astonishment, and asked her how
long he had enjoyed her society; to which the nymph replied, that
they had lived together nine hundred and seven years, six moorhs, and
three days. The Muni asked her if she spoke the truth, or if she was
in jest; for it appeared to him that they had spent but one  day
together: to which Pramloché replied, thac she should not dare ac any
time to tell him who lived ‘in the path of piety an untruch, bue

particularly when she had been enjoined by him to mform him  what
had passed.
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“When the Muni, princes, had heard these words, and kncw ‘that
it was the truth, he bégﬂn to reproach himself bicterly, exclaiming, -
‘Fie, fie upon me; My penance has been interrupred; the treasure of

the learned and the pious has been stolen from me; my  judgment has
been blinded: this woman has been created by some one to beguile
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me: Brahma 1s Beyond the reach ot those agutated by the waves of
infirmity.’ [ had subdyed my passions, and was about to acrain
divine knowlcdgc. This was foreseen by him by whom this girl has
been sent hicher. Fie on the passion that has obstructed my devotions.
All the austerities that wouid have led co acquisition of the wisdom
of the Vedas have been rendered of no avail by passion that s the
road to hell.” The pious sage, having thus reviled himself, turned to
the nymph, whe was sitting  nigh, and said to her, ‘Go, deceitful
girl, whither thou wilc:  thou hast performed the oftice assigned thee
by the monarch of the gods, of disturbing my penancce by thy fascina-
tions. 1 will not reduce thee to ashes by the fire of my wrath. Seven
paces together is sufficient for the friendship of the virtuous, but thou
and I have dwelt together.. And in truth what faule hasc thou com-
mitted ) why should I be wroth with thee? The sin is wholly mine,
in that I could not subdue my passions: yet fie upon thee, who, to
gain favour with Indra, hast disturbed my devotions; vile bundle of

deluston.’
aafea” g fqwfaei sffy GHEHTH |
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- “Thus spokcu'tolby the Muni, Pramiochi stood trembling, whilst
big draps of perspiration started from every pore; ull he angrily cried

I Or, ‘immersed in the six Urmis’ ( Hfezs ) ; explained hunger,
thirst, sorrow, Stupefaction, decay, and death.
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to her, ‘Depare, begone.” She then, reproached by him, went forcth
from his dwelling, and, passing through the air, wiped the petspiration

from her person with the leaves of the trees. The nymph went from
tree to tree, and as wich the dusky shoots that crowned their summics
she dried her limbs, which were covered with moisture, the child she
had conceived by the Rishi came forth from the pores of her skin in
drops of perspiration. The trees reccived the living dews, and the
winds collected them into one mass. *This,” said doma, «] matured
by my rays, and gradually it increased in size, till the exhalation that
had rested on the tree tops became the lovely girl named Marishd.

The trees will give her to you, Prachetasas: let your indignation be
appeased.  She 1s the progeny of Kandu, the child of Pramlochd, the
nursling of the trees, the daughter of the wind and cf the moon. The
holy Kandu, after the interruption of his pious excrcises, went,
excellent princes, to the region ot Vishnu, termed Purushottama where,
Maitreya,® with his whole mind he devoted himself to the adoration

b t2 hThere is some confusion here in regard to the person addressed,

a:ve:tc%czox;teé(tmst:o:s that the insertion of Maitreya’s name is an in-
, and that the passage is a continuati ?

e Pronpe and uation of Soma’s speech to
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of Hari; standing fixed, with uplifted arms, and repeating the prayers
that comprehend the essence of divine truth,’*?
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The Prachetasas said, «“We are desirous to hear the transccnfigntal

praycrs, by inaudibly reciting which the pious Kandu propitiated
Kesiva.” On which Soma repeated as follows: . ‘Vlsh.x_lu is beyond
the boundary of all things: he is the infinite: he is l?c)rond that
which 1s boundless: he_is above all that is above: he exists as ﬁnxtc
truth: he is the object of the Veda; the limit of elemental b_cmg;
unappreciable by the senscs; possessed of illimitable might: heis t_hc
cause of cause; the cause of the cause of cause; the cause of finite

cause; and in effects, he, both as every object and agent, preserves the
universe: he is Brahma the lord; Brahma all beings: Brahma the

3 The phrase is AEITHA 99 | ‘made up of the farther boundary of

Brahma ;> implying either ‘comprehending the supreme, or Brahma, and
transcendental wisdom, Para;’ or, ‘consisting of the farthest limits {Para)
or truths of the Vedas or Brahma ;> thatis, being the essence of the
Vedanta philosophy. The hymn that follows is in fact a mantra or mys-
tical prayer, commencing with the reiteration of the word Para and Paia;

as O 9 ARgramaIt: et ke | g mm ETRIE: 97 -
gTafy oqR: n Para means ‘supreme, infinite ;* and Para, ‘the farther

baok or limit,” the point that is to be attained by crossing a river or sea,
or figuratively the world or existence. Vishnu, then, is Para, that which
nothing surpasses ; and Para, the end or object of existence : he is
Apéara para, the farthest bound of that which is illimitable, or space
and time : he is Param parebhyah, above or beyond the highest, being
beyond or superior to all the elements : he is Paramartba rupi, or
identical with final truth, or knowledge of soul : he is Brahma para,
the object or essence of spiritual wisdom, Paraparabhiita is said to
imply the fariher limit (Para) of rudimental matter (Para). Heis Para,
or chief Paranam, of those objects which are beyond the senses and
he is Parapara, or the boundary of boundaries ; that is, he is the com-
prehensive investure of, and exterior to, those limits by which soul is
confined ; he is free from all encumbrance or impediment. The passage
may be interpreted in different ways, according to the ingenuity with
which the riddle is read.
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progenitor of all betngs; the impertshable ; he is the eternal, undecay-

g, unborn Brahma, incapable of increase or dimmution: Purushottama
is the everlasting, uncreated, immutable Brahma. May the mpertec-

tions of my nature be annihilated ‘through his favour.” Reciting this

enlogium, the essence of divine truth, and propitiating Kesiva, ‘Kandu
obtained final emancipation. h

T WIRWT QAHTEE AT af FAIH 4
FRATRGHTET: FI7 BHITA a8 1ol
A=t wrfer faey ga wafk awam

YATAT FETARIT oA Wi 1Ll
erTfeEET faw: At seeat Ta |

7% gofafa ot a1 = wEreEEfsEE 1eR
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ARATT U= faweT o Sea &R0
WER] 9qa: Yrear A SR Sseaf
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«Who Marisha was of oid I will also relate to you, as the recical
of her meritotious acts will be beneficial to you. She was the widow
of a prince, and lefe childless at her husband’s death: she therefore
zealously worshipped Vishnu, who, being gratiﬁed by her adoration,
appeared to her, and desited her to demand a boon; on which she
revealed to him the wishes of her heart. I bave been a widow, lord,’
she exclaimed, ‘even from my infancy, and my birth hasbeen tn vain:
unfortunate have I been, and of litdde use, oh sovereign of the world.
Now theretore I pray thee that in succeeding births I may have
honoutrabie husbands, and a son equal to a patriarch amongst men:
may [ be possessed of affiuence and beauty: may [ be pleasing in the
sight of all: and may I be born out of the ordinary course. Grant
these prayers, oh thou who art propiticus to the devout.” Hrishikesa,
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the god of gods, the supreme giver of all blessings, - thus prayed to,
raised her from her prostrate attitude, and said, ‘In another life you
shall have ten hasbands of mighty prowess, and renowned for glorious
acts; and you shall have a son magnanimous and valiant, distinguished
by the rank of a patriarch, from whom the various raccs of men shall
muleiply, and by whose posterity the universe shall be flled. You,
virtuous lady, shall be of marvellous birth, and you shall be endowed
with grace and loveliness, delighting the hearts of men.” Thus having
spoken, the deity disappeared, and the ptincess was accordingly after-
wards born as Mdrisha, who is given to you for a wifet."”

AT G TSR a4 |

HE FIT geivg: qet e ATRET e
A TATIH T qTRETAT St |

SE aEY APTERN A2 g5 SEOswaEq ekl

Soma having concluded, the Prachetasas took Mairisha, as .he bad
enjoined them, righteously w wife, relinquishing thg:t mdlgnguon
against the trees: and upon her they begot the eminent patriarch

4 This part of the legend is peculiar to our text, and the whole
story of Marisha’s birth is nowhere else so fully deta_i]ed. The penance
of the Prachetasas, and its consequences, are reiated in the Agni, Bha-
gavata, Matsya, Padma, Vaiyu, and Brahma Purapas, and allusion is
briefly made to Marisha’s birth. Her origin from Kandu and Pramloch_a
is narrated in a different place in the Brahma Puréga,_ where the austeri-
ties of Kandu, and the necessity for their interruption, are described.
The story, from that authorify, was translated by the late Professor
Chezy, and is published in the first humber of the Journal Asiatique,




VISHNU PURANA 173

§ g 31 AETATE oIS gATHS |

AT ST AATGSHGHTHT 0¥l
AT AT fgadisy Fgoaar |

SIS SERAM: FoaT gead aYaie: e’
T g7 AT Ten: g e o
T T AT FAITT FT oK
FToE FaY gt aufamiafid |

qTY JATRAT &AT AWIT TTEETIT ST ool
e Togeasdd SAaTETEd SRR |

T gyfa §39 Ao AgFERET (os)
HHATE TG TIATT ATTAAI, TAT: |
aqifagy s fagmT agaqaafEany e’

Daksha, who had (in a former life) been born as the son of Brahm4®.
This great sage, for the furtherance of creation, and the increase of
mankind, created progeny. Obeying the command of Brahm4, he
made movable and immovable things, bipeds and quadrupeds; and
subsequently, by his will, gave birth to females, ten of whom he
bestowed on Dharma, thirteen on Kagyapa, and twenty-seven, who
regulate the course of time, on the moon®.  Of these, the gods, the
Titans, the snake gods, cattle, and birds, the singers and dancers of
the courts of heaven, the spirits of evil, and other beings, were born.
From that period forwards living' creatures were engendered by sexual

5 The second birth of Daksha, and his share in the peopling of the
earth, is narrated in most of the Puranasina simila_r manper. It is
perhaps the original legend, for Daksha seems to be an irregular adjunct
to the Prajapatis, or mind-born sons of Brahma (Ch. VII. n. 2) ; and the
allegorical nature of his posterity in that character (Ch. VI1I.) intimates
amore recent origin. Nor does that series of descendants apparently
occur in the Mahabharata, although the existence of two Dakshas is

especially remarked there (Moksha Dh.) ; gerrg 3 wraeit &% = & gfa

~

Aregq 1 In the Adi Parva, which seems to be the freest from Subse-

quent improvements, the Daksha noticed is the son of the Prachetasas.
The incompatibility of the two accounts is reconciled by referring the
tvo Dakshas to different Manvantaras. The Daksha who proceeded
from Brahma as a Prajapati being born in the first, or Svédyambhuva,
and the son of the Prachetasas in the Chakshusha Manvantara. The
latter however, as descended from Uttanapada, should belong to the first
period also. 1t is evident that great confusion has been made by the
Purénas in Daksha’s history.

6 That is, they are the Nakshatras, or lunar asterisms.
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intercourse : before the time of Daksha they were v:lriously propagated,

by the will, by sighe, by touch, and by the infuence of religious

austerities practised by devout sages and holy saints.

Maitreya.—Daksha, as I have formerly heard, was born from the
right thumb of Brahmid : tell me, great Muni, how he was regenerate
as the son of the Prachetasas. Considerable perplexity also arises in
my mind, how he, who, as the son of Marishd, was the grandson of
Soma, could be also his father-in-law.

Seafazg fdwe fra Ry aww )
FNASA 7 garfa A 9 Regagw 1=
TN I awAY AT giaeEn |
IREa fresey fagias T gl s
Pard$ara.—Birth and death are constant in all creatures : Rshis and
sages, possessing divine vision, are not perplexed by this. Daksha

and the other eminent Munis are present in every age, and in the
interval of destruction cease to be’: of this the wise man entertains.

7 *They are removed’ ( fag=3wy ), which the commentator -explains
by fggatg=a | ‘are absorbed, as if they were fast asleep ;’ but in every

age or Yuga, according to the text—in every Manvantara, ‘according to
the comment--the Rshis reappear, the circumstances of their origin only
being varied. Daksha therefore, as remarked in the preceding note, is
the son of Brahma4 in one period, the son of the Prachetasas in another.
So Soma, in the Svayambhuva Manvantara, was born as -the son of

Atri ; in the Chakshusha, he was produced by churning the ocean, The
words of. our text occur in the Hari Vamsa, with an ummpo\rtant varia-
tion : gevfoy fray fa” g mifie | warsa @ garfea fagimers & s=m: 0

‘Birth and obstruction are constant in all beings, but Rishis and those
men who are wise are not perplexed by this ;" that is, not, as rendered
above, by the alternation of life and death ; but, according to the com-

mentator on the Hari Vamsa, by a very different matter, the prohibition
of unlawful marriages. Utpatti, ‘birth of progeny,’ is the result of their
will ; Nirodha, ‘obstructicn,’ is the law prohibiting the intermarriage of

persons connected by the offering of the funeral cake : AW Frasafy-

weTggefa@ fam: 1 to which Rshis and sages are not subject, either from
their matrimonial unioas being merely platonic, or from the bad example
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rigorous penance and acquired power were the sol.e causes of any
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Maitreya.—Narrate to mc, venerable Brahman, ac length, the
birth of the gods, Titans, Gandharbas, serpents, and goblins.
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PardSara.—In what manner Daksha created living creatures, as
commanded by Brahmad, yon shall hear, In the first place he vyillcd
into existence the deities, the Rshis, quiristers of heaven, the T:tans,
"and the snake-gods.  Finding that his will-born progeny did not
multiply themselves, he dgtermined, in order to secure their increase,
to establish sexual intercourse as the means of multiplication. ‘ For
this purpose he espoused Asikni, the daughter ofithe patriarch
Virana,® a damsel addicted to devout practices, the eminent support-
tess of the world. By her the great father of mankind begot five

set by Brahma, who, according to the Vedas, approached his own
. ¢
daugnter ; gstrqfad agfi’amqﬁﬁ{ Sgﬁf: t a mystery we have already

had occasion to advert to (Ch. VII. n. 5). The explanation of the text.
however, given by the commentator appears forced, and less natural
than the interpretation preferred above.

8 This is the usual account of Daksha’s marriage, and is that of
the Mahabharata, Adi P. and of the Brahma Purana, which
the Hari Vamsa, in the first part, repeats. In another portion, the Push-
karz Mahatmya, however, Daksha, it is said, converts half himself into
a female, by whom he begets the daughters presently to be ncticed:

qQ: TNAHEEAT FG FAGIY: | YT IR qafptEa: |
This seems to be merely a new edition of an old story.
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thousand mighty sons, through whom he expected the wortld should
be peopled.  Nirada, the divine Rshi, observing them desirous to
multiply posterity, approached them, and addressed them in 2 friendly
tone: “lllustrious Haryasvas, it is evident that your intention is to
beget posterity ; but first consider this: why should you, who, like
fools, know not the middle, the height, and depth of the world,?
propagate offspring ? When your intellect is no more obstructed by

ioterval, height, or depth, then how, fools, shall ye not all behold
the term of the universe ?” Having heard the words of Nirada. the

. ¢ .
sons of Daksha dispersed themselves through the regions, and to the
present day have not returned ; as rivers that lose themselves in the
ocean come back no more, :

gEiRaSAY ALY I A I |
N .
3'{0'«‘1'["{’1 TATIT qGHAHYSR T IR&
faag fawassy g e s g
Teal™h a7 g AR ST 1ol
The Haryasvas having disappeared, the patriarch Daksha begot
by the daughter of Virana a thousand other sons. They, who were

9 gq}s:agrg 727 | The commentator explains it to mean the origin,
duration, and termination of subtile rudimental body: but the Padma
and Linga P. distinctly express it, ‘the extent of the earth: ¥ SHTW

L c ma‘tg‘w Wl
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named Savalisvas, were desirous of engendering posterity, but were
dissuaded by Nirada in-a similar manner. They said to one another
“What the Muni has observed is perfectly just. We muse follow
the path that our brothers have travelled, and when we have
ascertained the extent of the universe, we will multiply our race.”
Accordingly they scattered themselves through the regions, and, like
tivers flowing into the sea, they returned not again. Henceforth
brother seeking for brother disappears, through ignorance of the
products of the first priiciple of things. Daksha the patriarch, on
ﬁnding that all these his sons had vanished, was incensed, and
denounced an imprecation upon Nirada.!®

10 Narada’s interference, and the fruitless generation of the first
. progeny of Daksha, is an old legend. The Mahabharata (Adi P.)
notices only one set of sons, who, it is said, obtained Moksha, or libera-
tion, through Narada’s teaching them the Sankhya philosophy. The
Brahma, Matsya, Vayu, Linga, Padma, Agni, and Bhagavata Puranas
tell the story much as in the text, and not infrequently in the same
words. In general they merely refer to the imprecation denounced upon
Nérada, as above. The Bhagayata specifies the imprecation to be per-
petual peripateticism. Daksha says to him, ‘There shall not be a resting

place tor thee in all these regions:’ FETEPy QA 9z 9 WIZAd: 631

The Kirma repeats the imprecation merely to the effect that Narada
shall perish, and gives no legend. In the Brahma Vaivartta, Narada is
cursed by Brahma, on a similar occasion, to become the chief of the
Gandharbas, whence his musical propensities: but the Bhagavata, VI,
7. has the reverse of this legend, and makes him first a Gandharba, then
a Sudra. then the son of Brahm4. The Brahma P., and after it the
Hari Vamsa and the Vayu P., have a different and not very inteiligible
story. Daksha, being about to pronounce an imprecation upon Narada,
was appeased by Bralmga and the Rshis, and it was agreed between
them that Narada should be again born, as the son’ of Kasyapa, by one
of Daksha’s daughters. This seems to be the gist of the legend, but itis
very confusedly told. The version of the Brahma P., which is the
same as that of Hari Vamsa, may be thus rendered: “The smooth-speak-
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. Then, ‘Maltfc)'a. the wise patriarch, 1t 1s handed down to us,
being anxious to people the world, created sigty daughters of the
daughter of Y“"".“ ;1 ten of whom he gave to Dharma, thirteen to

ing Narada addressed the sons of Daksha for their destruction and his
own; for the Muni Kasyapa begot him as a son, who was the son of
Brahma4, on the daughter of Daksha. through fear of the latter's impre-
cation. He was formerly the son of Parameshthi (Brahma), and the
excellent sage KaSyapa next begot him, as if he were his father, on
Asikni, the daughter of Virana. Whilst he was engaged in beguiling
the sons of the patriarch, Daksha, of resistless power, determined on
his destruction; but he was solicited by Brahma, in the presence of
the great sages, and it was. agreed between them that Narada, the son
of Brahma, should be born of a daughter of Daksha. Consequently
Daksha gave his daughter to Parameshih{, and by her was Narada born.’
Now several difficulties occur here. Asikni is the wife, not the daughter,

of Daksha; bui ws may be a blunder of the compiler, for in the paraliel
passage of the Vayu no name occurs. In the next place, *who is this
deughter? for, as we shall see, the progeny of all Daksha’s daughters
are fully detailed, and in no authority consulted is Narada mentioned as
the $01 of either of them, or as the son of Kasyapa. Daksha, too,
gives his daughter, not to Kadyapa, but to Parameshthi. or Brahma.
The commentator on the Hari Vamsa solves this by saying he gives
her to Brahma for Kasyapa. The same bargain is noticed in the Vayu,
but Narada is also said there to be adopted by Kasyapa: § fyx: syqueafy
e Again,- however, it gives Daksha’s imprecation in the same
words as the Hari Vamsa ; a passage, by the way, omitted in the Brahma:
aRg ARty miaTs 7@fy w1 ‘Narada, perish (in your present form).
and take up your abode in the womb.” Whatever may be the original
of this legend, it is evidently imperfectly given by the authorities here
cited. Tke French translation of the passege in the Hari Vamsa can
scarcely be admitted as correct : assuredly wfygweamaifot W
Tafiweaw: 1+ & 4 SeETATe AT 9 gfagma 1 is not ‘le Devarchi Dakcha,
wpoux d’Asikni, fille de Virana, fut Vaieul de cet iilustri mouni ainsi
égénéré.’  ¥Afmam: is more consistenly said by the commentator to
mean Kasyapa. The Vayu P. in another part, a descriptior of the
hfferent orders of Rshis, states that the Devarshis Parvata and Narada
were sons of Kasyapa : gda} mrq%?a FITENHATA + In the account of
Karttavirya, in the Brahma P. and Hari Vamsa, Narada is introduced as
a Gangharbha, the son of Varidéasa ; being the same, according to the
commentator on the latter, as the Gandharba elsewhere called

Upavarhana.
11 The prior specification (p. 96) was fifty, The Mahabbarata,
Adi P., and. again, Moksha Dharma, has the same number. The
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KaSyapa, and twenty-seven to Soma, four to Arishtanemi, two to
Bahuputra, two to Angiras, and two to Krisdiva. [ will tell yon
thett names. Arundhatf, Vasu, Yimi, Lambi, Bhind, Marucvati,
Sankalpi, Muhirttd, Sidhyd, and Visvd were the ten wives of
Dharma,** and bore him the following progeny. The sons of Visvd

were the Visvddevas ;'* and the Sidhyas,'* those of Sidhyd. The
’ M .
Micuts, or winds, were the children of Marutvari ; the Vasus, of

Bhagavata, Kirma, Padma, Linga, and Vayu P. siate sixty. The former
is perhaps the original, as the fullest and most consistent details relate
to them and their posterity.

12 This is the usual list of Dharma’s wives The Bhagavata sub-
stitutes Kakud for Arundbati. The Padma P., Matsya P, and Hari
Vamsa contain two different account of Daksha’s descendants: the first
agrees with our text; the second, which is supposed to occur in the
Padma Kalpa, is secmewhat varied, particularly as to the wives of
Dharma, who are said to be five, The nomenclature vares, or

Padma P, Hari Vamsa. Matsya.
Lakshmi Lakshmi Lakshmi
Sarasvati Kirtti Sarasvati
Ganga Sadhya Sadhya
Visvesa Viswa Visvesa
Savitri Marutwati Urjjaswati.

There is evident inaccuracy in all the copies, and the pames may in
some instances be erroncous. From the succeeding enumcration of their
descendants, it appears that Kama was the son of Lakshnii; the Sadhyas,
of 5adhya; the Visvadevas, of Vi§va; the Maruts, of Marutvati: and
the Vasus, of Devi, who may be either the Sarasvaii or Savitri of the
previous enumeration.

13 The Visvadevas are a class of gods to whom sacrifices should be
offered daily. Manu, I1I. 121. They are named in some of the Pu-
ranas, as the Vayu and Matsya : the former specifying ten ; the latter,
twelve. ’

14 The Sadhyas, according to the Vayu, are the personified rites
and prayers of the Vedas, born of the metres, and partakers of the

sacrifices : gregT ATH WETATIT FoaAT q@ATHT: + wsd wegwQq:+ The

same work names twelve, which are all names of sacrifice and formula,
as Darsa, Paurnamaésa, Vrikadagva. Rathantara, &. The Matsya P.,
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Vasu. The Bhdnus (or suns) of Bhinu ; and the deities presiding
over moments, of Muhirttd. Ghosha was the son of Lamba {an arc
of the heavens) ; Nagavlthl (the milky way), the daughter of Yami
(night). The divisions of the carth were born of Arundhati ; and
Sankalpa (pious purpose), the soul of all, was the son of Sankalpd.
The deities called Vasus, because, preceded by fire, they abound in
splendour and might,’® are severally nz aed A pa, Dhruva, Soma,
Dhava (fire), Amla (wind), Anala (fice), Pratyusha \sday-brcak), and
Prabhdsa (light). The four sons of Apa were Vaitandya, Srama
(weariness), Srdnta (fatigue), and Dhur (burthcn) Kila (time), the
cherisher of the world, was the son of Dhruva. The son of Soma
was Varchas (light), whe was the facher of Varchasvi (radiance).
Dhava had, by his wife Manohard (loveliness), Dravina, Hutahavya-
viha, SiSira, Prigq, and Ramana. The two sons of Amla(wmd)
by his wife Sivd, were Manojava /sw1ft as thought) and Avijndragati
(untraceable motion). The son of Agni (fire), Kumdra, was botn

Padma P., and Hari V. have 2 different set of seventeen appellations,
apparently of arbitrary selection. as Bhava, Prabhava, ISa, Aruni, &c.
15 Or, accorbing to the Padma P., because they are always present

in light, or luminous irradiation : SHifayrat g A ¥A1 = =A@ gy
FHIEY QAT QAT U
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in a clump ot Sara reeds: his sons were Sdkha, Visikha, Naigameya,
and Prishthaja.  The offspring of the Krttikds was named Kartikeya.
The son of Pratyiisha was the Rshi named Devala, whe had two
philosophic and intelligent sons.'®  The sister of Vichaspati, lovely
and vireuous, Yogasiddhd, who pervades the whole world without
being devoted to it, was the wife of Prabhisa, the eighth of the
Vasus, and bore to him the patriarch  Visvakarmi, the author of a
thousand arts, the mechanist of the gods, the fabricator ot all
otnaments, the chief of arcists, the constructor of che self-moving
chatiots of the deities, and by whose skill men obtain subsistence.
Ajatkapad, Ahirvradhna, and the wise Rudra Tvashtri, were born ;
aud the self-born son of Tvashtri was also the celebrated Visvaripa.
Ihere are eleven well-known Rudras, lords of the three worlds, or
Hara, Bahuripa, Tryambaka, Apardjita, Vrishakapi, Sambhu,

16 The Vayu supplies therr names Kshamdvartta (patient) and
Manasvin (wise). -
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Kaparddi, Raivata, Mrigavyidha, Sarva, and Kapili ;*7  buc

there TN . ‘ .
Rucdras.;lirc a hundred appellations of the unmeasurably nughty!

17 The passage is. mSFaTEiEa w9 @mer w2 glEa | @SgHTITRS
gar faqest sy 0 Whose sons;th;y are does not appear ; the
object being. according to the comment, to specify only the ‘eleven
divisions or modifications of the youngest Rudra, Twashta : TG ET
bﬁﬁmaam fast + We have, however, an unusual variety of reading
here in two copies of the comment : “The eleven Rudras, in whom
the family of Tvashtri (a synonym, in may be observed, sometimes of
Viswakarma) is included, were born. The enumeration of the Rudra
.ends with Aparajita, of whom Tryambaka is the epithet :” m§w|m§-
AW IR AATT O AR gfa syt
Accordingly the three last names in all the other copies of the text are

omitted in these two ; their places being supplied by the three first, two
of whom are always named in the lists of the Rudras. According to
the Vayu and Brahma P. the Rudras are the children of Kasgyapa by
Surabhi : the Bhagavata makes them the progeny of Bhiita and Saripa :
the Matsya, Padma. and Hari V., in the second series, the offspring of
Surabhi by Brahma. The names in three of the Pauranic authorities

run thus :

Vayu. Matsya. Bhagavata.
Ajaikapad Ajaikapad Ajaikapad
Ahirvradhna Ahirvradhna Ahirvradhna
Hara Hara Ugra
Nirrita Nirritti Bhima
Isvara Pingala Vama
Bhuvana - Dahana Mahan
Angaraka Aparajita Bahuripa
Arddhaketu Mrigavyadha Vrishakapi
Mrityu Senéani Aja
Sarpa Sajja Bhava
Kapali Kapali Raivata.

The Brahma or Hari V., the Padma, the Linga, &c. have other
varieties ; and the Lexicons have a difierent readirg from all, as in that
of Jatadhara they are Ajaikapad, Abivradhna. Vitipaksha, Suresvara,
Jayanta, Bahuriipaka, Tryambaka, Aparajita, Vaivaswata, Savitra, aud
Hara. The variety seems to proceed from the writers applying to the
Rudrayg, as they may legitimately do, different appellations of the com-
mon prototype, or synonyms of Rudra or Siva, selected at will from
his thousand and eight names, according to the Linga P. .

18 The posterity of Daksha’s daughters by Dharma are clearly
allegorical personifications chiefly of two classes, one consisling of
astronomical phenomena, and the other of portions or subjects of the
ritual of the Vedas,
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The daughters of Daksha who were married to Kasyapa were
Aditi, Dit, Danuy, Arishtd, Surasi, Surabhi, Vinad, Tamra,
Krodhava$d, 1d4, Khas4, Kadru, and Muni ;** whose progeny 1 will
describe to you. There were twelve celebrated deities in a former
Manvantara, calted Tushitas,®® who, upon the approach of the
present period, or in the reign of the last Manu, Chakshusha,
assembled, and said to onc anotber, ‘‘Come, let us quickly enter
into the womb of Aditi, that we may be born in the nexe Manvan-
tara, for thereby we shall again enjoy the rank of gods:” and
accordingly they were born the sons of Kaéyapa, the son of Marichi,

19 There is some, though not much, variation in these names in
different Puranas. The Bhagavata has Saramé, Kashtha, and Timi, the
parents severally of canine animals, beasts with uncloven hoofs, and
fishes, in place of Vinata, Khasa, and Kadru ; disposing of the first and
last differently. The VAayu has Prava in place of Arisht4, and Anayush
or Danayush for Surasa. The Padma P., second series, substitutes
Kala, Apayush, Sinhika, Pisacha, Vach for Arishta, Surasa, Suravi,
Tamra, and Muni ; and omits 1d4 and Khasa. In the Uttara Khanda
of the same, Kagyapa’s wives are said to be but four, Aditi, Diti, Kadru
and Vinata.

20 In the sixth reign, or that of Chékshusha Maou, according to the
text : but in book III. ch. 1. the Tushitas are the gods of the second or
Svarochisha Manvantara. The Vayu hasa much more complete legend
than any other Purana on this subject. In the beginning of the Kalpa
twelve gods, named Jayas, were created by Brahma, as his deputies and
assistants in the creation. They, lost in meditation, neglected his com-
mands ; on which he.cursed them to be repeatedly born in each Man-
vantara till the seventh, They were accordingly, in the several successive
Manvantaras. Ajitas, Tushitas, Satyas, Haris, Vaikunthas, Sadhyas, and
Adityas. Our authority and some others, as the Brahma, have apparent-
- ly intended to refer to' this account. but have confused the order of the
series.
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by Aditi, the daughter of Daksha ; thence named the twelve
Adityas; whose appellations were respectively, Vishnu, Sakra,
Aryaman, Dhiii, Tvashgri, Piishan, Vivasvat, Savicri, Mitra,
Varuna, Ansa, and Bhaga,?: Thesc, who in the Chéikshusha
Manvantara were the gods called Tushitas, were called the twelve
Adityas in the Manvantara of Vaivasvaca,
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The twenty-seven daughters of the pattiarch  who became the
virtuous  wives of the mogn were all known as the nymphs of the
lunar constellations, which were caljed by their hames, and had
children who were brilliant through cheir great splendour®®, The wiyes
of Arishtanemi boge him sixteen children®,” Tpe daughters of
Bahuputra were the four lightnings®,  Tpe excellent Pratyangirasa

21 The Puranas that contain this genealogy agree tolerably well in
these names. The Bhagavata adds many detaifs regarding some of the
Adityas and their descendants.

22 The Nakshatra Yogints, or chief stars of the lunar mansions,
asterisms in the moon’s path. '

23 None of the authorities are more specific on the subject of

Arishtanemis’ progeny. In the Mahabharata’ this is said 10 be another
name of Kasyapa : z¢: sy €™ g A &1y FARefaicRs
I fag: u The Bhagavata substitutes Tarksha for this person-

age, said by the commentator to be likewise another name of Kasyapa.
is wives are, Kadru, Vinata, Patangi, and Yamin{, mothers of snakes,
birds, grasshoppers, and locusts,

24 Enumerated in astrological works as brown, red, yellow, and
white ; portending severally wind, heat, rain, famipe,

or
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| Fodf ZATUTET TR g G |

Juradiz gag Aoafwsad 1L s

Fa7 geied AT SEATRAATTE |

ng FafrwTarey dyafe T Zh 1L 3R

These classes of thirty-three divinities®” are born again ac the end
of a thousand ages, according to their own pleasure; and their
appearance and disappearance is here spoken of as birth and death:
but, Maitreya, these divine personages exist age after age in the same
manner as the sun sets and rises again.
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It has beet related to us, that Diti had two sons by Kasyapa,
yamed Hiranyaka$ipu and the invincible Higar_xyébha: sht,:v had also a
daughter, Sinhik4, the wife of Viprachitti. lea'r}yaka\mplf was the
father of four n\ighty sons, Anuhlada, Hldda, the wise Prahldda, and

25 The Richas, or verses, thirty-five in number, addressed to presid-
ing divinities, denominated Pratyangirasas. The Bhéagavata calls the
wives of Angiras, Svadha and Sati, and makes them the mothers of the
Pitrs and the Atharvan Veda severally.

26 The $astra devatas, ‘gods of the divine weapons ;’ a hundred are
enumerated in the Ramayana, and they are there termed the sons of
Krisaééva by Jaya and Vijaya, daughters of the Prajapati ; that is, of
Daksha- The Bhagavata terms the two wives of Krisaswa, Archish
(lame) and Dhishana ; the former is the mother of Dhiumaketu (comet) ;
the latter, of four sages, Devala, Veda$iras, Vayuna, and Mapu, The
sllegorical origin of the weapons is undoubtedly the more ancien:.

27 This number is founded upon a text of the Vedas, which to the
eight Vasus, eleven Rudras, and twelve Adityas. adds Prajépati, either
Brahma or Daksha, and Vashatkara ‘deified oblation . =¥ F4g
Iy W1 gRARan saafadvesafa 4@ + They have the epithet
Chhandaja, as born in different Manvantaras, of their own will :
F°3q: QFTA AT gL |
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the heroic Sanhldda, the augmentor of the Daitya race?®. Amongsc
these, the illuserious Prahlida, looking on all things with indifference,
devoted his whole faith to Jandrddana. The fames that were lighted
by the king of the Daityas consumed not him, in  whose heart Visu-
deva was cherished; and  all the earth . trembled when, bound with
bonds, he moved amidst the waters of the ocean. His firm body,
fortified by a mind engrossed by Achyuta, was unwounded by the
weapons hurled on  him by order of the Daitya monarch; and the
serpents seat to dcstory him breathed their venomous fames upon him
in vain, Overwhelmed with rocks, he yet remained unhbure; for he
never forgot Vishnu, and the recollection of the deity was his armour
of proof.  Hurled from on high by the king of the Daityas, residing

. 28 The Puranas generally concur in this genealogy, reading some-
times Anuhrada, Hrada, &c. for Anuhlada and the rest, Although
placed second in the order of Kasyapa’s descendants, the Daityas are in
fact the elder branch. Thus the Mahabharata, . Moksha Dharma, calls

Diti the scnior wife of Kasyapa : gmi Smrafefa: « and the Vayu
terms Hirapyakasipu apd Hiranyaksha the eldest of ail the sons of that
patriarch : syaqeregs at & gyt =S ®rd 0 So. “Titan and his
€00rmous brood” were “heaven’s first born,”’
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in Svarga, earth received him unharmed. The wind sent into his
body to wither him up was itself annihilated by him, in whom Madiu-
sidana was present. The fierce elephants of the spheres broke their
tusks, and vailed their pride, against the firm breast which the lord of
the Daityas had ordered them to assault. The ministrant priests of the
monatch were baffled in all their rites for the destruction of one so0
steadily attached to Govinda: and the thousand delusions of the frau-
dulent Samvara, counteracted by the discus of Krshna, were practised
without success. The deadly poison administered by his father’s
officers he partook of unhesitatingly, and without its working any
visible change; for he looked upon the world with mind undisturbed,
and, full of benignity, regarded all things with equal affection, and as

identical with himselt. He was righteous; an inexhaustible mine of
purity and truth; and an unfailing model for all pious men.
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Malitreya.— Venerable Muni, you have described ¢o me the races

of human bcings, and the eternal Vishou, the cause of this world; by

who was this mighty Prahlida, who whom you have fast spoken ;
whom fire could_not " burn; who died not, when picrced-by weapons;
at whose presence in the waters carth wembled, shaken by his move
ments, even though in bonds; and who, overwhelmed ‘wich rocks,
remained unhure, | am desirous to hear an account of the unequalied
might of that sage worshipper of Vishnu, to whose marvellous history

you have alluded. Why was he assailed by the weapons of the sons

of Diti ? why was so tighteous a person thrown iato the seap where-
ore was he overwhelined with rocks? why bitten by v

was he made 2 mark for the cusks of the elephants of the spheres ?
wherefore was the blast of death directed against him by the enemics
of the gods? why did the ptiests of the Daity1s practise ceremonies
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for his destruction; why were the thousand illusions of Samvara exer
cised upon him? and for what purpose was deadly poison administered
to him by the servants of the king, but which was innocuous as food
to his sagacious son? All this I am znxious to hear: the history of the
magnanimous Prahldda; a legend of greac marvels. Not thatitis a
wonder that he should have been uninjured by the Daityas; for who
can injure the man that fixes his whole hearc on Vishpu? but it 1s
strange that such inveterate hacred should have been shown, by his
own kin, to one so virtuous, so unweariedly occupied in worshipping
Vishou. You can explain to me for what reason the sons of D1t
offered violence to one so pious, so illustrious, so attached to Vishau,
so free from guile. Generous enemies wage no war with such as he
was, full of sanctity and every excellence; how should his own father
thus behave towards him? Tell me thetefore, most illustrious Muni,
the whole story in detail: I wish to hear the entite narrative of the
sovereign of the Daicya race. '
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PardSara.—Listen, Maitreya, to the story of the wise and magnani-
mous Prahlida, whose adventures are evér interesting and instructive.
Hiragyakaéipu, the son of Diti, had formerly brought the three worlds
under his authority, confiding in a boon bestowed upon him by
Brahmi.: He had usurped the sovereignty of Indra, and exercised of
himself the funceions of the sun, of air, of the lotd of waters, of fire,
and of the moon. He himself was the god of riches; he was the
judge of the dead; and he appropriated to htmself, withayt reserve, all
that was offered in sacrifice to the gods. The deities therefore, flying
from their seats in  heaven, wandered, through fear of the Daitya,
upon the carth, disguised in mortal shapes. Having conqueted the
three worlds, he was inflated with pride, and, eulogized by the
Gandharbas, enjoyed whatever he desired. The Gandharvas the
Siddhas, and the snake-gods all ateended upon the mighty
HiranyakaSipu, as he sat at the banquet. The Siddhas delighted stood

1 The boon, according to the Vayu Purana, was, that he should not
be slain by any created being : the Kiirma adds. except by Vishpu.
The Bhéagavata has a similar boon as the Vayu, and therefore, says the
commentator, Vishnu assumed the form of the Nrsimha, as being that

of neither a man nor an animal,
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before him, some playing on musical instruments, some singing songs
in his praise, and others shouting cries of victory; whilst the nymphs

of heaven danced gracefull in the crystal palace, where the ‘Asura with
pleasure quaffed the inebriating cup.
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The illustrious son of the Daitya king, Prahlida, being yet a boy,
resided in the dweliing of his preceptor, where he read such WrItings as
are studied in early years. On one occasion he came, accompanied by
his teacher, to the court of his father, and bowed before his feet as he
was drinking. Hiranyakasipu desired his prostrate son to rise, and said
to him, ¢Repeat, boy, in substance, and agreeably, what during the
petiod of your studies you have acquired.” “Hear, sire,” replied
Prahlida, “what in obedience to your commands I will repeat, the
substance of all I have learned : listen attentively to thac which wholly
occupies my thoughts. [ have learned to adore him who 1s without
beginning, middle, or end, increase or diminution ; the imperishable
lord of the wor!d, the universal causes.” On hearing these words,
the sovereign of the Daityas, his eyes red with wrath, and lip swollen
~with indignation, turned to the preceptor of his son, and said, “Vile

g
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Brahman, what is this preposterous commendation of my foe, that, in
distespect to me, you have taught chis boy to utter?” “King of the
Daityas,” replied the Guru, *‘it is not worthy of you to givé way to
passion: that which your son has uttered, he has not been taught by
me.”” By whom then,” said Hiraqyai:aéipu to the lad, “by whom
bas this lesson, boy, been taught you? your teacher denies that it pto-
ceeds from him.” Vishnu, father,” answered Prahlida, ¢is the
instructor of the whole world: what else should any one teach or learn,
save him. the supreme spirit?”  ““Blockhead,” exclaimed the king,
“who is this Vishnu, whose name you thus reiterate so impertinently
before me, who am the sovercign of the three worlds?™” *The glory
of Vishnu,” replied Prahlida, “*is to be meditated upon by the devout;:
it cannot be described : he is the supreme lord, who is all things, and
from whom all things proceed.” To this the king rejoined, “Are you
desitous of death, fool, that you give the title of supreme lord to any
one whilst I survive?” «Vishnu, who is Brahma,” said Prahlida,
“is the creator and protector, not of me alone, but of all human be-
ings, and even, father, of you: he is che supreme lord of all. Why
should you, sire, be offended?” Hiranyakasipu then exclaimed, «Wha
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evil spirit has entered into the breast of this silly boy, that thus, like
one possessed, he utters such profanity?” «Not into my heart alone,”
said Prahlada, “has Vishnu entered, but he prevadas all the regions
of the universe, and by his omnipresence influences the conduct of all
beings, mine, father, and thine.?” Away with the wretch,’” cried
the king; “take him to his preceptor’s mansion. By whom could he
have been instigated to repeat the lying praises of my foe.”

FRRISEY qaT AATaT TEE A |

sttg, Famrmrf TR aorrE: 1RSI
FIOSTN T AR TFRAGOAT |
Hﬂ@ﬂﬁzﬁqgﬁ VT FTee ST 1RR
! TUTYRNT FqTHT=RI=RA |

FI GFFART § T fasw: sy 3o

According to the commands of his tather, Prahldda was conducted
by the Daityas back to the house of his Guru; where, assiduous in
actendance on his preceptor, he constantly improved in wisdom, After
a»considcrab‘lc time had elapsed, the sovereign of the Asuras sent for
him again; and on his arrival in his presence, desired him to recite
some poetical composition. Prahldda immediately began, «“May he
from whom matter and soul originate, from whom all thac moves or s
unconscious proceeds, he who is the cause of all chis creation, Vishnu,

2 The Puranas teach constantly incompatible doctrines. According
to this passage, the Supreme Being is not the inert cause of creation
only, but exercises the functions of an active Providence. The com-
mentator quotes a text of the Veda in support of this view : s7a: sfyw:
w@T st gaaeat + ‘Universal scul entering into men, governs their

conduct.” Incongruities, however, are as frequent in the Vedas as in
the Puranas ; but apparently the most ancient parts of the Hindu ritual
recognised an active ruler in the Creator of the universe ; the notion of
abstract deity originating with the schools of philosophy.
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be tavaurable unto us.’ On hearing which, Hiragyakaéipu exclaimed,
“Kill the wretch; he is not fit to live, who is a ctraitor to his friends,
a burning brand to his own race: " and his artendants, obedient to his
orders, snatched up their weapons, and rushed in crowds upon Prahlida,
to destroy him. The prince calmly looked upon them, and said,
“Daityas, as truly as Vishgu is present in your weapons and in my
body, so truly shall chose weapons fail to harm me: " and accordingly,
although struck heavily and repeatedly by hundreds of the Daityas,
the priace fel: no the leasc ain, and his strength was ever renewed.
His father then . cndc:avourcclP to persuade him to refrain from glorify-
Ing his enemy, and promised him immunity if he would not be so
foolish as to persevere: but Prahlida teplied, that he feit no fear as
long as his immortal guardian against all dangers was present in his
mind, the recollection of whom was alone sufficient to dissipate all the
perils consequent upon birth or human infirmities.
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Hiranyakasipu, highly exasperated, commanded the serpents to fall
upon his disobedient and insane son, and bite him to death with their
envenomed fangs: and thereupon the greac §nakes thak?. Takshaka,
and Andhaka, charged with fatal poison, bit the prince in every part
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of his body; but he, with thoughts immovably fixed on Kgshr_xa..felt
no pain from their wounds, being immersed in rapturous recollections
of that divinity. Then the snakes cried to the king, and said, “Qur
fangs are broken; our jewelled crests are burst; there is fever 1n our
hoods, and fear in our hearts; but the skin of the youth is sull uns-
cathed : have recourse, monatrch of the Daityas, to some othct; cxpe-
dient.”  “Ho, clephants of the skies!” exclaimed the demon, “unite
your tusks, and destroy this deserter from his father, and conspirer
with my foes. It is thus chat often our progeny are our destruction,
as fire consumes the wood from which it springs.” The young prince
was then assailed by the clephants of the skies, as vast as mountain
peaks; cast down upon the carth, and trampled on, and gored by their
tusks: but he continued to call to mind Govinda, and the tusks of the
clephants were blunted against his breast. *Behold,” he said to his
father, “the tusks of the eclephants, as hard as adamant, are blunted;

buc this is not by any strength of mine: calling upon Jandrddana is
my defence against such fearful affliction.” :
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Then said the king to his attendants, *Dismiss the elephants, and
fet fire consume him; and do thou, deity of the winds, blow up the
fire, that this wicked wretch may be consumed.” And the Dandvas
piled a mighty heap of wood around the prince, and kindled a fire, to
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burn him, as their master had commanded. But Prahlida cried,
“Father, this fire, though blown up by the winds, burneth me not;

and all around I behold the face of the skies, cool and fragrant, with
beds of lotus Aowers.”
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Then the Brahmans who were the sons of Bhargava, illustrious
priests, and reciters of the Sima-Veda, said to the king of the Daityas,
“Sire, restrain your wrath against ‘your own son. How should anger
succeed in finding a place in heavenly mansions? As for this lad, we
will be his instructors, and teach him obediently to labour for the
destruction of your focs. Youth is the season, king, of many errors;
and you should not therefore be relentlessly offended with a child. If
he will not listen to us, and abandon the cause of Hari, we will adopt
infallible measures to work his death.” The king of the Daityas,

thus solicited by the pricsts, commanded the prince to be liberated
from the mudst of the flames.
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Agai.n established in the dwelling of his preceptor, Prahlida gave
lessons himself to the sons of the demons, in the intervals of his

letsure.  ““Sons of the offspring of Diti,”” he was accustomed to say to
them, ‘‘hear from me the supreme truth ; nothing else is fit to be




VISHNU PURANA 197

S aTed qa; g4t o) ST A
seTzaa watd qavsEiead ST nLsl

AT YAART STGIAATH: |

el TRAd AaeEaT Wadl aAr uvell
qaE 9 GRS WA AT |
ATTAIST a1 @ AEH fRrgaE idsh
mtaTaTlE aTad § GRS aTETd |
aUEEEE qTag gravararar ARl
FAFOITRH AgeRIT T gEH |
wer aregfaag grana fg & I% W&ol
srera e Tl SATaTHA g e |
wrfiqsgaET Sgrasf gEEd 1R
& STOTHAYTON ISATEAT JgTaa: |
& FT - AT A - TR O 1SR
regarded; nothing else here is an object to be coveted. Birch, infancy,
and youth are the portion of all creatures; and then succeeds gradual
and inevitable decay, teeminating  with all beings, children of the
Daityas, in death: this is manifestly visible to all ; to you as it is to
me. . That the dead are born again, and chat it cannot be ctherwise,
the sacred texts are warrant: but production cannct be without a
material cause; and as long as conception and parturition ate the
material causes of rcpcatcd birth, so long, be sure, is pain inscparablc
from every period of existence. The simpleton, in his inexperience,
fancies that the allcynacion of hunger, thirst, cold, and the like is plea-
sure; but of a truth it s pain; for suffering gives delighe to those

whose vision is darkened by delusion, as fatiguc would be enjoymentto
limbs that are incapable of motion.® This vile body is a compound of

3 This is the purport of the sentence apparently, and is that which
_the comment in part confirms. Literally it is, *A blow is the pleasure
of those whose cyes are darkened by ignorance, whose limbs, exceedingly
benumbed, desire pleasure by exercise.” The commentator divides the
sentence, however, and reads it, *‘As fatigue would be like pleasure to
paralyzed limbs ; and a blow is enjoyment to those who are blinded by
de}usion . that is, by love ; for to them a slap, or ¢ven a kick, from a
mistress would be a favour.” It is not improbably an allusion to some
such venerable pastime as blindman’s buff. The interpretation, however,
leaves the contruction of the first haif of the sentence imperfect, unless

the nominative and verb apply to both portions : wg-afafanmal
saa gafig wawrmraraTgt RSk guTE 1
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phlegm and other humours. Where are its beauty, grace, fragrance, or
other estimable qualities? The fool that is fond of a body composed of
flesh, blood, matter, ordure, urine, membrane, matrow. and bones will
be enamoured of hell. The agrecableness of fire is caused by cold; of
water, by thirst; of food, by hunger : by other citcumstances their
contraries are equally agreeable.* " The child of the Daitya who
takes to himselt a  wife introduces only so much misery tnto his
bosom ; for as many as are the cherished affections of a living
creature, so many are the thorns of anxiety tmplanted 10 bis heare
and he who has large possessionis in - his house is haunted, wherever
he goes, with the apprehension  that they muy be lost ur burne or
stolen,  Thus ehere s great psin in being boru: for che dying man
there are the tortures of the judge of the deceased, and of passing
again into the womb,  [f you conclude that there is litde enjoyment

in the embryo state, you must then admic that the world is made up
of pain. Verily I say unto you, that in this ocean of the world, this

4 - They are so far from being sources of pleasure in themselves,
that. under different contrasts, they become sources of pain. Heat js
agreeable in cold weather : cold is agreeable in hot weather ; heat
would then be disagreeable. Drink is pleasant to a thirsty man : thirst
is agreeable to one who has drunk too much ; and.more drink would be
painful. So of food, and of other contrasts.
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sea of many sorrows, Vishnu 1s your only hope. If ye say, you know
nothing of this ; ‘we are children ; embodied spirit in bodies 15
eternal ; birth, youth, decay, are the properties of the body, not of
the soul.’”® But it is in this way that we deceive ourselves. 0 am
yet a child ; but it is my putpose to exert myself when L am a youth.
I am yet a youth ; but when 1 become old I will do what is needful
for the good of my soul. I am now old, and all my duties are to be
fulilled. How shall 1, now that my faculties fail me, do what was
lefe undone when my strength was unimpaired ?’ In chis manner do
men, whilst their minds. are distracted by sensual pleasures, ever
‘propose, and never attain final beatitude:: they die thirsting.® Devoted
in childhood to play, and in youth to pleasure, ignorant and impoteht
they find that old age is come upon them. Therefors even in
childhood let the embodied soul acquire discriminative wisdom, and,
independent of the conditions of infancy, youth, or age, strive
incessantly to be treed. This, then, is what I declare wato you :

5 ‘Divine knowleige is the prevince only of those who can s2parate
soul from body : that is, who live independent of bodily infirmitics and
passions, We have not overcome corporeal vicissitudes, and have there-
fore no concern with such abstruse inquiries.” This is the commentator’s
explanation of the passage,

6 fiurfira:  Aluding, says dre commanats, o the fahle of 2

washerman, who, whilst washing his clothes in tl)e Ganges, proposed
daily to drink of its waters, but forgot his purpose in his occupation :
or of a boy, who proposed the same as he pursued fish after ﬂs.h. and
never accomplished his intention, being engrossed by his sport : both
died without drinking. ) ;
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and since you know that it is not untrue, do you, out ot regard to
e, call to your minds Vishnu, the liberator from all bondage. What
diﬂiculty. 1s there in, thinki ng upon him, who, when remem-
bered, bestows prosperity ; and by recalling whom o memory, day
and night, all sin is cleansed away ? Let all your thoughes and
affections be fixed on him, who is present in all beings, and you
shall laugh at every care. The whole world is suffering under a triple
affliction.”  Whac wise man would feel hatred towards beings who
are objects of compassion ? If fortune be propitious to them, and
I am unable to partake of the like enjoyments, yet wherefore should [
cherish malignity towards those who are more prosperous than myself?
I should rather sympathise with their happiness ; for the suppression
of malignant feelings is of itself a reward.® If beings are hostile, and
indulge in hatred, they are objects of pity to the wise, as encompassed
by profound delusion.” These are the reasons for repressing hate which

7 The three kinds of affliction of the Sankya philosophy : ternal,
as bodily or mental distress ; external, as injuries from men, animals

&c. ; and superhuman, or inflictions by gods or demons. See S. Karika,
ver. 1.

8 The construction of the text is elliptical and brief, but the sense

is sufficiently clear. srq sm1fay aTfr gta- WiwETT o g7 ey gedia
7 @ Wi The order of the last pada is thus transposed by the

commciuator : @Y Fueq gIFIT %@ | “Whence (from feeling pleasure)
the abandonment of enmity is verily the consequence.’



